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ABSTRACT 

Witchcraft is a persistent discourse and a stirring phenomenon among contemporary Christians 

across the world. Blooming of witchcraft correlated practices perplexes and antagonizes the 

church with quandaries on how to compact them. Witchcraft is perceived to provide immediate 

remedies to social, spiritual, economic and moral glitches which Christianity seem not measure. 

The church is exposed to dingy witchcraft proficiencies hence dejects the practice through a 

pawn riposte. iThis istudy iinvestigated ithe iimpact iof iWitchcraft itrepidation ion ithe iAkamba 

iChristians iin ithe iAnglican iChurch iof iKenya i(A.C.K.) iin ithe iDiocese iof iMakueni. iSpecifically 

ithe istudy iestablished ithe ifoundations iof ibiblical iand itheological ibasis ion iwitchcraft, iexamined 

ifactors icontributing ito ipersistence idread, ibelieve iand ipractices iof iWitchcraft, iestablish ithe 

ieffects iof iWitchcraft iflight iamong ithe iAkamba iChristians iin ithe iAnglican iChurch iof iKenya, 

iDiocese iof iMakueni, iteachings iand iresponses iof ithe iA.C.K ion iwitchcraft iconsternation iin ithe 

iDiocese iof iMakueni. iThe iStudy iengrained ion iRichard iNiebuhr's i(1951) iChrist iand iCulture 

itheory. iDescriptive iresearch idesign iapplied iboth iquantitative iand iqualitative islants iin ithe 

imethodology. Purposive sampling was utilized to select Makueni, Kibwezi, and Mbitini. 

iPurposive isampling iwas ialso iused ito iselect ithe iPriests iand iLay ireaders. iRandom isampling iwas 

iemployed ito isample i ithe iAkamba iChristian ichurch imembers, iwhereas isnowball isampling 

isampled ithe icultural ielders iof iAkamba itraditional ireligion, igiving ia irepresentative isample isize iof 

i286 irespondents idrawn ifrom ia icumulative itarget ipopulation iof i5516 iusing iCochran's i(1963) 

iformula.  Primary data was obtained using questionnaires, interviews and Focused Group 

Discussion (F.G.D.s), where secondary data is was obtained from relevant literature. 

Quantitative data was analyzed using descriptive and inferential statistics. Categorical principal 

component analysis discriminated explanatory variables facilitated by SPSS version 21 

software. The qualitative data was analyzed and organized thematically. The findings indicated 

that inadequate clear biblical and theological basis understanding on witchcraft trepidation by 

the Clergy, Lay readers and Christians has led to motley reaction on its approach. The study 

also found out that the persistence dread of witchcraft has been caused by political, social, 

economic, spiritual and academic factors. Further, credence of witchcraft among Christians 

affected their spirituality consequently impacting on flagging of the Church. On the teachings 

and response of the A.C.K Diocese of Makueni to deal with persistent consternation of 

witchcraft, the Church had concocted ways which it can use to thwart and reinstate those 

affected by witchcraft flight though the strategies are yet to vintage to what the church desires. 

The Study recommended unremitting Christian formation, integrating candid charismatic 

undertakings to worship, reexamining catechism and Sunday school syllabus content, worship 

and liturgy enculturation in evangelization. The study recommended further studies on 

successful ways that can be utilized to gauge down the notoriety of witchcraft dominances, the 

effects of witchcraft on development trends, the influence of modernization on witchcraft and 

the relationship of witchcraft to the youth culture metamorphism. The study's findings will be 

helpful to the Church in forging trails of inculturation the Akamba traditional practices with 

Christianity for missiological efficacy in A.C.K church, Diocese of Makueni.  
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CHAPTER ONE 

INTRODUCTION 

1.0 Introduction 

This study investigated the impact of witchcraft on the Akamba Christians in the 

A.C.K. Diocese of Makueni. The chapter presents the research background 

information, statement of the problem, objectives, hypothesis, justification, scope, 

limitation, delimitation and operational definition of critical terms. 

1.1. Background to the Study 

Witchcraft is a prevalent and pervasive phenomenon not only in Africa but around the 

world, predominantly among Christians of all walks of life. As a result Witchcraft does 

not concern only issues of hilarity snooping dialogue but subject of dire interest which 

is exhibited in church banter daily across the domain (TerHaar 2007. Asamoah-Gyadu 

(2015) posits that Witchcraft practices are well-known in the worldviews of many 

Christians across all social lines and it is no longer a rustic or borough matter, but 

rather a belief held by people of all eternities, civilizations and religious affiliations. 

Dovlo (2007) and Frazier (1992) alludes that, witchcraft beliefs are a religio-cultural 

phenomenon that have functioned as a primary symbol of malevolent throughout 

history and appears to be a philosophy of misfortune (Nyambwari & Kagema, 2014).    

Due to its convoluted cultural scenery, Wambua (2017) argues that the concept of 

witchcraft is a dense one which can be understood best in its cultural milieu. Indeed, 

there are as various demarcations of witchcraft as there are cultures on sphere. 

Witchcraft, according to Cambridge International Dictionary, is the use of necromancy 

or magics to aid or detriment others (Cambridge dictionary as cited by Levack, 2015). 

Therefore, "witchcraft" is a intricated concept because it encompasses deleterious, 

affirmative and at the very least neutral inferences (Bauer, 2017). Witchcraft has been 
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defined by scholars such as Geschiere (1997), Kittredge (2003) and Kombo (2003) as 

supernatural interloping in the natural community's behavior and lifestyle. It's a well-

known phenomenon with deep pedigrees in community beliefs and human civilization 

that's best understood in the framework of its cultural setting (Mutua, 2002). In some 

cultures, people's acuities of witchcraft make them awful, despised and desirous of 

eliminating suspicions or indicted individuals from society (Jayeola-Omoyeni, Oyetade 

& Omoyeni, 2015). 

According to Nyongesa (2019), the derivation of the power of witchcraft is 

supernatural in the African perspective which implies that a witch is an individual who 

is infatuated or crazed of or by supernatural forces to inflict malevolent. However, 

witchcraft can be acquired either through learning, purchasing or genetically inherited 

by way of "biological conduction.‖ Witchcraft is believed to have originated from 

human civilization itself (summers, 2014). Certain witchcraft traditions however, may 

be traced back to tribal religions in Greek and Semitic cultures. As far as in the 14
th

, 

15
th

  and 17
th

  centuries, studies indicates witchcraft killings in rural areas of  various 

countries (Wambua 2017 & Manala, 2004).  

Mildnerová i(2016) inoted ithat iWitchcraft ihas ibeen iubiquitous iin iAmerica, iAsia iand 

iEurope iduring i17
th

, i18
th

, iand i19
th

 icenturies iwhere iit iwas ipractised ias ipart iof ithe ipeople's 

inormal iway iof ilife. i iWitchcraft itherefore, iremains ian iemblem iof ithe iwicked iand ia 

ipowerful ideterrent ito ievil iintentions isuch ias iincest, imurder iand ithievery iin inumerous 

iareas iaround ithe iworld i(Cimpric, i2010). iTherefore, ithere iare iworldwide iexpansion 

iconcerns iof iwitchcraft iand iexecutions iattributed ito ithose ithought ito ibe iwitches 

i(Federici, i2010). 
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In iEurope, ithe iwidespread iwitchcraft ipractices ibetween ithe i15
th

 iand i18
th

 icenturies ilead ito 

ithe ipersecution iof iwitches iprimarily iinstigated iby iclerical iand istate iauthorities i(Harrop, 

i2012). iWitchcraft iwas iwidespread iin ithe iUnited iKingdom iprompting idenunciations 

ifrom ithe iBritish igovernment iwhich iclassified ianyone iinvolved iin iwitchcraft ias isocial 

ieccentrics i(Austen, i2010). iIn iMalaysia, iwitchcraft iis iintensely iingrained ithus iprompting 

iclerics ito ienact ianti-witchcraft ilegislation ialleging ithat icriminals iutilize imagic ispells. 

iAccording ito iWaller i(2003) iwitchcraft ihas ialso ibeen ireported ito ihave ibeen ientrenched 

iin iIndia, iEast iTimor, iNepal, iPapua iNew iGuinea iand iareas iof iSouth iAmerica iincluding 

icases iof iwitch-hunting iand iannihilation iof ipeople isuspected iof ipracticing iwitchcraft. 

Ndzovu (2001) contents that, witchcraft are a primeval African notion that has 

coexisted with various civilizations and religions. It coexisted with ancient religious 

thoughts, rituals and it has continued to do so even as modern religions such as Islam 

and Christianity have materialized (Wambua, 2017). For instant, ritual murder and 

other forms of witchcraft are reported to coexist in Liberia alongside Christianity and 

western education (Lori and Boyle, 2011). According to Adinkrah & Adhikari (2014), 

witches' villages were reportedly set up particularly to accommodate certified witches 

in Ghana, resulting in the isolation of suspected witchcraft practices.  In Nigeria 

Jayeola-Omoyeni, Oyetade, and Omoyeni (2015) contents that, communities cuddle 

witchcraft as a consultative tool for explaining impenetrable phenomena within 

specialized sectors. Food scarcity, unemployment, and other societal tribulations are 

frequently attributed to witchcraft (Secker, 2013). Witchcraft is at the epicenter of 

village affairs and authority in Cameroon posing a constant peril to development 

attempts (Mavhungu, 2012). Witchcraft is widely practiced throughout South Africa's 

many communities, whether bucolic or borough (Kgatla, 2013). Witchcraft has a huge 

impact on Malawi's economic, social, spiritual and political growth prompting the 
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government to grant local or traditional courts broad criminal powers in order to 

combat the practice (McCracken, 2008). Witchcraft is so profoundly entrenched in 

Northern African countries like Morocco, Egypt, Algeria, Tunisia and Libya that any 

type of prosperity or increased access to resources is often coupled with supernatural 

beliefs, particularly the fright of being bewitched (Schnoebelen, 2009). 

In iTanzania, iMesaki i(2010) istates ithat iwitchcraft itranscends inative iand inational iculture 

iand iare ipart iof iway iof ilife iin iall isocial isettings iand iin iall iscenes. iIt iconsistently iaddress 

ithemes iof ienvy, igreed, iconsumption, iget-rich-quick imentality iand ideath. iHe ialludes ithat 

ialthough ithe icountry ihas ia istrong inational iculture inurtured ithrough iKiswahili ilanguage 

iand ideliberate ipolicies idesigned ito istifle itribal iand ireligious istrife, iyet ithe iantiquarian 

ibelief iin iwitchcraft icontinues ito ibe ian iaccepted ipart iof isocial ireality iand ian iestablished 

ifolk itradition, ia icomponent iof iindigenous ibelief isystems iand iritual ipractices‖. i iIn 

iUganda iIsiko i(2019) iargued ithat iwitchcraft ipractices iare ipart iof ieach isociety‘s icultural 

iphenomena iand ithe ibelief ithat ithere icould ibe ia iconnection ibetween ithe iactivities iof ithe 

ihealer iand ithe iwitch iis istrong iamong ithe ipeople. 

Nyambwari and Kagema (2014) argue that individuals in Kenya are exhilarated by 

witchcraft and sorcery. They blame particular people for any foul because they believe 

iniquities and adversities are fashioned by witchcraft. This has resulted in witch-

hunting in many slices of the country which continues to this day. For instance, in the 

late 1990s and early 2000s, a movement against witchcraft wreaked devastation in 

Rabai (Kilifi), where a team of witch-finders exposed witchcraft and destroyed 

poisonous medicines. In the western section of Igorera, at the Bobasi site in Kisii 

County, fifty-two witch-killings happened in July 1992. A horde of roughly 40 young 

people carried out these murders by setting fire to the homes of people they accused of 
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being witches (Nyabwari and Kagema, 2014). Witchcraft manifestations in Kenya 

indicate that it is a major delinquent that appears to present Christianity with baffling 

contest that needs to be investigated. From the foregoing, it may be inferred that 

different pastoral and legal methods to exterminate witchcraft have been implemented.  

However, they albeit unsuccessfully for the phenomenon interminable to be a serious 

disquiet. For instance, in 2012 the government amended the 1981 Witchcraft Act to 

regulate witchcraft activity, which was an improvement of the Colonial effort 

Witchcraft Act of 1925 (62) Sections of Act 67. This law imposes harsh penalties, 

including prison sentences on anybody suspected of practicing witchcraft (Wambua, 

2017). Similarly, the church has been proselytization a strong anti-indulgence message, 

chastising and anathematizing members who engage in witchcraft. 

The Akamba people are obstinate on traditional values and the presence of witchcraft 

(Mbula, 1974).  According to Ndisya (2015), the Christian Akamba hamlets are 

petrified of witchcraft and bad spiritual forces. This alarm affects people of all curricula 

including the wealthy, poor, the learned, modernized, elderly and the young. 

Voluminous Kama Christians seek protective charms to ward off witchcraft powers as a 

result of their dread. Such Christians attend all church programmes but believe in and 

practice witchcraft in order to alleviate their uncertainties and disquiets. The disquiet 

and dread in this context stem from their worldview which holds that when evil or 

misfortune strikes a person it is because there is a human being behind the 

misadventure (Ndisya, 2015). 

Epidemics, infections, illnesses and bad omens such as sterility, drought, insanity, poor 

harvests and accidents are concomitant with witchcraft among the Akamba people 

(Mnyadi, 2018).  According to Mbiti (1970), witchcraft's power instills fright and 
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passion in equal measure because it is believed to act from afar, carrying out both good 

and bad wishes for society. Christians clandestined spend a lot of money and time on 

diviners, witchdoctors and defensive mechanisms to safeguard themselves (Ndisya, 

2015). The Akamba have idiosyncratic beliefs in witchcraft while remaining devout 

members of the church. It is against this backdrop therefore, this study sought to 

investigation on the impact of witchcraft trepidation on Akamba A.C.K. Christians in 

the Diocese of Makueni. 

The A.C.K in principle encourages their cohorts to strictly and sternly adhere to biblical 

teachings. The Church inculcates believers to rely only on the omnipotent, omniscient, 

immanent and transcendent God for protection, fortification, shelter and assurance. 

Witchcraft, fortune-telling, soothsaying, wizardry, magic, divination, forecasting and 

astrology which according to the A.C.K are unpardonable in the Christian religion and 

should not be believed or practiced by Christians. To thwart members from crofting 

such beliefs and practices the A.C.K. Church Diocese of Makueni invalidates 

membership of any member found to clench such beliefs or practices (A.C.K. 2012).  

ACK Diocese of Makueni has about 90 parishes and about 117 clergy (A.C.K. Makueni 

staff report, 2020). One of their primary responsibilities is to verify that the Church's 

instructions against traditional customs do not contradict scriptural tidings. However, 

witchcraft trepidations persisted and it has become disquiet for the church rustic 

pastoral ministry. 

Christians, who are frightened by witchcraft practices, clench that they upshot and 

provide instant elucidations and long-lasting protection, fortification, shelter and 

assurance. This is what Christianity and pastoral bureau seem not to offer. The Church 

has reported and dealt with cases of members in the latter years that were reported to be 
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horrored by witchcraft and as a result they clinch in practice and believe in witchcraft 

and its related deportments which are divergent to church basis of beliefs and practices. 

The Church disarticulates anyone who has openly turned to provide or trail a solution 

beyond her laid down pastoral masts.  

The concern is that, how many A.C.K. Christians due to trepidation, secretly find 

elucidation on soothsaying, sorcery, wizardry, fortune-telling, clairvoyance, magic, 

predicting and astrology and how many incidents have gone unreported. However, this 

trend will degenerate in the imminent years if the right procedures and pastoral 

stratagems are not appropriately pragmaticed.  It is against this backdrop that this study 

sought to examine the impact of witchcraft confiscation on Akamba Christians in the 

A.C.K. Diocese of Makueni. 

1.2. Statement of the Problem 

The iAnglican iChurch iof iKenya iclenches iin ithe ifervent itruth iof ithe iBible. iSeizure iof 

iwitchcraft iwhich iseems ito ihave icalamitous ideleterious ieffects iand iat ithe isame ioffer 

iinstantaneous iphenomenological ipower ito iprotect, ishield, iarmour ihuman ibeings iis inot 

iharmonious ito ithe iA.C.K iDiocese iof iMakueni iteachings. iThe ichurch ipedagogies iavow 

ithe ibelief iin ione iGod ithe iFather iand ithe icreator iof ithe iuniverse. iMoreover, iACK 

iDiocese iof iMakueni iadheres ito ithe iApostle's iCreed, iwhich iobliges iChristians ito 

ireplicate ion iand isubmit icompletely ito ithe isupremacy iof iChrist's itenet iover iall iother 

ithings. iThough, itheir ifaith iis igrounded ion ithree ipillars: iChurch itradition, iscripture iand 

ireasoning, itheir imissiological iapproach iright ifrom ithe imissionaries itimes iwas iagainst 

iwitchcraft. iDespite ithese istout, iflawless ibeliefs iand iChristianity ihaving ibeen ientrenched 

iby imissionaries ilong isince ithe ibeginning iof ithe i19
th

 icentury, icapacious iChristians istill 

iare ialleged ito ibe irepulsioned iby iwitchcraft iwhich iis idivergent ito ithe ichurch‘s iteachings. 
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Christians idue ito iconsequences iof iawfulness iof iwitchcraft ideleterious ieffects iare 

ireported ito iown iparaphernalia irelated ito iwitchcraft iwhile ipracticing ithe iBiblical ifaith. 

iThey iattend ichurch iservices ievery iSunday, iread iscripture, iparticipate iin ipreaching, itithe, 

iconduct ifellowships, iprayer imeetings, iactively iengaged iin ithe imission iand ievangelism 

iof ithe iChurch. iYet, ithey iare ifaulted iof idreadfulness iof iwitchcraft ipractices. iThus, imost 

iChristians iare iclaimed ito iacquiesce ito iforms iof iwitchcraft, iwhich ithe iChurch icensures. 

iThe iA.C.K. iChristians iin ithe iDiocese iof iMakueni iwho idue ito iconsternation iseek 

ielucidations ito itheir iproblems ioutside ithe iChurch iclaim ithat iit ibids iaffirmative 

imysterious, iinstant, ispontaneous iand iadventurous isolutions iwhich ithe ipastoral irested 

isystem ihas ibungled ito ideliver. iThis ihas iaffected icongruence iand ithe itumor iof ithe 

iChurch. iThus itherefore, iprompted ithe iStudy ito iplunge iinto ithe iimpact iof iwitchcraft 

idread iin ithe iA.C.K idiocese iof iMakueni. 

1.3. Purpose of the Study    

The aim of the study was to investigate the impact of witchcraft fear on Akamba 

Christians in the Diocese of Makueni under the auspices of the Anglican Church of 

Kenya. 

1.4. Objectives of this Study  

i. To establish the biblical and theological basis of witchcraft fear on Christians in 

A.C.K., Diocese of Makueni. 

ii. To examine factors contributing to the persistence fear of witchcraft among the 

Akamba A.C.K. Christians in the Diocese of Makueni. 

iii. To establish the effects of witchcraft fear among the Akamba Christians in 

A.C.K. Diocese of Makueni. 

iv. To examine teachings and response of the A.C.K. on fear of witchcraft among 

Christians in the A.C.K. Diocese of Makueni. 
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1.5. Research hypotheses 

i. H0: Theological and biblical basis of witchcraft has no effects on Akamba 

Christians of A.C.K. Diocese of Makueni. 

ii. H0: Witchcraft fear is not persistent among Akamba Christians in A.C.K. 

Diocese of Makueni. 

iii. H0: Witchcraft fear does not affect the Akamba Christians of A.C.K. 

Diocese of Makueni. 

iv. H0: There are no teachings or responses on fear of Witchcraft in the A.C.K. 

Diocese of Makueni. 

1.6. Study justification and significance 

The findings of the study are important to academicians, policy makers, theologians, 

church missionaries, members of the community in Ukambani and other areas of Kenya 

as well as those outside the perimeters of the A.C.K. 

On policy the findings of the study may be used by policymakers in the legal sector to 

provide jurisprudential clarity in the fight against witchcraft and witch-hunting which is 

an evil activity. Therefore, it will serve as a foundation for both government and church 

policy evaluation. 

The istudy ifindings iare icritical iin ihelping itheologians iand iChristian imissionaries idevelop 

istrategies ifor icombating ifear iof iwitchcraft iactivities iin ithe ichurch. iThis iwill ibe 

iimportant ito ienable ithe ichurches ito ibinge ithe iGospel ithat iresonates iwith itheir ifollowers 

iand ileads ithem ito irepudiate iallegiance ito iwitchcraft ipractices, ihence iencouraging 

iinculturation ithus ipromoting ienculturation iprocess. iIt iis ihoped ithat ithis istudy iwill iresult 

iin ia idocument ithat iwill ibe ihelpful ito ichurch ileaders iand iChristians iin ithe iDiocese iof 

iMakueni, ias iwell ias ithroughout ithe imore ithan i40 idioceses iof ithe iAnglican iChurch iin 

iKenya iand ito ian iextent iacross ithe iChristian ifraternity. iIt ihas ibrought ito ithe isurface ithe 
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ireasons iof ifear iand iwhy iChristians iseek iWitchcraft ias ian ialternative ito iChristianity. iIn 

ieffect, ithe iChurch iwill igrasp ithe ibasis iof itrepidation iof iwitchcraft iand ithereby idiversify 

ior iintensify imethods iof iEvangelization, ienculturation iinstead iof icondemning iand iex-

communicating ithem. i 

Researchers and scholars will benefit considerably from the findings. As part of their 

literature review it is expected to assist them in filling the knowledge gap and 

increasing general understanding of how the variables should be linked. It will also 

serve as a useful reference for future studies as part of their research. Future researchers 

who resolve to conduct a survey linked to a phenomenon in this field are expected to 

benefit from the research methodology. 

Furthermore, the study helps the general publics‘ indulgent of the impact of the fear of 

witchcraft phenomena on people's lives. This has contributed to a better understanding 

of belief systems within Kenyan communities as well as the demystification of 

religious traditional beliefs which have been misconstrued as the source of most 

witchcraft activities in the country to date. With ideas for discouraging negative aspects 

of witchcraft practices the study will benefit communities that are more vulnerable to 

sorcery, magic and witchcraft by giving useful insight into the role that various 

stakeholders can play in lowering people's vulnerability to the witchcraft phenomena. 

The study is beneficial to the general public by providing ideas for dispiriting negative 

aspects of witchcraft practices that will assist communities that are more susceptible to 

witchcraft. 

In general, the study is important in that it provides a clear representation of the values 

that Akamba Christians associate with witchcraft and highlights their opposition to the 

practice. Mbondo (2006) conducted a study on witchcraft intervention beliefs and 
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practices among Christians in the Machakos district particularly in AIC and 

recommends that a similar study be conducted in other locale. 

1.7. Scope and  Limitation of the Study 

The thematic scope of this research was the impact of witchcraft fear on the Akamba 

Christians in the A.C.K. Diocese of Makueni. Specifically it focused on the interfaces 

of Christian doctrines within the Anglican Church and Witchcraft among the Akamba 

in the A.C.K. Diocese of Makueni. 

 The study was faced with several limitations. It was found out that it was not tranquil 

to get information from Christians who indulge in fear of witchcraft for fear of 

disclosing their identity. However, the applicability of research philosophy, design and 

rtools aided and respondents were able to provide information. Church members shied 

away from giving information concerning the research problem. Therefore, the 

researcher interrogated those who resolved their fate freely which blended information 

well. This research strategy helped the researcher to generate reliable data on their 

understanding, feelings, altitude, experience and views on consternation witchcraft. 

1.8. Delimitation of the Study 

The scope of the research was limited to the impact of witchcraft fright on the Akamba 

Christians in the Anglican Church Diocese of Makueni. The research focuses on the 

biblical and theological basis on witchcraft, factors that contribute to its persistence, the 

consequences of witchcraft, the teachings and reaction of the A.C.K. against 

indulgence. The clergy, lay readers, members of the church and traditionalists from the 

community were engaged. Not a single other group or denomination was included in 

the research rather; it was conducted exclusively among the Akamba A.C.K Christians 
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in the Diocese of Makueni. In terms of geography, this research was carried out in the 

Anglican Diocese of Makueni in three archdeaconries: Makueni, Kibwezi and Mbitini. 

1.9. Assumptions of the Study 

i. Theological and biblical basis of witchcraft fear has been clearly understood by 

Akamba Christians of ACK Diocese of Makueni. 

ii. Witchcraft fear has been caused by many factors in Akamba Christians of ACK 

Diocese of Makueni. 

iii. Witchcraft fear exists, and it is posing a more significant effect on the faith of 

the Akamba Christians of A.C.K. Diocese of Makueni. 

iv. There are developed materials and Pastoral strategies that are being used to 

respond and lessen the fear of Witchcraft in A.C.K. Diocese of Makueni 
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1.10 Operational Definition of Key Terms 

Christians : Members of the Akamba congregation of the A.C.K. church  

                                   Diocese of Makueni. 

Church Council :  Senior leadership of the church typically the elders in charge of    

                                  administrative issues of the ACK. These leaders make important   

                                   choices of the church.  

Dismembers :  Removal from the church register of a member who was    

                                  discovered practicing Akamba traditional beliefs and practices 

such  as witchcraft 

Konzesya : The name of the spell that causes a person to get sick for an   

                                   extended period of time. 

Lay reader:             Un ordained church leader tasked with assisting the parish priest in   

                                  his ministry. 

 Priest :  A member of the clergy at the local church. Persons who have 

been ordained to serve as ministers of the Gospel in the local Church 

of  the A.C.K., Diocese of Makueni. 

Parish :  A unit of the A.C.K. Diocese of Makueni, which is located in  

                                Kenya. consists of Christians who are members of the local church. 

Practices : What individuals consider to be beneficial for social, moral, 

spiritual  and religious life as a matter of opinion.. 

Protection : Preventing strange occurrences brought about by bad energies or   

                               forces from occurring in one's life. 

Surreptitious : Traditional beliefs and traditions of the Akamba people that are 

kept secret.  
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Syncretism : Practice of both indigenous Akamba traditions and Christian  

practices in tandem with one another. The practice of religious   

dualism, especially in this instance, the traditional beliefs of the  

                            Akamba in witchcraft and Christian activities is discussed.  

Synod : The highest level of authority in the Diocese. It is made up of 

clergy  and lay people who have been selected to represent parishes 

across  the whole Diocese.  

Uoi : The use of evil supernatural power to do damage to others. 

Uwe : In certain circles, it's referred to as the manifestation of a 

supernatural  force to benefit people.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



  15 

 

CHAPTER TWO 

LITERATURE REVIEW 

2.1 Introduction 

This ichapter ireviewed iliterature ion ifright iof iwitchcraft iand iits iinfluences ion iChristianity. 

iMainly ithe istudy ireviewed ithe iliterature ion isix ikey iextents: ian ioverview iof ithe iAnglican 

iChurch, ian ioverview iof iwitchcraft iamong ithe iAkamba, iBiblical iand itheological 

ifoundations ion iwitchcraft, ifactors ithat iled ito ithe ifear iand ipractice iof iWitchcraft iin 

iChristianity, ieffects iof ifear iof iWitchcraft iamong iChristians iand ithe iACK ichurch‘s 

iteachings iand iresponse ito ifear iof iwitchcraft iphenomenon. iThe istudy iwas iguided iby 

iRichard iNiebuhr's iconceptual iframework iwhich iproposed ifive iparadigms ithat idrive 

isocial itransformation. i 

2.2. Empirical Literature 

2.2.1. Overview of the Spread of A.C.K. in the Diocese of Makueni 

The ihistory iof ithe iAnglican iChurch iof iKenya ican ibe itraced iback ito i1844 iwhen ithe ifirst 

imissionary ifrom ithe iChurch iMissionary iSociety i(C.M.S.), iDr iJohann iLudwing iKrapf, 

iarrived iin iMombasa i(A.C.K., i2005). iSince ithen, ithere ihas ibeen iremarkable igrowth iin 

ithe isize iof ithe iChurch ito iover i5 imillion imembers iscattered iacross ithe icountry i(A.C.K., 

i2019). iFor iover i170 iyears, ithe iChurch ihas irapidly igrown iand iestablished imore ithan i40 

iDioceses, iincluding ithe iDiocese iof iMakueni, iwhich icame iinto iexistence iin i2012 iafter 

ibeing icarved ioff ifrom ithe iA.C.K. iDiocese iof iMachakos, iestablished iin i1985 ifrom ithe 

iDiocese iof iNairobi i(A.C.K, i2011). iAmong ithe ivital itraditional ipractices ithey ipreached 

iagainst iis iwitchcraft. iThe iChurch iconserves igeographical isystem iorganized iinto 

iDioceses, iarchdeaconries, ideaneries, iparishes iand ilocal ichurches. 

The Diocese of Makueni is administratively aligned with Makueni County and spans 

Makueni nine sub-counties. It contains six archdeacons, twenty deaneries, and about 90 

parishes, with about 117 clergy and other church workers reaching out to a large 
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number of demographic throughout the diocese, which has a populace of over 150 

thousand people, the majority of whom are Akamba (A.C.K, 2020). The A.C.K. 

Diocese of Makueni is a member of the Anglican Communion and embedded in the 

three pillars of the Anglican Church: Church Tradition, knowledge and Scripture 

(A.C.K, 2002). However, there is a strong correlation between how Christianity in the 

A.C.K Makueni Diocese interacted with the cultural practices especially the fright of 

witchcraft. As a result therefore, it is critical to examine how the Anglican Church 

Diocese of Makueni interacts with belief systems based on biblical teachings about 

disquiet of witchcraft practice. 

2.2.2. Overview of Witchcraft among the Akamba 

The iAkamba icommunity ihas ia istout ibelief isystem iin itraditional ivalues iand iWitchcraft's 

iexistence i(Mbula, i1974). Diviners or magicians, communicate with ancestral spirits 

through witchcraft. Diseases, epidemics, illnesses and bad omens such as sterility, 

insanity, drought, poor harvests and accidents are associated with witchcraft by the 

Akamba people (Ndisya, 2015). According to Mbiti (1970) witchcraft's potency instills 

trepidation and passion in equal measure because it is thought to act from afar. Its 

power wielded by witches is used for both good and harm in society. iMbiti i(2015) 

istated ithat iAkamba ifaithful ibelieved iin ithe ipower iof imagic iand iwitchcraft iwhich iare 

irecognized ias icroft ithe ikey iboth ito ithe ipast iand ithe ifuture. iWhatever iis idone iin isecret, 

iaccording ito iMbiti i(1970) ican ibe idisclosed ithrough iwitchcraft iand isorcery. 

The icentrality iof iwitchcraft ito ithe iAkamba iis iassociated istoutly iwith ilong-standing iwell-

proven iperceptions iof iKamba iwitchcraft ias ipermeating, ilethal iand iefficacious i(Luongo, 

i2011). i iDuring ithe ipre iand icolonial iperiods iin iKenya, iwitchcraft iamong ithe iAkamba 

ipeople ihas ibeen ilinked ito iissues iand iinstitutions iof ilaw iand iorder i(Mbula, i1974). iThe 
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iphenomenon iof iwitchcraft iwas ia imajor isource iof iconcern ifor ithe ielders iin icharge iof 

imaintaining ilaw iand iorder i(Luongo, i2011). i 

Mbondo (2006) asserted that Akamba witchcraft piqued the curiosity of British 

authorities throughout the colonial period and was a persistent subject of British anthro-

administrative research into native processes of understanding justice. When a 

misfortune hits the Akamba worldview views the vital force and its requirement for 

metaphysical explanation as intrinsic. Indeed, every ethnic group in Africa believes in 

magical powers of some sort, which manifest themselves in various ways (Mutunga, 

1994; Mutua, 2004). Despite the fact that witchcraft is a long-standing phenomenon in 

Africa and among the Akamba these scholars offer no explanations for why it has 

continued to this day. As a result the elements that contribute to the persistence of 

witchcraft were investigated in this study. 

Mbiti i(1970), iMbula i(1974) iand iMbondo i(2006) iinvestigated ithe imystical icapabilities iof 

iwitchcraft iand imagic iin iAkamba isociety iand iaround ithe iworld. iThe iinvestigations 

irevealed ithat imagic, isorcery, iand iwitchcraft ihad iextensive iroots iin idiverse icivilizations. 

iHowever, ithese istudies iwere iunable ito idetermine iwhether ithis imystical icapacity iwas 

iapplied ito iChristians iand iwhether iavowed iChristians irequired imagical ipowers ito 

iexplain iadversity. iFurthermore, iMbiti i(1970)  provided a cursory examination of the 

Akamba people's belief systems fails to explain why witchcraft practices persist in 

areas that are thought to have fully embraced Christianity. They suggested that even 

among the Akamba who accepted Christianity majority of them never completely gave 

up certain components of their traditional lifestyle among them witchcraft beliefs. Their 

study is pertinent to this study since it failed to explain why the fear of witchcraft 
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practices survived in communities that were thought to have fully embraced 

Christianity which this study has investigated. 

According to Luongo (2011), Mumo (2012), Magoola (2013), and Magesa (2014), the 

Akamba are confronted with both abstract and concrete problems while discussing 

witchcraft, which underscored the portents in the whole experience of humans. Before 

construing witchcraft as social dynamism in their existence, these literary works argue 

that the Akamba people must make a conscious exertion to comprehend that witchcraft; 

belief, empiricism, and skill are all unitary to them. Kombo (2003) and Muthoka (2017) 

averts that the Akamba's basic terminology for witchcraft and magic are "uoi" and 

"uwe," respectively. Whereas "uoi" refers to the use of malevolent supernatural power 

to cause harm to others, "uwe" refers to the use of benevolent supernatural force to 

benefit others. The Akamba people were and still are petrified of witchcraft, and their 

main disquiet is how to protect themselves. The most popular reason for the presence of 

"uoi, Uwe" is to provide community members with cyclical uneasiness while 

simultaneously answering seemingly irresolvable concerns (Kombo, 2003; Muthoka, 

2017). Despite their antagonism to African belief systems, the studies acknowledge the 

unity of the universe and emphasize the role of witchcraft in protecting humans from 

losing dynamic power. However, none of the examined studies were able to elicit 

comparable or opposing viewpoints among Christians, as this study investigated. 

Mbiti (2015) argued that traditional Akamba belief systems are so pervasive in the 

Akamba people's lives and selves that they resurface in Christian manifestations. 

Conceivably, the Akamba have spread their witchcraft philosophies. Luongo, 2011; 

Mumo, 2012; Magoola, 2013; and Magesa's, 2014, scholarly discourses affirmed the 

Christians' prevalence of finding solitude in belief systems, such as traditions and 
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rituals, which were germane to this study. When they establish that Christianity is 

unable to explain certain traits of life, it becomes the foundation for this investigation 

into the Akamba's continued practice of witchcraft fright.  

According to Mutunga (1994), witchcraft can generate a communal condition of fear, 

distrust and a method of co-existing in a world in which to live among others much less 

succeed is to court a plethora of perils. This is combined with Christianity which has 

disrupted the Akamba society's social fabric, where the popular culture of salvation 

depraves the youth, leaving them with an identity crisis. Despite the hostile, negative 

relationships and emotions that witchcraft generates, it is scarcely a subject of 

ignominy or even enigma (Mesaki, 1993). Witchcraft is a covert activity that 

demonstrates an excessive amount of understanding of its parameters, which is 

considered as hasty. Luongo (2011) asserted that schmoozing about the power people 

linked with witchcraft among the Akamba is not widespread. Indeed, most Akamba 

people regard witchcraft as a necessary element of being a true Akamba, and they never 

argue with outsiders who associate the Akamba people with witchcraft.  

According ito iMbiti i(1970), iwitchcraft iamong ithe iAkamba iis idivided iinto ivarious isub-

types, iwith ithe imost ifundamental idistinction ibetween iinherited iand ibought iwitchcraft. 

iThe itwo itypes iare ifurther ibroken idown ialong igendered ilines iand ialso icorrespond ito 

imultiple ilevels iof iprofessionalization. iThe iwitchcraft igenres ialso iemanated iin idifferent 

iperiods. iLuongo i(2011) isaid ithat ithe itwo itypes iof iAkamba iwitchcraft, ithe ibought 

iwitchcraft, iare iless ielaborate iand iavailable ifrom iwitchdoctors. iLuongo iargued ithat, 

ibought iwitchcraft ihas ihistorically ibeen iavailable iamong ithe ilocal iAkamba ipurveyors 

iand iis iobtained iby ivisiting ithe iwitchdoctors iin itheir irural ihomes. iThe iAkamba ipeople 

iasserted ithat ibought iwitchcraft iis iimbued iwith imagic iat ithe itime iof ipurchase iand iis iused 
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ito isettle imaterially-driven iconflicts isuch ias iland idisputes i(Luongo, i2011). Mbiti (2015) 

asserted that the casualness with which he refers to "uoi" stems from a variety of 

circumstances. The most important socket is that witchcraft is neither refutable nor 

contestable among the Akamba people. As a result, if witchcraft occurs among the 

Akamba but not everywhere one would prefer to be a member of a tribe with a good 

reputation than one with none. 

Mutungi (1977) asserts that inherited witchcraft on the other hand is more complex, 

where also various terms are used to describe it. According to Kavivya (2004), a sort of 

witchcraft known as 'ndia' refers to magic that causes deafness, whilst 'konzesya' refers 

to magic that causes chronic illness. Inherited witchcraft does not often necessitate the 

use of compounds, but rather the summoning of the witchdoctor's embodied abilities 

for wrongdoing. iIn icontrast ito ibought iwitchcraft, iwhich ihas ia ifinite iuse-value, iMutungi 

i(1977) iand iKavivya i(2004) iargues ithat ihereditary iwitchcraft iis ia ipermanent iform. 

iInherited iwitchcraft iis ionly ipassed idown ifrom imother ito idaughter, iand iis ithus iassociated 

iwith ifemale iwitchcraft i(Luongo, i2011). iAt ithe isame itime, ithese istudies iexhibit ithat imost 

iAkamba iare ifree ito idialog iabout iwitchcraft iin igeneral, ibut ithey iare itypically ihesitant ito 

idiscourse iabout ihow ithey ireceived ithe iwitchcraft. iSuch iinformation icould ilead ito 

ientitlements ithat ithe ispeaker iis ia iwitch ior ihas istrong idraws ito iwitches, iinstilling idistress 

iin iAkamba iover ithe imatter. 

 Incongruously, iMbula i(1974) ieluded ito ithe ifact ithat imajority iof iAkamba ipeople iwho 

iare iinvolved iin iwitchcraft iare iChristians iwho isubscribe ito iconservative ievangelical 

ichurches isuch ias ithe iAfrica iInland iMission, ithe iCatholic iChurch iand ithe iAnglican 

iChurch, iall iof iwhich iconsider idiscourse iabout iwitchcraft ior ieven iacknowledging iits 

iexistence ito ibe itaboo ias iis iacknowledging ithat iit iexists. Mbiti (1970, 2015) and Mbula 
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(1974) investigated witchcraft among the Akamba entirely within a traditional setting 

and how witchcraft altered social norms.  

Mutunga (1994) and Mbondo (2006) investigated the issue of witchcraft among the 

Akamba entirely within a traditional setting and how witchcraft altered social norms. 

While their studies attempts to explain how the witchcraft phenomenon affects 

Christianity, it flops to explain the disconnect between church dogma that secularized 

Christianity while condemning Akamba customs as heathen, the failure to contextualize 

witchcraft practices and to establish apt evangelism techniques among the Akamba 

which this study investigated. 

2.2.3. Biblical and Theological  basis  of witchcraft on Christians  

Nyongesa (2019) underscored that Christian worldview on witchcraft ascend from 

scriptural, theological and historical considerations. In the Bible, there are multiple 

orientations to witchcraft and unembellished condemnations of the act. Moses for 

example, used the rod to probe Pharaoh's magicians in the book of Exodus (7:11, 22; 

8:7 KJV). According to Lungwili (2014), the Bible, which is the Christians yardstick, 

expressly vetoes the practice of witchcraft. Nyongesa (2019) and Lungwili (2014) posit 

that witchcraft is an ancient system of organized religious worship. In many regions of 

Europe such arguments may be dated back to pre-Christian periods. However, history 

shows that during the 1400s and 1700s, church officials endeavored to eradicate 

witchcraft but it was still practiced in many regions of the world (Nyongesa, 2019 and 

Lungwili, 2014). Thus, this study investigated the foundations of biblical and 

theological basis on Witchcraft dread in the A.C.K. Diocese of Makueni.  

Kibor (2006) asserted that, the Bible acknowledges the existence of witchcraft 

activities, sorcery and magical powers. Egyptian magicians performed marvels that 
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were similar to those done by Moses (Ex. 7:11, 22; 8:7, 18, 19; 11 3:8 KJV). The 

existence of the Babylonian magicians' power is rumored in Daniel's book (Dan 1:20, 

2:27; 4:7, 9; 5:11 KJV). In the end times, satanic powers will be present (Rev. 9: 1-20), 

and the anti-rule of Christ's will be bolstered by sensations and ciphers (IIThes. 2:9-12; 

Rev. 13:13-18 KJV). The foundations of understanding of biblical texts on witchcraft in 

the A.C.K. Diocese of Makueni were investigated in this study. 

Gispen i(1982) iand iJoseph i(1955) isuggest ithat, iGod's iexpression ifor iwitchcraft iwas 

i"sorceress" irather ithan i"witch. i―They, iGispen iand iJoseph i(1955), ialso ipoint iout ithe 

icultural idifferences iin ihow isuch ipeople iare isalted. iThey iclaim ithat i"in iMesopotamia, 

isorcerers iand iwitches iwere iopposed ibecause ithey iharmed ipeople, iwhereas iin iIsrael, ithey 

iwere ithreatened iwith ideath ibecause ithey iserved ia idifferent igod iand ithereby icompeted 

iwith iGod‖. i iAs ia iresult, iGod iwas iup iagainst iwitches, ienchanters, isoothsayers, iand 

idiviners. iThis istudy iinvestigated itheological ibasis iunderstanding iof iwitchcraft 

itrepidation iin ithe iA.C.K. iDiocese iof iMakueni. 

The iOld iTestament iaccounts ivarious iaccounts ion imatters iof iwitchcraft. iHowever, iGod's 

iattitude iand iresponse iis istated iin iExodus i22:18 i―Do inot iallow isorcerers ito ilive iamong 

iyou i- iemphasis imine. i―Those iwho icommit iall iof ithese isins iagainst ithe iLord isully 

ithemselves iby iengaging iin idivination iand imagic." i(NKJV). i iIn iaddition ito icausing 

idetriment ito iothers, iOld iTestament iwitches ioffered isacrifices. iTo iperform isuch ian iact iof 

iworship iwas ithen iand ito ido iso ito ia ifalse ideity iwas ito ideny ithe iLord. i"Giving iloyalty ito 

iother igods iand ioffering ito ithem i"under ithe itheocracy iof iIsrael..." iwas itherefore itreason, 

ipunishable iby ideath. iThis istudy iselected iand iinvestigates ithese ibiblical itexts ias iamong 

ithe ifoundational ibiblical idoctrines iin ithe iA.C.K. iDiocese iof iMakueni. 
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Most of Israel's history witches and sorcerers practiced their craft and many Israelites 

sought assistance and instruction from diviners and mediums (Ndisya, 2015). Even if 

they did not curtsy to worship the powers, they worshiped their gods rather than 

Yawhew. People were driven by fear to replace their faith in God with faith in other 

clouts.  Knowing this, Isaiah emphasized "a confederacy; neither fear ye their fear, nor 

be afraid. Sanctify the Lord your God and let Him be your fear and let Him be your 

dread" (Isa 8:12b–13).(See Isa 8:12b–13 KJV) Fear, according to Ndisya (2015), is a 

negative emotion and undoubtedly one of the qualities associated with witchcraft. The 

Hebrew word for fear is "yara'. Fear has three different meanings in the Old Testament: 

dread or horror in Deuteronomy 1:29 and John 1:10, awe in reference to a king in 1 

Kings 3:28, and reverence or respect (in reference to parents) in Leviticus 19:3. This 

means that the right type of terror is one that makes you feel awed, revered and 

respected. Basing on these arguments therefore, the study examined the foundational 

biblical view on fear witchcraft emphasized in A.C.K. Diocese of Makueni. 

God icommanded i―A iman ithat ihath ia ifamiliar ispirit ior ithat iis ia iwizard ishall isurely ibe iput 

ito ideath; ithey ishall istone ithem, itheir iblood ishall ibe iupon ithem" i(Lev i20:27). iThis iwas 

ibecause iGod idemanded itotal iallegiance. i"And iye ishall ibe iholy iunto ime," iHe icontinued, 

i"because iI, ithe iLord, iam iholy, iand ihave iseparated iyou ifrom iother ipeople ithat iye imight 

ibe imine" i(Lev i20:26). iBecause iGod ihad idivided iIsrael ifrom ithe iother inations, ithe iOld 

iTestament imandate ito ieradicate ipeople iwith ievil ipowers iwas ionly iconceivable. People 

today assortment with bearers of debauched spiritual powers in every country. As a 

result of the rules of the land it is impossible to eliminate them (Wright, 2013). As a 

result, the study examined whether the A.C.K. Diocese of Makueni has adopted key 

biblical and theological texts that severely censure witchcraft. 
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The terror of evil is demonstrated in several epochs in the New Testament. In this case 

the possessed son revealed why Christians fear evil spiritual powers rather than have 

the power of Christ to combat them as illustrated in Mark 9:14–29 and Matthew 17:14–

22. The Bible articulates the account of Simon the Sorcerer (Acts 8:9–24), but it doesn't 

demonstrate more about his following life. But there was a man named Simon who, in 

the past, employed sorcery in the same city and bewitched the people of Samaria, suing 

to be some great one (Acts 8:9-25). Simon could also represent ordained pastors who 

preach and baptize but find no problem consulting intuitive diviner‘s experts in their 

communities. The Bible however, condemns this kind of spiritual allegiance, which 

should never be accepted in the Christian Church. Has the A.C.K. Diocese of Makueni 

taken the same stance that such people have no place in God's kingdom (Acts 8:23)? 

For Paul, he did not badge any power to stand in the way of the gospel. He promptly 

and publicly demonstrated the disparity between the two powers. The apostles did not 

discourse that witchcraft did not exist but they did elucidate the distinction between the 

two in public. Instead of expressing the proconsul not to believe in witchcraft, Paul 

allowed him to decide for himself (Acts 16:6-18) that magicians are prevaricators and 

that their powers are limited. As a result, once he (Paul) made a decision, he stuck by it. 

Joseph Parker (2007) makes it clear that, even if the evil spirit is present, "his spirit 

stains all it comes into contact with, and the divine truth's purity is at risk of detainment 

if connected by demonic forces." Is the biblical foundations' divinity being sustained or 

does the theological approach lack vitality? 

Lungwili (2015) alluded that, God's attitude towards witchcraft is that it despoils His 

people and that in the end; God will completely eliminate all traces of iniquity. God 

derides divination, sorcery, witchcraft and magic according to both the Old and New 
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Testaments. These are acts of hostility against his sovereign sovereignty and power. It 

is from this backdrop the study investigated whether the Anglican Christians of the 

Makueni Diocese understood the biblical and theological stance on witchcraft and 

whether they abide by the ACK‘s biblical stand on witchcraft. 

2.2.4. Factors Contributing to the Persistence of Witchcraft Among Christians 

There iare idiverse iconventions iassociated iwith ithe imotivation ito ipractice iwitchcraft ithat 

ibumps imost iAfrican ipeople iand iis iconsidered ias ifactors ithat icontribute ito iwitchcraft 

iqualms. iUnfortunately, iAfrican itraditional ireligionists iand iprofessed iChristians ishare 

ianalogous iconcepts i(Mutungi, i1977). iAccording ito iGeschiere i(1997), ithe ipractice iof 

iwitchcraft iin iAfrica iis i iingrained ion iat ileast iseven ifundamental iassumptions ithat ithe 

ibelief ithat inearly ievery iproblem ithat iaffects iindividuals iis itriggered iby iwitchcraft 

ipowers ithat icould ibe iused ias ian iexcellent ipremise ito iward ioff isickness iand iEvil, iwitches 

ilimited ienjoyment iof ilife iand ihuman idevelopment, iit iinfluenced ipersonal iwell-being, i 

ipersonal iidentity iis ialso iclosely ilinked iwith icommunity iand ifamily ithat iit icreated ifear 

iand isuspicion ithat iclose iassociates iare ia isource iof icurses, iwitchcraft ipowers iare 

iconsidered iabsolute idue ito ipersonal iknowledge, iexperience iand iindividuals ican inot ibe 

itrusted ias ithey icould ibe iplanning ito icause iharm. i 

It therefore, understood that witchcraft occupies the highest pedestal among African 

people among all the spiritual sources of evil and suffering (Onyinah, 2002). Reviewed 

studies therefore, have not linked these assumptions to Christians. Therefore, this study 

investigated whether the factors and if more others still hold heft on why apprehension 

of witchcraft had persistently been practised in the A.C.K. Diocese of Makueni  

Onyancha (2014) argued that witchcraft provides an elucidation for the inexplicable 

and power over the uncontrollable, such as why one person gets sick while their 



  26 

 

neighbor does not, why bad people prosper while good people do not and why one 

neighbor's cow dies while the other lives. As a result, most African civilizations think 

that witchcraft disrupts, interferes with, and hampers individual and family 

development and growth (Middleton & Winter, 2013). Subsequent these arguments, 

therefore, this study investigated whether inexplicability and control over the 

unexpected are reasons for the persistence nervousness of witchcraft in the A.C.K. 

Diocese of Makueni that scholars have not addressed. 

Among the West Africans, various communities in Ghana believe that witches fiddle 

with an individual's destiny given at natal by God. This confounds the person's life 

resulting in social dis-functioning and unadorned immoral behavior (Akrong, 2007). 

Jayeola-Omoyeni, Oyetade and Omoyeni (2015) observed that, in Nigeria communities 

adopt witchcraft as a consultative contrivance to explain unexplained phenomena 

within specialized regions. The causes of diseases and other natural events are 

unknown to most people.  

As a result, people sought descriptions from supernatural clutches such as witches. 

Families suspected of practicing witchcraft are frightened to such an extent that social 

relations suffer. The social articulation of magical power as an ambivalent force with 

both bad and good potential is a source of concern in the Ivory Coast, where it is 

typically articulated through witchcraft discourse (Newell, 2007). The concept of the 

'wawi' or double, a form of inherited a moral spiritual life force tied to the individual, is 

central to witchcraft beliefs among coastal Ivorian societies. In Ivory Coast, according 

to Bongmba (2007), witchcraft evildoers gain popularity by actually unquestioning the 

privileges of others. 
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Ndisya i(2015) isuggests ithat, iWitchcraft ibeliefs iare igrounded ion ithe iconcept iof 

icausation, iwhich iremains ia iguiding iprinciple iamong iAfricans iin iexplaining iwhy 

iadversities ihappen. iThis iinkling iproposes ithat iall icalamities iare icaused iby ian iinvisible 

ipower. iThere iare iterms iin imost iAfrican icommunities ithat iallude ito isimilar inotions. 

iWhen isomeone ibecomes iill, ithe iSwahili ipeople iof iKenya's icoast imay iexclaim, i"kuna 

imkono iwa imtu ihapa," iwhich imeans i"there iis isomeone‘s ievil iefforts ibehind ithis" 

i(Mitchell i1977, ialso iBehringer i2004; iHealey i& iSybertz, i1996; iKirwen, i2005; iManala, 

i2004; iMbiti, i1991; iOpuku, i2009) iclench ithe isame iobservation. i 

This iphrase iimplies ithat isomeone iwith ia inefarious idrive ihas idecided ito iindignant 

isomeone ielse. iAs ia iresult, iany itragedy ior iillness iis iconsidered ito ibe icaused iby iancestral 

ispirits, ibad imagic, iwitchcraft ior isorcery iin ithe iAfrican ipsyche i(Magesa, i1997; iDonkor, 

i2011 i& iManala, i2004). iThis itumultuous iproblem ihas isparked ia ilot iof ianimosity ieven 

iamong ifamily imembers. iJealousy, ienvy iand ihostility iare isome iof ithe ireasons iwitchcraft 

iis idirected iat ia iperson i(Harries, i2010). iIt iis iunderstandable iwhy iwitches iare ithe imost 

idreaded imembers iof ia icommunity. iAs ia iresult itherefore, ithis istudy iinvestigated iwhether 

ifear icontributed ito ithe ipersistence iof iwitchcraft iin iA.C.K. iDiocese iof iMakueni. 

Sicknesses ibrought ion iby iwitches iand isorcerers iare iconsidered igrave iand ilife-

threatening i(Moila, i2002). iAs ia iupshot, iin ithe iAfrican itraditional ireligious isetting, 

iwitchcraft iis iregarded ias i"the iworst iwrong ior idestructiveness" i(Magesa i1997 i& 

iMaimela, i1985). i"It's ia ilife-threatening ievil," isays ithe iraconteur i(Manala, i2004). 

i"Witches iare ithus ithe imost idangerous iand idreaded imembers iof iany iAfrican icommunity 

i(Mbiti, i1991). iNonetheless, iMbiti istated ithat isuch idread imight ibe iseen ipositively 

ibecause iit iis iused ito istabilize i"relationships iamong ifamilies, ineighbors iand icommunity 

imembers" i(Magesa, i1997), iresulting iin imore iharmonious iliving. iThough ithey ihave 
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ialluded ito iwhy iwitchcraft iis iwidely ipractised, ithey ifail ito iclearly ishow iif ithese iare 

ireasons ibehind ithe ifear iof iwitchcraft ibeliefs iand ipractices iin ithe isociety iwhich ithis istudy 

iinvestigated. 

According ito iParrinder i(1969), iwitchcraft iis istared ias iwicked iand ihas ino ilink iwith 

iAfrican itraditional ireligion ibecause iwitchcraft iwas iviewed ias ian iontological ireality. 

iDifferent iAfrican icultures iuse ialternative iforms iof imagic ito ishield ithemselves ifrom ithe 

ievil iforces iwielded iby iwitchcraft i(Parrinder, i1969). iAs ian ieffect, iManala iasserted ithat 

i"an iunguarded ifarmhouse iis ireferred ito ias ithe iwitches' iplaying iground, iand iits iresidents 

iare iin idanger iof ibecoming ieasy iprey ifor iwitches" iin itraditional iAfrican isociety i(Manala, 

i2004). iHe itries ito ipersuade ius ithat iwitchcraft iwas iso inatural iin ithe iAfrican iworldview 

ithat ino ione iwas iwilling ito irisk inot itaking ithe iappropriate isafeguards ifor itheir iown isafety 

iand ithat iof itheir ifamilies. 

The ipractices iof iwitchcraft iin iAfrican icommunities ihave ibeen ihighlighted iby ithese 

ireviewed ischolars. iThe iinvestigations ihowever, ifailed ito idetermine iif ithe icharacteristics 

iand istrong ibelief iin iwitchcraft iare ialso ipresent iamong iChristians. iThey ialso iunexploited 

ito ilink ithe ielements ito ithe ipersistence iflight iof iwitchcraft ibeliefs iand ipractices. 

iConsequently, ithis istudy ifilled ia igap iby iinvestigating ithe ivariables ithat iled ito ithe 

iAkamba iChristians iof ithe iA.C.K. iDiocese iof iMakueni idismay ihence iencirclement 

iwitchcraft. 

2.2.6. Effects of witchcraft practices among Christians  

Witchcraft iassertions icause ia ilot iof ianxiety iin iinterpersonal iinteractions iin ithe 

iframework iof ithe ifamily, icommunity iand ichurch i(Asamoah-Gyadu, i2015 i& 

iSchnoebelen, i2009). iThat ito imean ifamilies iand icommunities idreads ibeing iblamed ifor 

ithe ievil ithat ihas ibefallen iothers iin itheir icommunity. iAshforth i(2005) icontents ithat iit iis ia 
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inatural ipower ithat iis idistinct ifrom ihypnotism, iconjuring itricks ior ipsychological 

imanipulation. iOne iof imany iAfricans' ikey iworldview iassumptions iparticularly iamong 

itraditional iAfrican ireligionists iis ithat ieverything iis icreated iby isomeone ielse ieither 

idirectly ior iby imystical iforces i(Magoola, i2013). i 

Misfortune, ibarrenness, iaccidents, isnakebites, ibroken ibones, isickness, iuntimely ideaths 

iand ipractically ievery iother iailment iare iall iblamed ion iwitchcraft i(Nyabwari i& iKagema, 

i2014). i iEvery idisaster iis ithought ito ibe icaused iby ihumans ior ispirits. iAccording ito iBauer 

i(2017a), ipersonal ior ifamilial iproblems iare iusually icaused iby isomebody. iWitchcraft ior 

isorcery iis isuspected iif ithe iindividual ior iclan icannot iidentify ipersonal iflaws ithat iwould 

imerit ia icorrection ifrom ithe iancestors. iThis icould ibe ian iindication iof ithe ieffects iof 

iwitchcraft iwhich iare ithe isubject iof ithis iinvestigation. 

However, ibecause iChristian ichurches ihave iflouted iand idownplayed ithe irole iand ieffects 

iof iwitchcraft, imany iChristians iattend ichurch ion iSundays ibut ipursue iprotection ifrom 

idiviners iand ifetish ipsychics iduring ithe iweek i(Bauer, i2017). iIn ithe iface iof iessential 

iAkamba iideals iand iassumptions, isuch idual iloyalty isaps ithe istrength iand ivigor iof 

iChristianity irendering iit iineffectual iand iimmobilized iin ithe iface iof istaple iAkamba 

ivalues iand isuppositions i(Bauer, i2017). iTo iargue ithat iwitchcraft iattitudes iare ipurely 

ipsychological iand inot igrounded iin ireality ias isome ido, iis ito icompletely idiscount ithe icore 

iissue iwhich imany iAkamba ipeople ibelieve iis ifactual i(Mbula, i1974). iTherefore, icould iit 

ibe ias ia iresult iof iChristians‘ istout ibelief iin ithe iremedies iof iwitchcraft? i 

 iWitchcraft iaccusations ihave icaused ithe iexecution iof iwitches iin isome icontexts iwho ihave 

ibeen iaccused iin iseveral icases i(Kaluga i& iDianga, i2000). iAround i3,000 ipeople iwere 

iexecuted iin iTanzania ialone iafter ibeing isuspected iof ibeing iwitches. iWhoever iis iable ito 

iescape ibeing ikilled iby ilynching iare idisplaced ithrough iforced iexile ieither iby iforce ior iby 
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itheir iown ichoice, ito iflee ithe ithreat iof iviolence i(Schnoebelen, i2009; iMgbako i& iGlenn, 

i2011). iFor iinstance iin iGhana's inorthern iregion ispecial ivillages iknown ias i"witch icamps" 

ihave ibeen ibuilt ias ia isafe ihaven ifor isupposed iwitches iwho iare ibeing i"de-witched." 

iAccording ito iaccounts, ionly ia itiny iproportion iof ithe ialleged iwitches iin isuch icamps iare 

imales i(Dovlo, i2007). iAs ia iproduct, iit iwas inecessary ito iinvestigate ithe iconsequences iof 

iseizure iof iwitchcraft iamong ithe iAkamba iA.C.K. iChristians iof iA.CK iDiocese iof 

iMakueni. 

Dovlo i(2007) iand iCimpric i(2010) icontents ithat, iwitchcrafts iresulted iin icoerced 

iconfessions. iWhen ia iperson iaccused iof ibeing ia iwitch, idisputes ithe icharge, ithe 

iwitchdoctor igives ithem ia imixture ito idrink iwith ithe iwarning ithat iif ithey iconsume iit iwith 

ithe iknowledge ithat ithey iare iguilty, ithey iwould idie. iMany ipeople iconfess ito ibeing 

iwitches iwhen ifaced iwith ithe iprospect iof ideath. iWhen ia iperson iis iaccused iof ibeing ia 

iwitch, ihe ior ishe iis iforced ito iparticipate iin ia i"de-witching" irituals ithat iincludes idrinking 

iand ibathing iin ia iherbal imixture i(Kibuga iet ial., i2000). iThis irite iis ithought ito irid 

isuspected iwitches iof itheir ievil ipowers irendering ithem iimpotent iindefinitely. iThe i"de-

witched" ican itheoretically ireturn ihome ibecause ithey iare ino ilonger ia imenace ito 

icivilization i(Dovlo, i2007 i& iCimpric, i2010). iIn ithis ilight, ithe ipersistence ieffects iof 

iwitchcraft idread ihave ibeen ia isubject iof iinquiry. 

Mgbako iand iGlenn i(2011) iassert ithat iwitchcraft iresults iin ilife ilong istigmatization. iThe 

idisgrace icaused iby ithe iwitchcraft iaccusation iis inot ialoofed iby ian iinnocent iverdict ior ia 

iritual iswab. iPeople iare ialways iassumed ito ibe iguilty iafter ithey ihave ibeen isuspected 

i(Mgbako i& iGlenn, i2011). iBecause iallegations iof iwitchcraft ipillorize iand imarginalize ia 

iperson ifor ithe irest iof itheir ilives, ithey iare ieffectively imini-death isentences ileaving imany 

iaccused ipenniless iand ireliant ion iothers ifor isurvival i(Cheng, i2010). iDenunciations iof 
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iwitchcraft iare idistressing ifor iboth ithe iaccused iand itheir ifamilies iparticularly iin iinstances 

iwhere iwitchcraft iis ibelieved ito ihave ibeen ihanded idown ithrough igenerations‘ 

iinheritance i(Akrong, i2007, iNyabwari iand iKagema, i2014 i& iQuarmyne, i2011). 

iTherefore, iwhen ione iof ithe ifamily imembers iis iaccused iof ibeing ia iwitch, ithis istigmatizes 

ithe irest iof ithe ifamily. 

The ilong-term iramifications iof ia iwitchcraft iallegation ion ichildren ihave inegative 

iconsequences iin imany idomains. iChildren iwho iare iaccused iof iwitchcraft iare iostracized 

iand idiscriminated iagainst ifor ithe irest iof itheir ilives i(Cimpric, i2010). iTheir iordeal ibegins 

iwith itheir iparents iand ireligious iauthorities isubjecting ithem ito ibrutal itreatment iin ian 

iattempt ito iget iwitchcraft iconfessions ior idrive ithe ispirit iof iwitchcraft iout iof ithem. iThey 

iare ilikely ito ibe idenied imedical itreatment isince isome imedical iprofessionals irefuse ito 

itreat iyoungsters iwho iare ithought ito ibe iwitches i(Sanou, i2017). 

 iMany iparents idecline ito isend itheir ichildren ito ia ischool iif ithey iare isuspected iof ibeing ia 

iwitch idenying ithem ithe iright ito ian ieducation. iTeachers iin isome icircumstances, irefuse ito 

iallow iyoungsters iaccused iof iwitchcraft ito iattend itheir iclassrooms. iThey iare ialso idenied 

iaccess ito itheir ifamily iand icommunity ibecause ithey ihave ibeen iprecluded ior iabandoned 

iby iboth i(Sanou, i2017). iAs ia iresult iof itheir ivetoed iby itheir ifamilies, ichurches, 

icommunities, iand ieven isome igovernment isystems, imany iof ithese ichildren iend iup ion ithe 

istreets iwhere ithey ibecome ivictims iof ihuman itrafficking ifor iforced ilabour ior isexual 

iexploitation, idrug iand ialcohol iaddiction, isexually itransmitted iillnesses iincluding iHIV 

iinfection iand ihuman itrafficking ifor iforced ilabour ior isexual iexploitation i(Secker, i2012 i& 

iCimpric, i2010). iAs ia iresult, iabandonment imay ibe ione iof ithe iimpacts iof iwitchcraft, 

irobbing ipeople iof itheir isocial iand ieconomic ipower. 
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Mutunga i(1994) icontents ithat, iwitchcraft ihas ithe ipotential ito icreate ia icollective istate iof 

idread iand imistrust, ias iwell ias ia imethod iof iliving iin ithe iworld iin iwhich ito ilive iamong 

iother ipeople iand imore iimportantly ito isucceed iis ito icourt ia iplethora iof iperils. iThis iis iin 

iaddition ito iChristianity iwhich ihas idisrupted ithe iAkamba isociety's isocial ifabric, isince 

ithe ipopular iculture iof isalvation idepraves ithe iyouth, ileaving ithem iwith ian iidentity icrisis. 

iDespite ithe idreadful irelationships iand iemotions ithat iwitchcraft iproduces, iit iis iscarcely ia 

isubject iof ishame ior ieven ienigma i(Mesaki, i1993). iWitchcraft iis ia isecret iactivity ithat 

idemonstrates ian iexcessive iamount iof iknowledge iof iits idetails, iwhich iis iconsidered 

iimpolitic. i 

According ito iLuongo i(2011), iconversation iabout ithe ipotent iindividuals iassociated iwith 

iwitchcraft iamong ithe iAkamba iis inot iubiquitous iamong ithem. iMajority iof iAkamba 

ipeople itherefore, iconsider iwitchcraft ito ibe ian iessential icomponent iof ibeing ia igenuine 

iAkamba iand ithey inever iengage iin idialog iwith iinterlopers iwho iprofile ithe iAkamba 

ipeople iwith iwitchcraft. 

Ntloedibe-Kuswani i(2007) isuggests ithat iindictments iof iwitchcraft idisrupt isocial ilife ias 

iwell ias ithe iAfrican isense iof icommunity iand iconnections. iIn isome icultures, iwitches iare 

iviewed ias imajor ithreats ito iother imembers iof ia ishared isociety ibecause ithey iare ibelieved 

ito ido iharm ito ineighbors ior ikin irather ithan istrangers i(Hutton, i2006, iDovlo, i2007, iNyaga, 

i2007 i& iKgatla, i2007). iThis isupposition icreates ia ihigh ilevel iof ifear iin iinterpersonal 

irelationships, ieven iamong iclose ifriends ibecause i"people iwould inormally iseek iculprits 

iresponsible ifor itheir imisfortune ifirst iand iforemost iin itheir iimmediate ienvironment" 

i(Mencej, i2015; isee ialso iAsamoah-Gyadu, i2015). i 

This isort iof imindset iworse iyet, iencourages ipeople ito isee ieven iclose ifamily imembers iand 

ithose ion iwhom ithey iare icompletely idependent ias ipotential isources iof itheir imisfortune 
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i(Asamoah- iGyadu, i2015). iThere ihave ibeen ireports iof ipeople iattacking ior ieven ikilling 

itheir iparents ibecause ithey ibelieved ithey iwere ito iblame ifor itheir imisfortunes i(Dovlo, 

i2007). iTherefore, iwere ithese iassassinations ibased ion iwitchcraft ias ia iscapegoat ior iwere 

ithey iactually ithe iproduct iof iwitchcraft? i iThis istudy iinvestigated iwhether iwitch-hunt iand 

ilynching iwere ieffects iof iwitchcraft. 

Allegations iof iwitchcraft iplay ia isignificant irole iin ithe ibreakdown iof iAfrican ihouseholds. 

iBecause ithe iaccused imost iof iwhom iare iwomen, iare idriven ifrom itheir ivillages iwhen ithey 

iflee ior isurvive ilynching, itheir ihusbands imay idivorce ithem iand ithen iremarry ito iavoid 

ibeing imistaken ifor itheir iaccomplices i(Sanou, i2017). iEven iafter ithe iclaimed iwitches 

ihave ibeen ipunished, ithe iramifications iof ithe iallegations iare iknown ito iextend iwell 

ibeyond iwhat ihappens ito ithem iand ioften iinclude itheir iclose ifamilies i(Sanou, i2017). 

iChildren iof isuspected iwitches iare ifrequently imistaken ifor iwitches ior ipotential iwitches 

iand iare isocially istigmatized ias ia iresult. iGiven ithe icentral irole iof iAfrican iwomen iin 

iparenting, itheir istatus ias iparents iis irevoked iwhen ithey iare iaccused iof iwitchcraft iand 

iexiled ifrom itheir icommunities ias ithey iare ino ilonger iable ito iassociate iwith itheir ichildren 

i(Dovlo, i2007). iAs ia iresult ido ithe irepercussions iof iwitchcraft ireverberate ithrough ithe 

igenerations? iOur iquestion ibroadens ithe iscope iof ithis iinvestigation iinto iwitchcraft's 

iconsequences. 

Since iolder iindividuals iare ian iimportant ielement iin imany iAfrican icommunities, 

iwitchcraft iaccusations iagainst ielderly iwomen, ias iwell ias itheir isubsequent 

imarginalization ihave ileft imany icommunities iwithout imentors ifor itheir iyounger 

icounterparts ior iorphan icareers i(Quarmyne, i2011). iBaloyi i(2014) iand iDovlo i(2007) 

isuggested ithat isome iChristians' iviews ion iwitchcraft iand iwitchcraft iallegations ihelped 

ispread inot ionly ithe ibelief iin ithe ipower iof iwitchcraft iabove ithat iof iGod, ibut ialso ithe 
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idoctrines iof iAfrican iTraditional iReligion i(A.T.R.) iin igeneral. iIn itheir iresponse ito 

iwitchcraft, iAfrican iIndependent iChurches i(A.I.C.) iand icharismatic igroups istaunchly 

isupport ithe itraditional iAfrican iworldview i(M'fundisi-Holloway, i2018). 

 iThe iability iof ipreachers iand ipastoral icaretakers ito iidentify iand iward- ioff idemons 

ibelieved ito ibe isent iby iwitches iis ibelieved ito ibe imeasured iin iseveral icontexts i(M'fundisi-

Holloway, i2018). iSome ipreachers inot ionly iadmit ithe iexistence iof iwitchcraft, ibut ialso 

iargue ithat iits ipower ican ibe iused ifor igood ihence iit ishould inot ibe idenounced ias 

icompletely ievil i(Dovlo, i2007). iTherefore, ithere iis ia ineed ito idetermine iwhether ithe 

iimpacts iof ifear iof iwitchcraft iwere icaused iby ichurch iclergy ipromoting ithem iin iorder ito 

iaddress icertain iundiscovered iwitchcraft ieffects. 

The imost ialarming ipractice iin ithe ievent iof isuspected iwitchcraft iamong iChristians iis ithat 

iwitchdoctors iare ioccasionally icalled ito iassist iin ithe idetection iof isupposed iwitches iin 

iChristian icommunities i(Onongaha, i2014 i& iBongimba, i2007). iSuch ipractice 

iunquestionably iseems ito idwindle iGod‘s iauthority iand idiminishes ithe iChurch's iposition 

iand itestimony iin icontemporary iculture. iBecause isome iChristian ipastors iinadvertently 

iemphasize iA.T.R. icontrol iabove ithe igospel iin isuch isituations, iweaker imembers iof itheir 

icongregations i"become iless idedicated ito itheir iChristian ifaith iand iinstead icontemplate 

itraditional iAfrican ibeliefs," iaccording ito ithe ireport i(Magoola, i2012). 

 iSome iChristians ihave igiven iup ihope ithat iGod's istrength ialone iwill iprotect ithem ifrom 

iwitchcraft iattacks i(Bolayi, i2014). iFor ithis ireason, idual iloyalties iand isyncretism icontinue 

ito ibe isignificant ibarriers ito ithe iChristian imission iin iAfrica. iPreachers inot ionly irecognize 

ithe iexistence iof iwitchcraft ibut ialso iclaim ithat iits ipower ican ibe iused ifor igood iand ias ia 

iresult iit ishould inot ibe idenounced ias icompletely ievil i(Dovlo, i2007).The idaunting 
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iconcern iwas iwhether ithe ichurch iministers iwere ialso ialive ito ithe ieffects iof iterror iof 

iwitchcraft iin ithe iA.C.K. iDiocese iof iMakueni.. 

Schnoebelen i(2009) ialludes ithat ithe ibelief iin iwitchcraft iis iso ientrenched iin iNorthern 

iAfrican icountries ilike iEgypt, iMorocco, iTunisia, iAlgeria iand iLibya ithat iany iform iof 

isuccess iand iincreased iaccess ito iresources iis ioften iassociated iwith isupernatural ibeliefs, 

iparticularly ithe ifear iof ibeing ibewitched. iThe ibelief iin iwitchcraft iamong ithe 

icommunities iinhabiting ithis iregion ientails iessential iforces ior isupernatural ipowers ithat 

imight ibe iharnessed iby ianyone iseeking isuch ipowers ito imodify iman's ibehavior. iBastian 

i(2001) istated ithat isome iindividuals iperceive iwitchcraft ias isupernatural imagic iperformed 

iby ithe iowner, iperpetrated ion iany ivictim iand idependent ion ithe iindividual's ispiritual 

ibeliefs. i 

As ia iconsequence iprotective imagic, iprivate imarabou, istrong iamulets iand ifrequent 

imeetings iwith ioracles iall iof iwhich ipeople iseek iand ifrom iwhom ithey iexpect ito iget 

iassistance iin itheir ieveryday iefforts ican ibe ifound iacross iNorth iAfrica iand ithe iMiddle 

iEast. iOrdinary ipeople iin ia isimilar ivein iused iwitchcraft ias ia imeans iof igaining ian 

iunderstanding iof ievents iby ispreading istories iand islander i(Geschiere, i1997, iVan 

iBinsbergen, i2001 i& iEllis, i2007). iIs ithe iview ithe isame ior idoes ithe iDiocese iof iMakueni 

ihave ia idifferent iperspective iand ithe iconsequences ifor ithose iwho iare ivictims? 

Nyanga i(2007) icontributing ito ithe iconsequences iof iwitchcraft ion ieconomic 

idevelopment, iasserts ithat ibecause igood ifortune iis icommonly iassociated iwith iprotection 

ifrom iwitchcraft, isome ipeople iare ipetrified iof ibeing iaccused iof iwitchcraft iif ithey iexcel iin 

itheir iacademics ior iprofessions i(Stabell, i2010 i& iAmoah, i1986). iIn iother icircumstances, 

ipeople imay ibe ifrightened ito itake ion idifficult iactivities ior iimprove itheir ieconomic istatus 

ifor ifear iof ibeing iattacked iby iwitchcraft-assailants iif ithey isucceed i(Nyaga, i2007, iBaloyi, 
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i2014 i& iDovlo, i2007). iValued ihuman iresources iare ilost ias ia iresult iof ithe iforced iexile iof 

ireputed iwitches, idepriving icommunities iof icritical iassets ithat ican icontribute ito igrowth 

iand idevelopment. i 

The ibanishment iof iolder iwomen ihad ian iimpact ion iproductivity isince ithey ifrequently 

isupplied ifree ibabysitting iso ithat iyounger ipeople icould iwork i(Dovlo, i2007 i& iQuarmyne, 

i2011). iPeople's iproductivity iand isocio-economic igrowth iwere iplainly iharmed iby ithis 

imindset iin iresponse ito ithe idread iof iwitchcraft. iPeople iwere iafraid iof ibuilding ilovely 

ihouses, iobtaining iaffordable itransportation ior ieven idressing ibetter ithan ithe iaverage iin 

isome isituations. iWhen ithe iyounger igeneration imoved ito iand isucceeded iin iurban 

icenters, iseveral iavoided ireturning ito itheir ihometown i(Nyaga, i2007). iSo, iis ithere istill ia 

ilink ibetween iwitchcraft iand ieconomic iprogress? 

Those iaccused iof ipracticing iwitchcraft ilost itheir isocial iand ieconomic istatus ias ia iresult iof 

iforced iexile. iWhen ia iwitch iwas icharged, ishe iwas iusually icompelled ito iflee iher ihome iin 

isuch ia ihurry ithat ishe ibarely ihad itime ito ipack ianything iand itheir ihomes iwere ifrequently 

iburned idown iand itheir ibusinesses istolen i(Mgbako i& iGlenn, i2011). iPeople's iinitiatives 

iin iproductivity iand isocio-economic idevelopment iin iAfrica iwere iplainly ihampered iby 

itheir ifear iof iwitchcraft ior iof ibeing iconnected iwith iits ipractices. i"Witchcraft iaccusations 

ioften ilimit ithe iability iof ithe ieconomically icapable iand isocially iactive ito ireach itheir ifull 

ipotential i(Kohnert, i1996). iThe iweak imay iuse iwitchcraft icharges ias ia itool ito iprevent ithe 

ipowerful ifrom iwidening ithe idevelopment igap ibetween ithem i(Kgatla, i2007). 

However, ias ia iresult iof ithe ifear, itrepidation iand iapprehension isurrounding ithe iwitchcraft 

iphenomenon, imany iambitious iyoung ipeople ihave ienthused imoved ifrom itheir ihome 

iareas ito icreate ibusinesses ielsewhere iwhile ioutsiders iwho iare igenerally iunaffected iby 

iwitchcraft itake itheir iposition iand iprofit ifrom ithe isituation i(Mesaki, i1993). iIt's iworth 
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inoting ithat imajority iof ithe icommunities ithat iallegedly iperpetuate ithe iwitchcraft 

iphenomenon iare iChristians iof ivarious ireligions. iTherefore, ithis istudy iis ito iassess ithe 

iconsequences iof iwitchcraft irevulsion iamong iAkamba iA.C.K. iChristians iin ithe iDiocese 

iof iMakueni iin iorder ito isolve ithe iissue iof ipeople iworrying ithat iwitchcraft iwill iprevent 

ithem ifrom ideveloping itheir ihomelands. 

2.2.7. The Church's teachings and response to witchcraft 

In diverse areas and eras, Christians' perceptions of practice and accusations of 

witchcraft vary. The Church is required to respond in specific way on a global scale, 

but the character of that response is already determined by the individual's fear and 

suspicion of the practice (Newell, 2007). Ensuing Augustine's observation in 400 AD 

that measly belief in witchcraft was heresy, Charlemagne instituted the death penalty 

for those accused of practicing witchcraft in 794 AD and Pope John XXII intervened 

among Catholic adherents of European Christendom in the mediaeval ages. The 

Catholic Church in Europe has been characterized as a schismatic movement, allowing 

the prosecution of witches in 1320 (Oster, 2004). According to Ruickbie (2011), the 

trials began in earnest and lasted centuries throughout many regions of Europe, 

including Germany, the United Kingdom, France, Rome and other countries such as 

Spain, Portugal and Austria. 

Behringer (2004) and Terhaar (2007) assert that the effect of modernity and Christian 

faith has not been able to adequately handgrip the phenomenon of witchcraft. One of 

the causes, according to Behringer (2004), could be that early missionaries and 

colonialists made diminutive effort to comprehend African culture and habits. They 

pigeonholed everything as pagan instead of addressing the underlying worldview 

assumptions and beliefs that were in direct contrast to the Bible. They outlawed the 

behaviors without providing a biblically acceptable supernumerary.  
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As a result, many of the verboten activities were forced underground and practiced in 

clandestine. The missionaries utilized a technique known as "under contextualization" 

(Hiebert, 1985), which allowed witchcraft inclinations to persist. When traditional ideas 

and practices, such as those associated with witchcraft, are not carefully contextualized 

in gospel presentations, traditional beliefs and practices, such as those associated with 

witchcraft, often stay embedded in people's worldviews. The earlier literature and 

contributions from scholars were devoid of information on how the Church responded 

to fear and practice of witchcraft. As a result, it was important to investigate how 

Anglican Church in Makueni Diocese had responded to this practice. 

Khathide (2007) and Onyinah (2002) posits that Church has two world views and 

responses to witchcraft: the Pentecostal answer and the Modernist response.  Burnett 

(2003) asserts that the typical approach to witchcraft and other African traditional 

beliefs by missionaries throughout the colonial period was to see witchcraft as a falsity 

and so of no concern in the Modernist response. This riposte largely dismissed and 

trivialized African uncertainties of witchcraft and evil, dismissing supernatural abilities 

as simple superstition. It was appealed that after well-educated people, it would go 

away (Onyinah, 2002; Burnett, 2003; Isichei, 2004; & Khathide, 2007). According to 

Hiebert (1982) many missionaries precluded the reality of evil spirits and sorcery and 

asserted the authority of Christ over these supernatural beings. 

In response to African people's dread of witchcraft, evil spirits, or other wicked 

supernatural powers, according to Hiebert, many missionaries rejected the reality of 

evil spirits or magic and asserted the authority of Christ over them (Hebert, 1982). 

Neither conservative nor liberal Christian missionaries were able to meet the pastoral 

needs of African Christians who were eager for deliverance from what they saw to be 
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evil spirits, witchcraft, or curses since they were operating under the same modernist 

paradigm. As a growing number of people sought assistance from traditional diviners 

and healers, it became clear that Christianity did not have a solution to the issue of 

witchcraft in its arsenal (Hiebert, 1982; Khathide, 2007 & Lagerwerf, 1987). 

The missionaries who conveyed Christianity to Africa sought to Christianize the 

inhabitants (Bogonko, 1992). Evangelization and western education were pioneered in 

Africa by Christian missionaries, who chastised African traditions and behaviors. 

Schools were the most effective instrument used by Christian missionaries to spread 

Christianity (Pfeiffer, 2002). In Africa, Christian missionaries used the church and 

schools to effect societal transformation. As a means of civilizing the Africans, the 

school offered new forms of literacy.  

According to Pulei (2009), the Church of Scotland Mission (C.S.M. ), also known as 

the Presbyterian Church, the Church Missionary Society (C.M.S. ) the Seventh-Day 

Adventist (S.D.A.) Church, the Methodists, the Lutherans, the Friends Africa Industrial 

Mission (Quakers) and the Methodists, were among the missionary churches that 

sought and attempted to evangelize the local African natives. These missionary-based 

churches appear to have a different attitude toward the African tradition. 

 According to Nyabwari (2010), these missionaries functioned independently in 

mutually recognized sectors, employing a variety of methods to ample their tasks. The 

studies, however, do not elucidate if the response increased Christians' understanding of 

how to deal with the witchcraft situation. Clergy have received theological training 

from a Western perspective that flouts worldview ideals and assumptions about 

mystical abilities (Bauer, 2017). As a result, they are unprepared to cope with Akamba 

converts' anxieties, fears, and phobias about witchcraft. 
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In spite of advanced education and the continuous growth of the Church in Africa, 

witchcraft is one of the most surviving and  enduring elements parts of African 

traditional religion visible in the twenty-first century, since its teachings and beliefs are 

deeply rooted in the traditions of African life (Onyinah, 2002; Isichei, 2004). Against 

this backdrop, the Akamba Christians of the Anglican Church Diocese of Makueni was 

investigated to establish if they are still responding to fear of witchcraft, basing their 

approach as the same as missionaries and colonial approach.  

Hackett (2003) contents that, the church has been using charismatic approach as a result 

of the fact that not all Western missionaries denied the existence of the evil 

supernatural. In the case of African concerns, Pentecostal missionaries tended to take 

them seriously identifying spirits as demons and sorcery and witchcraft as being the 

activities of devils. Demons were expelled in elaborate exorcism rituals, and charms 

and other paraphernalia were burnt, while individuals who were afflicted by spirits 

were prayed for and prayed for some more (Hackett, 2003). Rather than persuade 

Africans that their previous superstitions were harmful and should be abandoned, the 

spirit filled believed that there was a spiritual reality underneath their fear of spirits. In 

prayers for exorcism and healing, they taught and displayed Jesus Christ's mighty 

power (Clark, 2001). From a pastoral stance, the Pentecostal approach was more 

practical for Africans than the Modernist approach. 

However, the common tendency to label practically all African traditional activities as 

satanic and demonic (Onyinah, 2002) ignores the concerns at the heart of witchcraft 

and African traditional religion. In the works of C. Peter Wagner and other strategic 

level spiritual warfare proponents, there was a tendency to denigrate other religions and 
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cultures, which hampered the legitimate contextualization of the African gospel (Van 

der Meer, 2009).  

Exorcism activities, often known as "deliverance ministries," are now found in 

practically every religion. If such services are not provided, members will flock to other 

churches that can benefit them spiritually (Anderson, 2006). Certain scholars (Onyinah, 

2002) have referred to this development as the Pentecostalization of Christianity in 

Africa. As a result, this study investigated whether the A.C.K. Diocese of Makueni 

adopts a contextual approach in its teaching and response to witchcraft practices. 

As Sarró and Blanes (2009) point out, the development of revivalist (Pentecostal) 

churches in Central Africa and its diaspora groups was seen as a reaction to witchcraft 

and sorcery among elements of the community, with self-styled pastor-prophets 

mobilizing against witchcraft and demon possession. In the opinion of Kalu (2008), 

many of the priests claimed to be specialists in the casting out of evil spirits, and they 

charged congregations for the service, many of whom had come from Western 

evangelizing exertions. It appeared that one of the most important responsibilities of 

Pentecostal churches in the Ivory Coast, as well as other adjoining countries such as 

Ghana, Nigeria, Cameroon and Togo, was their ability to combat witchcraft forces in 

contemporary culture, which was the primary source of their growing popularity in the 

country (Newell, 2007).  

As depicted in these cultures, Pentecostalism was seen as transcending materialism, 

capable of eliminating witches and capable of providing individual prosperity and 

health via the Holy Spirit's beneficent presence. Although these religions have 

acknowledged witchcraft as a significant force in society, Onyinah (2012) contends that 

growing ambivalence of authority over the witchcraft problem has influenced the 
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public perception of these institutions. Could this be one of the Church's responses to 

the widespread practice of witchcraft among its members, or something else? 

Specifically, the aim of this study at this scope was to discover how the church 

responded to bewilderment of witchcraft in the A.C.K Diocese of Makueni. 

Geschiere (1997) notes that witchcraft was embedded within people and communities 

who ascribed and appealed to have adopted Christianity in nations such as Zambia, 

Zimbabwe, Lesotho and South Africa (Geschiere, 1997). This was premised on the fact 

that, despite their acceptance of Christianity, Africans continued to believe in a 

mysterious power that ruled the universe. Freston (2005) stated that as a result of 

Christianity's failure to offer a solution to their pressing social, religious and cultural 

problems in these countries, Christians in these countries turned to witchcraft for 

guidance.  

Ashforth (2005), have found that the majority of South Africans with ties to Christian 

churches that promote anti-witchcraft preaching believe that witchcraft's power is 

mysterious and available to spirits, and that it is hidden from a select group of human 

beings who can control it according to their whims. Indeed, the irony, according to 

Quayesi-Amakye (2017) exists in the fact that these Christians strongly support 

witchcraft beliefs, raising the question of dual allegiances among these church 

members. That is why this study investigated at the Church's teachings and responses to 

the trepidation of witchcraft phenomena among the Akamba Christians in the A.C.K., 

Diocese of Makueni. 

Western missionaries, such as the Church Missionary Society (C.M.S.) and others, 

introduced Christianity to Kenya (A.C.K, 2002). All of these were done with the 

intention of converting Africans to Christianity and more so from native practices 
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(Mumo, 2012). However, even after over 200 years, the churches appear to be 

struggling with their mission purpose, putting Christians against other groups who 

believe in traditions and undecided who dual the Christian message and believe in 

witchcraft (Mbula, 1974). Due to their belief in existing Kamba religious ideals, 

ceremonies, symbols and witchcraft, those who shared the duo faiths and those who 

believed in A.T.R. made it difficult for missionaries to spread the gospel up to date.  

On the other hand,  scholars‘ claims ignore the fact that church missionaries broke into 

Kenya's primarily traditional cultural realm by presenting pure biblical truth that 

resonated with the reality of a people ready to embrace Christianity. As a result, the 

study examined the response that the Anglican Church had in place to address 

consternation of witchcraft among its faithful to eradicate dual allegiance.  

2.3. The Theoretical Framework 

Various studies have developed philosophies to explain the origins, challenges, 

consequences, and impacts of witchcraft on human beings among other concepts. The 

existing theories approached the phenomenon of witchcraft from a variety of 

perspectives including social, moral, and theological. For instance, Horton (1995) 

demonstrated conflict theory which was predicated on the premise that society was a 

stage populated with living struggling and competing actors.  

 Conflict theory was founded on the hypothesis that society was a stage on which 

living, striving, and contending players were present and vying for attention. Therefore, 

disputes are inherent in the very essence of social organization and that witchcraft is a 

result of social conflicts in the majority of civilizations. However, Horton‘s theory 

lacked theological views on witchcraft and its effect on Christians‘ spirituality, which 

was a significant limitation. Secondly, Kluckhohn's (1944) based his argument on 
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functional theory, which provides explanations for occurrences and to use supernatural 

abilities to intervene in different existential crises. Given the focus on cultural beliefs 

and witchcraft practices, both theories fell short of appropriately addressing the nexus 

on theological patronage connection between witchcraft and Christianity.  

This study therefore, utilized Richard Neibuhr's (1951) Christ and Culture theoretical 

framework, which offers five paradigms that are appropriate for informing the 

objectives and statement of the problem. Christ and culture are at the heart of each of 

the five theoretical frameworks. According to the theory, every generation of Christians 

should align their lives with the values of their respective cultures. Social changes such 

as shifts in demography, technical advances and attitudes toward moral problems, have 

altered the questions that Christians must answer and the challenges that they must 

address. Niebuhr offers five approaches in which Christians should engage with culture 

(Carter, 2006). 

Richard Neibuhr (1951) maintains that a basic manner of existence exists inside human 

beings that manifest itself in a variety of ways. The reason why various cultures have 

varied perspectives on and manifestations of witchcraft is explained. In Neibuhr‘s 

Christ and Culture theoretical model, he proposed five paradigms: Christ against 

culture, Christ of culture, Christ above culture, Christ and culture in paradox and Christ 

the transformer of culture. So, Jesus Christ became the primary example of purifying 

human civilizations so that they might be integrated into Christianity (Carter, 2006). 

Objective one of the study examined the biblical and theological basis on witchcraft in 

the A.C.K. Diocese of Makueni. This objective was informed by Niebuhr's view of 

Christ above culture and Christ and culture in paradox paradigms. Niebuhr maintained 

that the Christian God is to be understood as the ultimate aspiration and fulfillment of 
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culture (Niebuhr, 1951 as cited by Carter, 2006). It is possible to acknowledge both 

God and culture while instantaneously rejecting any kind of antagonism. Furthermore, 

Niebuhr viewed culture through the lens of Christ emphasizing the aspects of culture 

that he considered to be the most important in Christian thought. 

For its part, the concept of the Christian God via culture which was chosen from the 

Christian teaching about Jesus seemed to be in agreement with the finest of civilization 

(Carson, 2012). It was inevitable that the strategy resulted in the accommodation and 

reconciliation of Christianity with other religious systems such as witchcraft. When 

applied to this study, the study identified components in witchcraft beliefs that may be 

cleansed in order to assist Christians in the pursuit of social and moral well-being. On 

the other hand, witchcraft has a stronger negative connotation than positive one. 

Objective two of the study investigated factors contributing to the persistence fear of 

witchcraft among the Akamba Christians of A.C.K. Diocese of Makueni. This objective 

was informed by Niebuhr‘s Christ against Culture paradigm. The Christian God is the 

only authority over the Christian in this paradigm, which Niebuhr defined as Christ 

against Culture. Niebuhr, as quoted by Carson (2012), asserts that God and culture are 

presented in this way as an extreme 'either-or" option and those who follow Christ must 

renounce all devotion to other cultural ideas. Following this argument all kinds of 

witchcraft beliefs and practices should be eradicated among the Christians in the ACK 

Makueni Diocese. 

Objective three of this study established the effects of Witchcraft fear among Akamba 

Christians in the A.C.K. Diocese of Makueni. This objective was informed by 

Niebuhr's Christ the transformer of the cultural paradigm. Applied to this study, the 

Paradigm was similar to the preceding paradox except that it was more optimistic about 
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the ability of Christians to improve culture. It still affirmed the universality of sin 

including witchcraft and magic but maintains that cultures can be converted (Spickard, 

2012). Through Christ the transformer of culture model, witchcraft practices that 

hindered spiritual development were addressed and discouraged in transforming 

Christians‘ wholly physical, mental and emotional components.   

Fourth, this study investigated the teachings and responses of the A.C.K on witchcraft 

fear among Christians in the Diocese of Makueni that could effectively shape the 

practice of Witchcraft among Christians. In order to achieve this objective, perspectives 

from Richard Neibhur's theoretical paradigm were integrated in order to aid in the 

transformation of traditional Akamba beliefs and practices around witchcraft. It also 

demonstrated how some practices may either influence the Anglican faith or have an 

impact on people's spiritual well-being. According to the holistic view of Richard 

Neibhur's theoretical paradigm the church must adopt a comprehensive approach to 

witchcraft just as it recognizes the need to enculturation of the gospel. 

 2.4. Conceptual Framework 

 iA iconceptual iframework iis ia imodel iof ipresentation iwhere ia iresearcher irepresents ithe 

irelationships ibetween ivariables iin ithe istudy iand ishows itheir irelationship i(Orodho, 

i2013). iThis istudy iadopted ithe ibelow idiagrammatical iframework iwhich iexplained ithe 

irelationship iof ithe iindependent iand idependent ivariables ias ipresented iin  Figure 1. 
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Figure 1: Conceptual Framework 

Source: Researcher (2020) 
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ipractices iand ibeliefs iamong iA.C.K. iAkamba iChristians, iwhile ithe iindependent ivariables 

iare i:Biblical iand itheological ifoundations, ithe ifactors icontributing ito ithe ipersistence iof 

iwitchcraft ipractices, ieffects iof iwitchcraft iand ichurch iteachings, iand iabove iresponse ito 

iWitchcraft iin ithe iA.C.K. iDiocese iof iMakueni. iThe iindicators iin ithe idependent ivariable 

iwere ithe iincrease ior ireduction iof iwitchcraft ipractices iamong iAkamba iChristians iin ithe 

iA.C.K. iMakueni iDiocese. iThe iinteraction ibetween ithe iindependent ivariables iand ithe 

idependent ivariable iare iinfluenced iby iAkamba iculture ias iintervening ivariables iwhich 

ieither icatalyze ithe ipractices iof iwitchcraft ior ilower iit idepending ion ithe iexisting icontext. 

 

2.5. Recap of the Literature Review  

The iChapter idid ia ireview iof ithe iliterature ion iwitchcraft iand iits iinfluences ion 

iChristianity. i iThe ireview icritically iexplored: ian ioverview iof ithe iAnglican iChurch, 

iwitchcraft iamong ithe iAkamba, ibiblical iand itheological ifoundations iagainst iwitchcraft, 

ifactors ithat icontributed ito ithe ipractice iof iwitchcraft iin iChristianity, ithe ieffects iof 

iwitchcraft ion iChristians iand ichurch iteachings iand iresponses ito ithe iwitchcraft 

iphenomenon iwere iall icritically iexamined iin ithe ireview. 

 iThe ireview ilinked ithe iobjectives iwith iRichard iNeibuhr's i(1951) iChrist iand iculture 

itheoretical iframework iwhich ipresented ifive iparadigms ithat isuitably iinformed ithe 

iobjectives iof ithis istudy. i iThe iprimary ithemes iof ithe ifive itheoretical iframeworks iwere 

iChrist iand iculture. iAccording ito ithe iconcept ieach igeneration iof iChristians ishould 

istreamline itheir ilives iin iaccordance iwith ithe iculture iin iwhich ithey iwere iraised 
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CHAPTER THREE 

RESEARCH METHODOLOGY 

3.1. Introduction        

This ichapter ioutlines ithe imethodology iof ithe istudy. iIt ientails ithe iresearch idesign, 

ilocation iof ithe istudy, iunit iof iobservation iand ianalysis, itarget ipopulation, isample isize, 

isampling itechniques, iresearch iinstruments, idata icollection itechniques, idata ianalysis 

iprocedures, iand iethical iconsideration. 

3.2. Research design 

The study adopted descriptive design which was an empirical investigation of a current 

phenomenon in its naturalistic setting. It was advantageous because when the precincts 

between phenomena and context are unclear and many pieces of data are utilized, the 

descriptive design fits (Yin, 2017). The focus on details offers insightful information 

about the topic being researched. Additionally, the adaptability of the descriptive 

design and the focus on comprehending the subject's context foster a greater grasp of 

the ideas being studied (Kombo & Tromp, 2010).  

This idesign iprovided ithe idescriptions iof ithe iobjective iand istatement iof ithe iproblem iof 

ithe istudy iand ifitted iin igenerating ithe idesired iresults.The istudy iwas irestricted ito ifacts 

ifinding. iIt iwas iinvolved iin imeasurement, ianalysis, icomparison iand iinterpretation iof 

idata. i iThe istudy iaimed iat icollecting iinformation ifrom irespondents ion itheir iattitudes, 

iexperience iand iopinions iabout ithe iimpact iof iwitchcraft idread ion iAkamba iChristians iin 

ithe i iAnglican iChurch iof iKenya, iDiocese iof iMakueni iwhich ithis idesign iwas iapplicable. i 

Though ithe iresearcher icollected iand ianalyzed iboth iqualitative iand iquantitative idata 

ifrom iAnglican ipriests iand ilay ireaders, iAkamba iadherents iof itraditional ireligion iand 

ichurch imembers iwho iprofess ithe iAnglican ifaith, ia iretrospective iapproach iwas iused ito 

igain ia imore inuanced iand icontextual iunderstanding iof iChristianity iversus iwitchcraft 
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iamong ithe iAkamba. iThe idesign iwas ideemed isuitable isince iit iprovided ian iin-depth 

iknowledge iof ithe ipersistence iof iwitchcraft, iits iconsequences iand ithe iresponse iapproach 

iused iby ithe iA.C.K. iDiocese iof iMakueni ito icompact ithe idistress iof iwitchcraft ipractices 

iamong iher iChristians. 

3.3. Unit of Analysis and Observation 

The study's evaluation units were the impact of terror of witchcraft on Akamba 

Christians in the A.C.K. Diocese of Makueni which included: biblical and theological 

foundations, factors influencing persistence, effects and response, and the A.C.K.'s 

response to witchcraft among Akamba Christians in the Diocese of Makueni. The 

observation unit was composed of members of the Anglican Church, priests, lay readers 

and Akamba traditional religion elders from the A.C.K. Diocese of Makueni. The study 

extracted data from sampled individuals that were generalized for the entire population 

for inference. 

3.4: Location of the Study 

This study focuses on the Anglican Church Diocese of Makueni, particularly on the 

archdeaconries of Kibwezi, Makueni and Mbitini, all of which are part administrative 

units of the Anglican Church of Kenya Diocese of Makueni. The choice was influenced 

by the fact that the Makueni archdeaconry is located in an urban and cosmopolitan 

region of Makueni town, which serves as the headquarters of the ACK church in the 

Makueni diocese and the County. Kibwezi archdeaconry sufficed for the study due to 

the rich history it shares with the A.C.K. owing to the fact that the A.C.K. missionaries 

in Kamba land first set foot on Kibwezi from Mombasa. They made a center in order to 

be able to preach the gospel, which included the definitive renunciation of all witchcraft 

practices. The Archdeaconry of Mbitini was selected to represent rural setting 

demography and its probability of a higher frequency of awfulness of witchcraft.  
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The choice of the Anglican Church of Kenya is driven by a widespread perception 

among church circles is that the Anglican Church of Kenya is "rich in doctrine due to 

its well-organized structure and theological training of clergy in spreading the gospel," 

which has served to counter beliefs and practices of witchcraft among the Akamba 

since the beginning of missionary work among the people of Kenya. Witchcraft, on the 

other hand, has received little attention or response by the church. Due to the fact that it 

is both urban and rural in character, as well history of occurrences of witchcraft 

practices, the Makueni Diocese (ACK) was selected for the study. As a result, the 

researcher had an easier time gathering relevant data for the study.  

3.5. Target Population  

Specifically, the researcher focused on Akamba Christians, priests, lay leaders/readers 

in the church, and cultural elders who practice African Traditional Religion. These 

respondents were chosen from a variety of parishes across the three archdeaconries of 

the ACK Diocese of Makueni. The cumulative target population 5516. as shown in 

table 1 below. 

Table 1: Target Population 

Archdeaconry Kibwezi Makueni Mbitini Grand Total 

Clergy 22 26 27 128 

L/R 40 32 38 216 

Christians 1854 1365 2106 7795 

Akamba Elders 2 2 2 6 

Total 1918 1425 2173 5516 

Source: Survey data, 2020 

3.6. Sampling Procedures and Technique  

Purposive sampling was used to choose three archdeaconries from the current six 

archdeaconries in the A.C.K. Diocese of Makueni, namely, Makueni, Kibwezi, and 

Mbitini. Anglican priests and lay readers were also selected as key informants for the 
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study via the use of a purposive sampling method.  The goal of purposive sampling in 

this study was to permit the researcher the discretion to choose A.C.K. Diocese of 

Makueni and respondents of the study based on the attributes of knowledgeable nature 

of the selected respondents within the Anglican Church adherents in Makueni, Kibwezi 

and Mbitini archdeaconries, and the main objective of the study (Kombo & Tromp, 

2010). 

 In addition, snowball sampling was used to choose local elders who practised Akamba 

traditional religion. Because of the small number of respondents, the method was 

appropriate for this sample because it required certain characteristics, such as prior 

familiarity with Akamba cultural customs and a shared belief in the traditional religion 

(Milroy & Gordon, 2003). The study acknowledged the bias inherent in snowball 

sampling, which was used because respondents were picked by other respondents who 

had already been chosen by the study's researchers. So it was possible that all 

responders shared a certain set of traits. As a result of the research, the first groups of 

people were selected from a broad pool of candidates. 

The researcher adopted simple random sampling to select Akamba Christians of the 

Anglican faith for the study. The researcher was able to take into account factors such 

as socio-economic class, age and gender. Furthermore, simple random selection was 

employed to account for the differences between the chosen respondents as a result of 

the diverse character of the research population, as well as to ensure that bias was kept 

to a minimum.  

3.7. Sample size 

The researcher employed optimal proportional allocation from random sampling 

design, giving a 50/50 chance for any respondent within the target population to be 
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included or excluded in the research (Cochran, 1963). Glenn (1992) recommended that 

Cochran's formula for proportions, specifically the finite population correction for 

proportions, be adopted with a 90% level of confidence, as recommended by Kothari 

(2017). This approach allows an error of 5% to be committed in allocating the included 

respondents from the expected ones in the target population, and furthermore, to 

account for the respondents that the researcher may not contact, the sample size will be 

increased by 10% (Glenn, 1992). This approach for calculating the sample size from 

the target population in the three archdeaconries helped realize a sample size of 286 

respondents for the study. 

The sample size was calculated using Cochran‘s (1963) formula as described by Glenn 

(1992) as follows; 

  

           
  

   
           

     
 
 

 

Where;  n is the intended sample size,  

  z is the z-score associated with 90% confidence  level, 

p is the 50/50 chance of the target population individuals to be 

include/excluded in the study,  

N is the population size and 

e  is the margin of error at 5%. 
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Further, an increment of 10% to the sample size calculated (260 persons) results in the 

eventual sample size of 286. 

Snowball sampling determined the allocation of traditional elders, and purposive 

sampling allocated 64/36% proportions, from the target population proportions to 

A.C.K Christians and priests/Lay readers, respectively. Where the proportion assigned 

to priests, lay readers was equally divided among the two groups. The sample size was 

as shown in table 2. 

 

Table 2: Sample Size 

Archdeaconry  Kibwezi Makueni Mbitini Grand 

Total 

Sample 

size total 

Population 2 2 2 6  

Area of 

interest 

1 1 1  3 

Deaneries Population 4 3 5 24  

Area of 

interest 

4 3 3  12 

Parishes Population 18 15 18 99  

Area of 

interest 

18 15 18  51 

Clergy Population 22 26 27 75  

Sample size 18 15 18  51 

L/R Population 40 32 38 110  

Sample size 18 15 18  51 

Christians Population 1854 1365 2106 5325  

Sample size 62 46 70  178 

Akamba 

Elders 

Population 2 2 2   

Sample size 2 2 2  6 

Total 5516 286 

Source: (Survey data, 2020) 

3.8. Research Instruments 

The researcher used questionnaire to collect quantitative information from A.C.K. 

Akamba church Christians and lay readers. The Akamba Christians who could not fill 

in the questionnaire themselves were assisted in translating it into their mother tongue. 

The researcher formulated questionnaires, which were dispatched and later collected 
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from respondents after two weeks. The researcher then traversed the areas to make sure 

that all the questionnaires were distributed. The researcher then made follow-ups to 

ensure that all the questionnaires were collected. 

Interview guide was also used to gather qualitative data. It aided gather in-depth 

information from critical informants, especially the Anglican priests and the A.T.R. 

elders, who had much information on the practice of witchcraft among the Akamba 

people. For the focus group discussions, clarity was sought over the contentious 

questions in the main questionnaire. The distribution of the research instruments 

followed the sample size, as shown above in table 2. 

3.9. Testing for Validity and reliability 

Pre-testing iof iquestionnaires, iinterviews iand ifocused igroup idiscussions iwas idone. iThe 

ipurpose iof ithe ipretesting iprocedure iwas ito idetermine ithe ireliability iand ivalidity iof ithe 

iresearch iinstrument. iThe iconsistency, iaccuracy, iprecision, istability, iequivalence iand 

ihomogeneity iof ia iresearch iinstrument iare iall iimportant ifactors iin idetermining iits 

idependability. iAs ishown iby iits iaccuracy iin imeasuring ithe iconnection ibetween 

iChristianity iand ifear iof iwitchcraft ipractices iamong ithe iAkamba ipeople iin ithe iA.C.K. 

iDiocese iof iMakueni, ithe iresearch iinstrument iused iin ithis istudy iwas ideemed ilegitimate. 

iPre-testing iof ithe iquestionnaire, iinterview ischedule, iand iF.G.D ihelped iuncover iissues 

iwith ithe iquestionnaire's iformat, isequencing iof iquestions iand irecording iof ianswers, iall iof 

iwhich iwere iaddressed ithroughout ithe istudy. iThe imain iobjectives iwas ito; iidentify iany 

iweakness(es) iin ithe iorganization iand iadministering iof ithe iresearch iinstrument iand 

ienable ithe iresearcher ito imake iimprovements iand icorrections ibefore iundertaking ithe 

iactual idata icollection iprocedure; ias iwell ias ito iauthenticate ithe iclarity iof iinstrument 

iitems iand icorrect iambiguities iin ithe iquestions iand iestablish ithe icontent ivalidity iof ithe 

idata icollection iinstruments. iContent ivalidity iwas iensured iby ireviewing iempirical iand 
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itheoretical iliterature isuch ias iRichard iNeibuhr's i(1951) iChrist iand iculture ito iunderstand 

ithe irelevant iconcept ibased ion iprevious istudies. iThe iresearch iinstrument ifor ithis istudy 

iwas iviewed iby ithe isupervisors iand iother iexperts iin iresearch imethodology. iThey 

iexamined ithe iresearch itools iindividually iand iprovided ifeedback ito ithe iresearcher. iThe 

imain ifeedback iwas ithat ithe iquestionnaire iwas itoo ilong, idue ito iwhich ithe iresearcher 

ishortened iit iaccordingly. 

3.9.1 Research Instrument Reliability 

Internal iconsistency iestimated ireliability iby igrouping iquestions iin ia iquestionnaire ithat 

imeasured ithe isame iconcept i(Ranjit, i2005). iThe ireliability iof ithe iinstrument iduring 

ipretesting iwas itested iusing iCronbach‘s ialpha ireliability icoefficient. iAccording ito iField 

i(2009) iand iCooper iand iSchindler i(2010), ia iCronbach's ialpha ivalue iequal ito ior igreater 

ithan i0.5 ibut iless ithan i0.8 iis iregarded ito ibe ian iindication iof ireliability. iTherefore, ithe 

iresearcher iconsidered icoefficient ialpha imore isignificant ithan i0.5 ito iindicate ithe 

ireliability iof ithe iresearch iinstrument, iwhich iwas ifound ithat iit iwas ireliable ias ishown iin 

itable i3 ibelow 

Table 3: Reliability of Research Instrument 

Variables No.of 

Items 

Cronbach’s 

Alpha 

Comment 

Biblical and Theological teachings 25 0.627 Reliable 

Persistence of Witchcraft  18 0.543 Reliable 

Factors which lead to Witchcraft 15 0.721 Reliable 

Effects of Witchcraft 25 0.735 Reliable 

Church‘s teaching and response to Witchcraft 11 0.759 Reliable 

Overall reliability 94 0.785 Reliable 

Source: (Survey data, 2021) 

From the table above, Biblical and theological teachings, persistence of witchcraft, 

factors which lead to witchcraft, effects of witchcraft and the church‘s teaching and 

response to witchcraft variables are reliable, having alpha values of 0.627, 0.543, 0.721, 

0.735 and 0.759, which were greater than the 0.5 threshold value for reliability. In 
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addition, the overall alpha reliability value of 0.785 is also greater than the 0.5 

threshold value, indicating that the variables are reliable and appropriate for use to 

derive explanatory associations. 

3.10. Pilot study 

The pilot study comprised 20 questionnaires, 6 interviews and 3 F.G.D was carried in 

the Archdeaconries of Machakos, Mwala and Kangundo, under the A.C.K. Diocese of 

Machakos, adjacent to the study site. In total 29 respondents in the pilot study which is 

within the range of 10% as supported by Mugenda & Mugenda (2003 and Johanson & 

Brooks (2010).  

The choice of the three archdeacons for the piloting was influenced by the fact that the 

three archdeacons share features, geographic and demographic with the research 

locations. The three archdeaconries of Machakos, Mwala and Kangundo under the 

A.C.K. Diocese of Machakos, which was subjected for pre-testing, revealed that 

91.89% of the questions were responded to without ambiguity while 8.11%, as 

represented in figure 3.1, were readjusted to clarify the forms of responses expected 

from the study subjects. Also, the long questions were rephrased to allow quick 

understanding from the respondents.  

Table 4: Reliability of Research Instrument 

Source: (Survey data, 2021) 

Instrument Ambiguous 

questions 

Non-

ambiguous 

questions 

Total 

number of 

Questions 

Conclusion 

Main Questionnaire 2 21 23 92% level of 

Non-

ambiguous 

questions 

indicate 

reliability 

Interview 4 29 33 

Focused group 

discussions 

0 18 18 

Total 6 (8.11%) 68 (91.89%) 74 (100%) 
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The representation of the results are as shown below; 

  

Figure 2: Pilot results - Ambiguity 

3.11. Data collection methods and procedures. 

The researcher gathered primary data obtained from field research by utilizing 

questionnaires, interviews and Focused Group Discussion (F.G.D.s). The study 

engaged three research assistants who were well versed in research methods. They were 

first trained on how to obtain, collect and record data, especially from in-depth 

interviews. In each event, a brief explanation of the study, stating the objectives, 

purposes and significance of the study, was given to the parish priest and their aides to 

get the full confidence of other priests, Lay readers and Akamba Christians on the 

research. 

 On completion, questionnaires were collected after two weeks to ensure high 

completion and return rates. The in-depth interviews were on a one-on-one basis, and 

follow-ups were given where necessary. Due to the vastness of the study area and 

distance between the parishes, the assistants engaged distributed the questionnaires to 

the target respondents in three random days and collected them after one-week. 

 

92% 

8% 

Non-ambiguous

Ambiguous
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3.12 Analyzing and Presenting Data 

The researcher used quantitative and qualitative analysis approach. The quantitative 

analysis addressed the descriptive statistics and the inferential analysis. Qualitative data 

was contained and thematically analyzed. In examining the cause-effect relationship 

(inferential analysis), chi-square tests were utilized to inform whether the existence of 

the relationship was probable or not. The Statistical Package for Social Sciences 

(SPSS) software version 21 was used to determine the relationship between Christianity 

and witchcraft practices and beliefs. This was achieved by running a categorical 

principal component analysis (CATPCA) on the study variables. For the presentation of 

findings, tables, charts and figures were developed. 

3.13 Research Ethical Considerations 

The researcher obtained authorization from the appropriate authorities and departments 

to conduct the study. The first step was to get authorization from Mount Kenya 

University via the School of Postgraduate Studies, which was done through an 

introduction letter. The researcher then applied for and received permission to conduct 

research from NACOSTI. The A.C.K. headquarters in the chosen archdeaconries were 

visited by the researcher with the help of the NACOSTI permit in order to obtain 

permission to visit the sampling churches. The responders to the research were 

guaranteed their privacy and confidentiality. The authors of the works referenced were 

given appropriate credit.   
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CHAPTER FOUR 

RESEARCH FINDINGS, AND DISCUSSIONS  

4.1. Introduction  

 Beliefs, practices and fear of witchcraft and its impacts are among the traditional 

practices that have persisted in Africa despite many years of Christianity in the 

continent. Witchcraft is believed to provide solutions to the uncertainty, fears and 

misfortunes experienced among Christians. Christians have fretfulness of witchcraft 

despite the church's sound doctrine and stand against indulgence.  

This chapter presents analyzed data from the Akamba Christians, priests, lay readers in 

the church and cultural elders adherents of African Traditional Religion. Data presented 

in the chapter were analyzed in view of the Five Paradigm (Missiological) Theory by 

Niebuhr (1951).  

4.2. Demographic Representation  

From the previously calculated sample size of 286 drawn from the ACK Diocese of 

Makueni, The Response rate was at 95.45% as 273 research instruments were duly 

filled and returned. 172 (63.7%) of them were Christians of A.C.K., 48 (17.78%) were 

priests, while 50 (18.52%) were Lay leaders and 3 Akamba traditionalists. 
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Figure 3: Actual percentage of the respondents who informed this study 

As shown in figure 3 above, the study poised data from 63.00% Akamba Christians, 

1.10% Akamba traditionalists, 18.32% lay Readers and 17.58% Anglican priests. The 

distribution is representative of the target population and so further investigation is 

viable. 

Table 5: Overall gender distribution 

Questionnaire 

type 

Main 

Questionna

ire 

Questionnaire for  Question

naire for 

ATRs 

Total 

Priests Lay leaders 

 

Gender 

Female 68 42 42 3 155 

Male 104 6 8 0 118 

Actual total 172(63%) 48(17.58%) 50(18.32%) 3(1.10%) 273(95.45%) 

Expected total 178 102 6 286(100%) 

Source: (Survey data, 2021) 

In terms of overall gender distribution, 155 were female, and 118 were male, except for 

the dominantly male Clergies. Therefore, more female respondents were evident since 

the notion of witchcraft beliefs is largely aligned towards their consumption giving a 

95.45% response rate, as portrayed in table 6. 

63% 

1.10% 

18.32% 17.58% 

Actual Sample Size 

Church Members

Akamba Traditionalist

Lay leaders

Anglican Priests
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Table 6: Archdeaconry distribution 

 

Questionnaire type 

 

Main 

Questionnaire 

Akamba ACK 

Christians 

Questionnaire for 

Priests and Lay 

Leaders 

Questionnaire for 

ATRs 

 

Total 

count Expected Count Expected count Expected Expected Count 

 

Arch-

deaconry 

Makueni 43 46 28 30 1 2 78 (100%) 72(92.31%) 

Kibwezi 61 62 34 36 0 2 100(100%) 95(95%) 

Mbitini 68 70 36 36 2 2 108(100%) 106(98.15%) 

Total 172 178 98 102 3 6 286(100%) 273(95.45%) 

Source: (Survey data, 2021) 

In terms of the Archdeaconry representation, Mbitini, which had the most significant 

number of members 2173, had the highest allocated questionnaires. From a 

membership of 2106, 70 Christians were randomly selected, where 2 declined to 

respond. In Makueni archdeaconry, with a membership of 1425, 46 members were 

selected, but 3 declined to respond in failing to return the filled questionnaire. In 

Kibwezi, with 1918 members, 62 were chosen, and only 1 respondent returned an 

unfilled questionnaire. The distribution with regards to regions, expected and actual 

response rate are summarized in table 6. 

4.3. Descriptive statistics 

During the administration of questionnaires, drop and pick as well as interviews were 

applied. In the main questionnaire, 59.43% of the Akamba Christians sampled preferred 

drop and pick later approach, while 38.86% allowed for an interview session, among 

which 3.43% were from focused group discussion. In relation to their level of 

education, most of them, 28% and 46.29%, had secondary and college diploma 

education respectively, 10.29% and 10.86% had primary and Bachelor‘s degree 

respectively while 3.43% had no formal certificate at all as shown in table 7 
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Table 7: Questionnaire administration means 

Count Highest academic and professional qualification  Total 

Primary 

school 

Secondary 

school 

College 

Diploma 

Bachelor's 

degree 

Masters 

degree 

None at 

all 

Questionnaire 

administration 

means 

Drop and 

pick later 
13 30 44 12 2 

3 
104 

(59.43%) 

Interview 4 19 37 7 1 
1 

68 

(38.86%) 

F.G.D. 1 0 0 0 0 
2 

3  

(3.43%) 

Total 
18 

(10.29%) 

49 

(28%) 

81 

(46.29%) 

19 

(10.86%) 

3 

(1.71%) 

6 

(3.43%) 
175 

(100%)  

 

 

From the questionnaire for Priests and Lay readers, 59.43% were dropped and picked 

later, while 38.86% were administered through interview sessions, among which 3.43% 

were from focused group discussion. The 3 A.T.R.s purely preferred interview sessions 

as they provided them with an easier understanding of the sort for answers. Table 8 

shows the period over which the sampled Akamba Christians had lived in the 

archdeaconries. 

 

Table 8: Period of Residing in the current place 

 

Count 

Period of Residing in the current place  

Total 
Less than 2 

years 

2 - 5 years 6 - 10 years Over 10 years 

Archdeaconry 

Makueni 2 7 10 24 43 

Kibwezi 6 12 16 27 61 

Mbitini 3 22 21 22 68 

Total 11(6.4%) 41(23.84%) 47(27.33%) 73(42.44%) 172 

Source: (Survey data, 2021) 

From the sample of Akamba Christians, 42.44% of the A.C.K. in the study had resided 

in any of the three Archdeaconries over 10 years. 27.33% of them had resided for a 

Source: (Survey data, 2021) 



  64 

 

period of between 6 to 10 years. 23.84% of them had lived in one of the Archdeaconry 

for between 2 to 5 years, and only 6.4%, which is a small number, had lived for a 

period less than 2 years. This revelation implied that they lived long enough to observe 

or experience Christianity,   its teachings, and the traditional mitigation measures, 

including witchcraft. 

Table 9: Years served as a priest or Lay reader 

 

Count 

Years served   

 

Total 
1 - 5 years 6 - 10 years 11 - 15 years 16 years and 

above 

Role Priest Lay Priest Lay Priest Lay Priest Lay 

Archdeaconry 

Kibwezi 7 0 5 7 3 10 1 1 34 

Makueni 5 0 2 6 4 8 3 0 28 

Mbitini 4 3 6 7 6 4 2 4 36 

Total 19 (19.39%) 33(33.67%) 35(35.71%) 11(11.22%) 98 

Source: (Survey data, 2021) 

On the other hand, the distribution of priests and lay readers in the three Archdeaconry 

regarding the years they have served in their respective capacities indicates that, most 

(35.71%) of them had either lived or ministered in their stations for between 11 to 15 

years. This gave the researcher reliable information on the research problem and so 

confident in the kind of conclusions to be made. As also revealed Table 4.6 most of 

these ministers of the gospel stayed in their stations, especially the Lay readers, long 

enough to observe or even experience the members' challenges and their dependence on 

witchcraft beliefs and practices.   

Therefore, the researcher was confident in the kind of responses to be given as they 

were the accurate reflections of the state of witchcraft persistence and effects and the 

teaching and responses of the A.C.K. Diocese of Makueni. It is, therefore, on that basis 
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of the period over which the respondents had stayed in the Archdeaconry that the 

following findings are grounded. 

4.4 Biblical and Theological   basis on fear of Witchcraft 

4.5.1.1 Biblical   basis of Witchcraft fear on Christians in the ACK diocese of 

Makueni. 

In establishing the basis of Biblical teachings on witchcraft  fear in the Anglican 

Church of Kenya Diocese of Makueni, ten biblical contexts in both the old and new 

testaments were identified and directed to Akamba A.C.K. Christians sampled in the 

Diocese of Makueni. Their views were collected, which tested the extent to which they 

agree or disagree and also understand on how those contexts have been advocated for in 

the fight against or for witchcraft in the Diocese of Makueni. Table 4.6 below illustrates 

the cumulative views of Akamba A.C.K. Christians with regard to the Old Testament 

biblical contexts. 
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Table 10: Old Testament Biblical Contexts 

Statement  Strongly 

Agree 

 

Agree 

 

Neutral 

 

Disagree 

Strongly 

Disagree 

Total 

a) Genesis 7:22 

Witchcraft powers 

possessed by the 

"magicians" of Egypt 

and of Babylon were 

not unlike the powers 

and the enchanting of 

some witches today. 

4 

(2.33%) 

29 

(16.86%) 

9 

(5.23%) 

96 

(55.81%) 

34 

(19.77%) 

172 

(100%) 

b) Exodus 22:18 God's 

attitude toward 

witchcraft is clearly 

stated: "You shall not 

suffer a Witch to live". 

21 

(12.21%) 

72 

(41.86%) 

9 

(5.23%) 

54 

(31.403%) 

16 

(9.30%) 

172 

(100%) 

c) Deut 18:9-14 Use of 

fire, divination, 

observers of times, 

Enchanters or Witch is 

forbidden. All who do 

these things are 

offensive to the Lord.  

(Reference to Acts 

8:9-25) 

20 

(11.63%) 

105 

(61.05%) 

10 

(5.81%) 

21 

(12.21%) 

16 

(9.30%) 

172 

(100%) 

d) 2 Kings 9:22, 30-37 

Jezebel is condemned 

to death as a result of 

her association with 

Witchcraft. Those 

who practice 

witchcraft are cursed 

according to 2 Kings 

9:22. 

14 

(8.14%) 

29 

(16.86%) 

14 

(8.14%) 

94 

(54.65%) 

21 

(12.21%) 

172 

(100%) 

e) 2Kings 9:34; 9:33-35 

Witchcraft bring hate 

and not peace among 

the people of God. 

According to Isaiah 

47:9, it is not left 

unpunished. 

29 

(16.86%) 

72 

(41.86%) 

32 

(18.60%) 

27 

(15.70%) 

12 

(6.98%) 

172 

(100%) 

f) Micah 5:2-5 

Witchcraft will not 

continue indefinitely 

when the Messiah, 

Israel's Prince of 

Peace, returns. The 

hope for the 

destruction of 

witchcraft is assured. 

21 

(12.21%) 

21 

(12.21%) 

2 

(1.16%) 

72 

(41.86%) 

56 

(32.56%) 

172 

(100%) 

Source: (Survey data, 2021) 
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From table 10 above, 75.58% (55.81% disagreed and 19.77% strongly disagreed) of the 

Akamba A.C.K. Christians disagreed that the advocacy on Gen 7:22, which outlines a 

comparison between Witchcraft powers possessed by the "magicians" of Egypt and 

Babylon with the powers and the enchanting of some witches today, has not been 

primarily taught. However, despite the difference, God's attitude towards witchcraft 

was clearly stated that they should not allow a witch to live (Exodus 22.18). 54.07% 

(12.21% strongly agreed and 41.86% agreed) of the Akamba A.C.K. Christians agreed 

that God's stand on witchcraft, as highlighted in Exodus 22:18, has primarily been 

advocated for and so was needless to indulge in it. 

Also, the contextual teaching in Deut 18:9-14 has mainly been popularized (72.68% of 

the Akamba A.C.K. Christians agree) in the A.C.K. Diocese of Makueni. This teaching 

forbids the use of fire, divination, observers of times, enchanters or witches as they are 

offensive to the Lord. Due to her over-reliance on witchcraft (2 Kings 9:22, 30-37), 

Jezebel's condemnation is yet to be advocated mainly for. Since 66.86% (54.65% 

disagree and 12.21% strongly disagree) of the Akamba A.C.K. church, Christians 

disagree that Jezebel's story in 2 Kings 9:22, 30-37 has been advocated mainly for in 

A.C.K. Diocese of Makueni, which paints a sinful picture of witchcraft practices.  

Regarding the aftermath of Witchcraft, 2 Kings 9:34 and 9:33-35, which affirms that 

witchcraft leads to hatred and disunity among the people of God, was largely advocated 

for 58.72% strongly agree or just agreed) by the A.C.K. Diocese of Makueni. Further, it 

will not be left unpunished, as ascribed by Isaiah 47:9.  

However, 74.42% (41.86% disagreed and 32.56 strongly disagreed) of the Akamba 

A.C.K. Christians disagreed that the biblical teaching on the indefinite continuity of 

witchcraft when the Messiah was not subtly advocated for, as recorded in Micah 5:2-5. 

On the other hand, focusing on the biblical contexts in the New Testament Table  11 
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illustrates the extent to which Akamba A.C.K. Christians either agreed or disagreed 

with the highlighted verses' advocacy level, which utterly discouraging homage to 

witchcraft. 
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Table 11: New Testament Biblical Contexts 

Statement Strongly 

Agree 

Agree Neutral Disagree Strongly 

Disagree 

Total 

a) Lk 4:31-37, 41; Mk 1:21-28, 

39. The Demoniac in the 

Synagogue and Jesus. 

Demons recognize and fear 

the power of God. 

41 

(23.84%) 

87(50.58%) 7  

(4.07%) 

21 

(12.21%) 

16 

(9.30%) 

172 

(100%) 

b) Acts 8:9-24 Simon the 

Sorcerers wanted to buy off 

the gift of performing 

miracles, but Philip, the 

disciple, condemned it. Acts 

8:13, Miracles performed in 

the church are far greater 

than witchcraft. 

24 

(13.95%) 

118 

(68.61%) 

0 16 

(9.304%) 

14 

(8.14%) 

172 

(100%) 

c) Acts 13:4-12 Elymas the 

Sorcerer turns blind for 

protecting the deputy of the 

Country of Cyprus from 

listening to the Gospel from 

Paul. Acts 13:6-8, 

Witchcraft opposes 

missionary work. In Acts 

13:10, witchcraft is 

deceiving, satanic, the 

opposite of righteousness, 

and a spiritual perversion. 

 

18 

(10.47%) 

 

20 (11.62%) 

 

0 

 

116 

(67.44%) 

 

18 

(10.47%) 

172 

(100%) 

d) Acts 16:16-18 Damsel 

possessed with a spirit of 

divination. Spirits recognize 

the power of God, and its 

influence is inferior to that 

power 

37 

(21.51%) 

105 

(61.05%) 

12 

(6.98%) 

9 (5.23%) 9 

(5.23%) 

172 

(100%) 

e) Acts 19:13-20 The Sons of 

Sceva, who called on Jesus 

and Paul to exorcise demons 

demonstrated dual 

allegiance to the power of 

God and sorceries. Acts 

19:19, at Ephesus, many of 

the Christian converts 

confessed to having engaged 

in magical practices. 

 

25 

(14.53%) 

 

29 (16.86%) 

 

0 

 

65 

(37.79%) 

 

53 

(30.82%) 

172 

(100%) 

f) Gal 5:20 Witchcraft is listed 

as the works of the flesh. 

60 

(34.88%) 

82 (47.67%) 0 14(8.14%) 16 

(9.31%) 

172 

(100%) 

g) Rev 18:23 Witchcraft which 

deceives nations, is 

punishable at the end of 

times. 

18 

(10.47%) 

21 (12.21%) 0 71 

(41.28%) 

62 

(36.04%) 

172 

(100%) 

h) Rev 21:8; 22:15. Those who 

practice witchcraft will have 

no part in the New 

Jerusalem, for they will be 

cast into the lake of fire. 

51 

(29.65%) 

70(40.70%) 8 

(4.65%) 

25 

(14.53%) 

18 

(10.47%) 

172 

(100%) 

Source: (Survey data, 2021) 
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From the findings , 74.42% (23.84% strongly agree and 51.58% agreed) of the Akamba 

A.C.K. Christians generally agreed that the teaching about Demons' recognition and 

fear of the power of God as described in the story of the Demoniac in the synagogue 

and Jesus (Lk 4:31-37, 41; Mk 1:21-28, 39) had been largely advocated for in their 

Diocese. Further, 82.56% (21.51% strongly agree and 61.05% agreed) of them agreed 

that, with reference to Acts 16:16-18 on the story of the possessed damsel, evil spirits 

recognize the power of God. So the influence of the evil spirits was inferior to the 

power of God. 

 Further, 82.56% ( 13.95% strongly agreeing and 68.61% agreeing) of them also agreed 

that the teachings from the story of Simon the sorcerer in Acts 8:9-24 about the 

tendency to buy off the gift of performing miracles were taught mainly in church. There 

was frequent mention of the superiority of miracles performed in the early church over 

the positive connotations attached to witchcraft.  

In addition, 82.55% (34.88% strongly agreed and 47.67% agreed) of the Akamba 

A.C.K. Christians agreed that the advocacy on Galatians 5:20, which classified 

witchcraft as the works of the flesh, has been largely preached. Revelation 21:8 and 

22:15, which paints a picture of the afterlife destinies of those who practice witchcraft, 

says that they will not have a share in the New Jerusalem, 70.35% of the Akamba 

A.C.K. Christian agreed (29.65% strongly agreed and 40.70% agreed) that it has 

mainly been advocated for in their respective churches, which implied that those who 

fear and practice witchcraft have no share nor place in the New Jerusalem.  

However, on Acts 13:4-12 about Elymas the Sorcerer who turned blind for protecting 

the deputy of the Country of Cyprus from listening to the Gospel from Paul, Acts 13:6-

8 that Witchcraft opposes missionary work and Acts 13:10 that witchcraft is deceiving, 
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satanic, the opposite of righteousness and a spiritual perversion 77.91% (67.44% 

disagreed and 10.47% strongly disagreed) of the Akamba A.C.K. Christians disagree 

that they have not yet mainly been preached in the A.C.K. Diocese of Makueni. 68.61% 

disagreed (37.79% disagreed and 30.82% strongly disagreed) that the biblical teachings 

from Acts 19:13-20, which portrayed dual allegiance by the Sons of Sceva on Jesus and 

sorceries to exorcise demons was not primarily advocated for.  

Also, on Revelation 18:23, 77.32% of the Akamba A.C.K. Christians (41.28% agreed 

and 36.04% strongly agreed) affirmed that the teaching on witchcraft which deceives 

nations and will be punished at the end of times was not well advocated for in their 

churches. Therefore, indicating that although those who fear witchcraft will be 

punished at the end of times and that it was deceiving, satanic and a spiritual 

perversion, these teachings have not been given much emphasis which may be 

accommodating the dual allegiance nature of the Akamba Christians. Therefore, to 

classify the foundations of biblical teaching on the distress of witchcraft that is 

advocated mainly for in the A.C.K. Diocese of Makueni, a categorical principal 

component dimension reduction technique was deployed.  

 

 



  72 

 

 

Figure 4: Component Loadings for the foundation of Biblical teachings 

Source: (Survey data, 2021) 

 

The following foundations of biblical teachings were not advocated mainly for in the 

fight against witchcraft, as revealed by figure 4. 

1. Micah 5:2-5 that witchcraft will not continue indefinitely when the Messiah, 

Israel's Prince of Peace, returns. That hope for destruction of witchcraft was 

assured. 

2. Acts 13:4-12 Where Elymas the Sorcerer turns blind for protecting the deputy 

of the Country of Cyprus from listening to the Gospel from Paul. Acts 13:6-8, 

Witchcraft opposes missionary work and Acts 13:10 that witchcraft is 

deceiving, satanic, the opposite of righteousness and a spiritual perversion.  
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3. Rev 18:23 that Witchcraft which deceives nations is punishable at the end of 

times. 

Moreover, those foundations of biblical teaching against witchcraft that were 

moderately advocated for were; 

i. Genesis 7:22, where witchcraft powers possessed by the "magicians" of Egypt 

and Babylon were not unlike the powers and the enchanting of some witches 

today. 

ii. Deut 18:9-14 that the use of fire, divination, observers of times, Enchanters or 

Witch was forbidden. Such that all who do those things are offensive to the 

Lord. (Reference to Acts 8:9-25). 

iii. 2 Kings 9:22, 30-37 where Jezebel was condemned to death as a result of her 

association with Witchcraft. Those who practice witchcraft were cursed 

according to 2 Kings 9:22. 

iv. 2Kings 9:34 and 9:33-35 that witchcraft brings hatred and no peace among the 

people of God. According to Isaiah 47:9, it is not left unpunished. 

v. Acts 16:16-18 A certain Damsel was possessed with a spirit of divination. That 

Spirits recognize the power of God and its influence is inferior to that power. 

vi. Acts 19:13-20 The Sons of Sceva, who called on Jesus and Paul to exorcise 

demons demonstrated dual allegiance to the power of God and sorceries. Acts 

19:19, at Ephesus, many of the Christian converts confessed to having engaged 

in magical practices.  

vii. Gal 5:20, where witchcraft is listed as the works of the flesh. 

 

Those foundations of Biblical teachings that the A.C.K. Diocese of Makueni 

successfully advocated for were; 
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1. Exodus 22:18 where God's attitude towards witchcraft was candidly stated that 

―You shall not suffer a Witch to live‖, 

2. Luke 4:31-37, 41 and Mark 1:21-28, 39. The Demoniac in the Synagogue and 

Jesus. Demons recognize and fear the power of God and 

3. Acts 8:9-24, where Simon the Sorcerers wanted to buy off the gift of 

performing miracles, but Philip the disciple condemned it. Acts 8:13, miracles 

performed in the church were far more significant than witchcraft. 

As represented in Table 12, CATPCA reliability statistic is presented. 

 

Table 12: CATPCA Reliability Statistic 

Dimension Cronbach's Alpha Variance Accounted For 

Total (Eigenvalue) % of Variance 

1 .552 2.052 14.659 

2 .394 1.576 11.257 

Total .780
a
 3.628 25.916 

a. Total Cronbach's Alpha is based on the total Eigenvalue. 

Source: (Survey data, 2021) 

The CAPTCA reliability was at Cronbach's Alpha of 0.780. Thus, the classification as 

portrayed by figure 4 above has an accuracy prediction rate of up to 78%, as displayed 

in Table 12 above, CATPCA Reliability Statistic. 

4.4.1.2. Theological   basis of Witchcraft fear on Christians in ACK diocese of 

Makueni. 

In the identification of theological teachings on fear of witchcraft, Christ's and 

disciples' methods were considered. Among the methods used by Christ were; 

1. Prayer and Fasting - Mark 9:14-19 (Jesus heals a possessed boy). 

2. Deliverance at all costs – Luke 8:26-39 (Demons cast into Pigs) . 

3. Total reliance on the power of God and His Providence – Mark 1:12-28 (the 

Devil tempts Jesus). 
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From figure 5 and 6, the pie charts represent the proportion of the Akamba A.C.K. 

Christians who affirmed or disaffirmed the adoption of Christ's methods in their 

respective churches.  

Figure 5: Mark 9:14-29   Figure 6: Mark 1:12-2   

 

On Prayer and fasting, 57.14% of the religious leaders agreed. On total reliance on the 

power of God and His providence, 56.12% agreed that it was adopted in A.C.K. 

Diocese of Makueni.  However, on deliverance at all costs, most of them (72.45%) 

disagreed on the method. This raises a concern about their level of faith in God.  

The charts below illustrate the proportion of adoption by the A.C.K. Diocese of 

Makueni Christians. 
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Figure 7: Acts 5 and 8 

  

On the other hand, the methods used by the disciples to teach on total reliance on God 

included; 

1. Miracles that were to alleviate human suffering to the Glory of God – Acts 8:9-

24 (Simon the Sorcerer), 

2. Faith in God that does not grieve the Holy Spirit through lies – Acts 5:1-16 

(Paul, Ananias and Saphira), 

3. Destruction of obstacles that hinders salvation for others – Acts 13:8-12 (Paul 

and  Elymas the sorcerer), 

4. The power of Prayers and Praise – Acts 16:16-40 (Paul and Silas in Prison) and  

5. The promise of a helper in the form of the Holy Spirit – Acts 12 (Jesus promises 

the Holy Spirit to disciples during ascension). 

a 

a 

b 

a 
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Concerning method one in Figure 8 (a) of performing miracles with the sole reason to 

alleviate human suffering to the glory of God, as demonstrated by Philip, a majority 

(57.14%) of the Priests and Lay readers disaffirmed the use of that method. Also 

58.16% of them affirmed the incorporation of faith in God and the actions that do not 

grieve the Holy Spirit in their theological teachings, as shown in figure 8(b).  

With regards to method three, as illustrated in figure 8 (a) and method four illustrated in 

figure 8 (b), 62.24% and 77.55% affirmed the intent of destroying obstacles that hinder 

salvation to all, including witchcraft and the use of prayers and praise to overcome 

challenges respectively. On the other hand, 37.76% and 22.45% did not affirm the use 

of the two methods.  

 

  
Figure 8: Acts 13 and 16 

 

 

 

 

a b 
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With regards to method three, as illustrated in figure 8 (a) and method four illustrated in 

figure 8 (b), 62.24% and 77.55% affirmed the intent of destroying obstacles that hinder 

salvation to all, including witchcraft and the use of prayers and praise to overcome 

challenges respectively. On the other hand, 37.76% and 22.45% did not affirm the use 

of the two methods. 

Lastly, regarding the promise of a helper in the form of the Holy Spirit, 66.33% of the 

Priests and lay readers affirmed the theological teaching. While 33.67% expressed 

doubts in the descent of the Holy Spirit in the current times as portrayed by and figure 

12. 

Disciples' methods: Acts 12 Disciples are promised the Holy Spirit to enable them to be 

witnesses to the whole world. Jesus ascends to Heaven with a promise that he will 

come again in the same manner He ascended. A promise of the help of the Holy Spirit.            

Table 13: Acts 12 

Akamba A.C.K. 

church members 

Frequency Percent Cumulative Percent 

Valid 

Yes 65 66.3 66.3 

No 33 33.7 100.0 

Total 98 100.0  
 

 

Figure 9: Acts 12 
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Overly, the nature of witchcraft was cross-examined as presented in Table 14 below.  

 

Table 14: Nature of Witchcraft 

 

Statement on the Nature of Witchcraft 

Do you agree with the nature of Witchcraft? 

YES NO Conclusion 

a) Deceitful 76 (77.6%) 22 (22.4%) Yes 

b) Deteriorating and destructive 55 (56.1%) 43 (43.9%) Yes 

c) Doomed 52 (53.1%) 46 (46.9%) Yes 

d) Demonic 54 (55.1%) 44 (44.9%) Yes 

e) Is works of the flesh 74 (75.5%) 24 (24.5%) Yes 

Source: (Survey data, 2021) 

 

From the findings 77.6% of the Akamba A.C.K Christians considered witchcraft as 

deceitful, 56.1% considered it deteriorating and destructive, 53.1% viewed it as 

doomed, 55.1% considered it demonic and 75.5% approved it to be the works of the 

flesh. 

Table 15: Theological advances 

Do you agree with the following statements on Theological 

advances? 

YES NO 

a) There is a need for a theological solution to deal 

with witchcraft?   

82 

(83.7%) 

16 (16.3%) 

b) Does witchcraft pose a significant danger to 

society?  

81 

(82.7%) 

17 (17.3%) 

c) No need for the church to be involved in matters of 

witchcraft?  

12 

(12.2%) 

86 (87.8%) 

d) Do you believe witchcraft is a big problem known 

to society? 

80 

(81.6%) 

18 (18.4%) 

e) Need an all-inclusive theological training to be 

better equipped to handle the issue of witchcraft? 

78 

(79.6%) 

20 (20.4%) 

f) No need for the church to be involved in dealing 

with issues on witchcraft?  

78 

(79.6%) 

20 (20.4%) 

Source: (Survey data, 2021) 

Additionally, 83.7% of the Akamba A.C.K. Christians saw the need for theological 

solutions to dealing with witchcraft anxiety, 82.7% considered that witchcraft poses a 
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great danger to the society, 87.85% acknowledged the need for the church to be 

involved in matters to rescue her members from witchcraft panic, 81.6% viewed 

witchcraft as a big problem known to the society and 79.65% proposed the need for an 

all-inclusive theological training to be better equipped to handle the issues surrounding 

witchcraft. However, 20.4% of them were skeptical in involving the church on issues 

relating to witchcraft, as displayed in table 15.  

4.5.1.3. F.G.D.'s responses on the  basis of Biblical and Theological teachings 

From the three F.G.D.'s conducted in the three Archdeaconries in the A.C.K. Diocese 

of Makueni, in Makueni, Kibwezi and Mbitini, the following main findings in terms of 

the foundations of biblical and theological teachings on witchcraft in the A.C.K 

Diocese of Makueni were presented. 

The F.G.D.'s were asked what the Bible teaches about those who fear and believe in 

witchcraft.  The Akamba A.C.K. Christians accepted that the Bible strongly condemns 

witchcraft and the use of magic. Witchcraft is a sin against the first commandment in 

Exodus 20, even though Jesus condemned witchcraft as the healing Acts bought with 

money since they were gifts of the Holy Spirit. In addition, the F.G.D.s affirmed the 

teaching that evil spirits recognize the power of Jesus over them and that witchcraft is 

the works of the flesh which will, in the end, be punished as indicated in Gal 5:20 and 

Rev 22:15. The study by Gispen (1982), Joseph (1955) and Kibor (2006) resonates with 

the F.G.D.s' conclusions that the Bible recognizes and condemns Witchcraft both in the 

Old and New testaments in the books of Ex. 7:11, 22:18-19, 1 Thes.  2:9-12 and Rev. 

13:13-18 among other Bible books. 
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4.4.2.1. Overall persistence of witchcraft Among the Akamba A.C.K. Christians  

This is presented in figure 10 and figure 11 below. 

  

Figure 10: A.C.K. Church members' response 

 

Figure 11: A.C.K. Priests and lay readers 

b 
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4.4.2.2. Factors for Persistence fear of Witchcraft among the Akamba A.C.K. 

Christians in the Diocese of Makueni  

Objective two investigated factors contributing to the persistence repulsion of 

witchcraft among the A.C.K. Christians Diocese of Makueni. 92.44% of the Akamba 

A.C.K. Christians were of the view that the persistence fright of witchcraft among the 

people of Makueni reveals the positive elements in practice; it was primarily observed 

that Christianity is not able to solve the social, economic, physical, political and 

academic issues which witchcraft seems to solve. The study found out that despite the 

presence of the A.C.K. in Ukambani for over 100 years, panic, beliefs and practices of 

witchcraft still persist (66.33% agreed).   

 

The concern was why the continued alarm, belief and practice in witchcraft provisions 

for a modern-day A.C.K. Christian? In reliably addressing the question and objective 

two of the study, an intrinsic relationship was evaluated between the responses given on 

reasons why the Christians continue to practice witchcraft and their affirmation on the 

indulgence. Although most of their responses (more than 90%) were generally agreeing 

with those suggested reasons, a dimension reduction, which narrows down to the 

specific reasons that most Christians have, was adopted. Figure 12 below represents 

component loadings of the opinions of the sampled members on the extent to which 

they agree on the suggested reasons for the persistence direness of witchcraft among 

the Akamba. 
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Figure 12: Visual representation of component loadings 
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Table 16: Component Loadings on the persistence fear  of witchcraft 

Component Loadings 
 Dimension 

1 2 

Power to Predict. .329 -.466 

 Power to Harm -.042 -.089 

Belief in Protective Ceremonies. -.263 .068 

Belief in Protective Devices -.234 -.378 

Belief in Power to Ward Off Sorcerers -.040 -.051 

Power to Heal -.247 -.084 

Use of Black magic -.237 -.120 

 Casting of spells -.473 -.111 

Conjuring the dead -.220 -.012 

Protection against evil spirits .483 .219 

Invoking spiritual world's favor -.249 -.547 

Vanquishing deadly areas of spiritual forces -.176 .461 

Purification of an individual when harm or impurities have 

been contracted 
-.383 -.136 

Provision of protective medicine -.608 .345 

Medicines to enhance fertility to land, livestock and people .437 -.309 

Traditional Healing -.195 -.532 

Source: (Survey data, 2021) 

From table 16 and Figure 12 most Christians persistently sort for fear of witchcraft 

powers for the following six reasons in both dimensions; 

i. Power to Predict. 

ii. Protection against evil spirits. 

iii. Belief in Protective Ceremonies. 

iv. Vanquishing deadly areas of spiritual forces. 

v. Provision of protective medicine. 

vi. Medicines to enhance fertility to land, livestock and people. 
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Table 17: Model Summary on Persistence of Witchcraft fear 

Dimension Cronbach's Alpha Variance Accounted For 

Total (Eigenvalue) % of Variance 

1 .438 1.696 10.600 

2 .349 1.486 9.286 

Total .731
a
 3.182 19.887 

a. Total Cronbach's Alpha is based on the total Eigenvalue. 

Source: (Survey data, 2021) 

The reduction of the reasons for their persistence horror  from 16 to only 6 resulted in 

an accuracy level of 73.1% (from Cronbach's Alpha). That is, 73.1% of the variations 

in the affirmation responses by the sampled Akamba A.C.K. Christians on witchcraft 

are accounted for by the 6 reasons. 

Despite the fact that the Christians reasons for persisting anxiety on witchcraft beliefs, 

several other factors contribute to their present believes. Of interest was that, although 

they professed Christ as their personal savior and advocated for the same, they still 

lacked faith in Christian teachings. Figure 4.12 and table 4.15 below illustrates the 

visual and tabular component loadings that reduce the factors from 15 to 13, which 

account for much of their belief in witchcraft. Therefore, leading to a 13-factor 

conclusion consideration. 
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Figure 13: Visual representation of Component loadings 
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Table 18: Component loadings on factors for witchcraft fear 

 Dimension 

1 2 

Ritual purification protects a person or family from ritual 

impurities 
-.030 .469 

Ritual purification used to re-admit into regular society the 

cleansed person or persons 
.376 -.106 

Diseases among the people .061 -.434 

Constant family conflicts -.142 -.391 

Land disputes among neighbors .208 .206 

Childlessness and impotence -.232 -.459 

 Power and prosperity .491 .257 

 Acquisition of protective charms -.583 .298 

Lack of enough faith in Christian teachings .531 -.057 

Mysterious deaths in families .421 -.206 

Suspicion of having been bewitched .321 .092 

Bad omen -.296 .550 

Cause of disease in humans and animals .440 .234 

Fear of the unknown .225 .276 

Protection and Defense .018 .464 

Source: (Survey data, 2021) 

These factors are as listed below; 

i. Ritual purification protects a person or family from ritual impurities, 

ii. Ritual purification used to re-admit into regular society the cleansed person 

or persons, 

iii. Diseases among the people, 

iv. Land disputes among neighbors, 

v. Power and prosperity, 

vi. Acquisition of protective charms, 

vii. Lack of enough faith in Christian teachings, 

viii. Mysterious deaths in families, 

ix. Bad omen, 
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x. Suspicion of having been bewitched, 

xi. Cause of disease in humans and animals, 

xii. Fear of the unknown and 

xiii. Protection and Defense 

xiv. Academic excellence 

The above factors were merged into spiritual, social, economic, physical, political and 

academic. This because it was observed that the respondents were of the view that 

persistence of witchcraft among the people Makueni revealed the positive elements in 

practice and was largely (more than 90% agreed) not able to solve the spiritual, social-

economic, physical, political and academic issues which witchcraft seemed to solve.   

4.4.2.2.1. Social factor  

Human beings are social beings and are therefore faced with social challenges which 

sometimes threaten their coexistence (Levi & Davis, 2008). Day-to-day interactions as 

church members observed helped members to share their experiences, joy and beliefs. 

It was observed that the belief and practice of witchcraft among the Akamba Christians 

were influenced by jealousy, anger, revenge and struggle to live long. Elderly members 

of the church held the view that some people practised magic and witchcraft to 

guarantee the protection of their homes against evil men and women. Young people 

contemplating marriage also hold that the use of witchcraft helped them secure love 

and ensure that marital faithfulness to those engaged in court cases and disputes 

resorted to witchcraft 

with views to win them or get justice. Those engaged in court cases and disputes 

resorted to witchcraft with views to win them or get justice. Figure 14 below shows the 

rate of social factors that influenced witchcraft's belief and practice among the Akamba 

Christians. 
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Figure 14: Social factors: Source: Researcher,2021 

Source: (Survey data, 2021) 

From the qualitative analysis,  “jealousy was vital among the social factors that 

influenced witchcraft among the Akamba” (IP-Q047). 

The community has people who are competitive in economic, political and social 

activities. Through these activities, people supported their livelihoods. Depending on 

people‘s talents, opportunities and other factors, some were well endowed while others 

had little investments (Arneson, 1989). It was also believed businesses that succeeded 

in their activities used witchcraft to enhance their businesses and generate income. It 

was deduced that due to diverse opportunities and exposure of the people, there existed 

a social gap between the haves and the have-nots.  The social gap was widening to the 

extent that beliefs and practice of witchcraft escalated, particularly for the rich who 

viewed that it protected their wealth and maintained their social identity (Arneson, 

1989).  

“Due to the social gap and the diverse investment and social-economic status, 

jealousy tensions were widespread, especially among the competing members.  

Jealousy made other members practice witchcraft to affect the wealth of their 
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fellows.  The application of witchcraft was the cause of the collapse of 

businesses, death of livestock, deaths, accidents, and deterioration of 

businesses” (IP-Q047). 

IP-Q021 reported that 

      ―Witchcraft was also a practice for revenge against each other.  Whenever people  

      contended or differed, they ran to the witches who gave paraphernalia which they  

      applied to threaten, deter and malign.  Paying evil for evil was done through   

    witchcraft”. 

 

  For instance, if someone suspected that the neighbour was involved in theft, killing or 

failure, revenge witchcraft was involved.  Revenge made the people source for different 

forms of witchcraft with different effective rates (Arneson, 1989).   

Court cases and disputes were believed to be influenced by witchcraft. About (67.83%) 

believed that the use of witchcraft enabled the judge to make a ruling in favour of 

whoever used the magic spells.  Further, (74.44%) also revealed that some people went 

to court with some paraphernalia hidden in their clothes or applied on their bodies.  

That made the judge makes a ruling in their favour, making the judge delay the case or 

make the accuser not attend the court proceedings.   

Witchcraft as it was observed by IP-Q019  

   “that it helped to protect the homes from evil people whose intentions were to spoil or  

    affect the harmony of the families”.  

 

Respondents believed that evil people cast spells on people, and that is the reason why 

most families lacked peace and tranquility.  About 56.74% indicated that the use of 

witchcraft protected such people.  

“The witches provided protective paraphernalia, which was sprinkled or spread 

on the entrance gates in that whenever the evil people came in could not be able 

to throw in any stuff that caused family wrangles and disputes which would 

bring disharmony among the members.  The witches sprinkled special water, 

ash and materials provided by the witches to protect their families against 

death, diseases, and general luck” (IP-Q047). 

As reported by ILR-(Q088)  
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                “the use of witchcraft protected marriages from infidelity, which is the sole  

                   source of the spread of the HIV/AIDS pandemic‖  

 

The use of witchcraft was to protect, influence and keep love and lovers.  The rate of 

immorality has escalated these days, unlike in traditional days, supported by 63.8%.  To 

stop couples from multiple sexual engagements, witchcraft was fundamental. Further, 

without the use of witchcraft, there were risks of men and women getting involved in 

illicit lover making, which would lead to unwanted pregnancies and spread of 

HIV/AIDS in Makueni, as supported by 16.86% and 22.67%, respectively. It was, 

therefore, said that the use of witchcraft had to a larger extent, benefited the community 

from wrangles related to extramarital sexual practices in the society. 

Figure 15 below shows data collected from 270 respondents on the benefits of the use 

of witchcraft in keeping families and marriage.  

 

Figure 15: Benefits associated with witchcraft in marriages 

Source: (Survey data, 2021) 

Figure 4.14 above shows that the use of witchcraft help in the reduction of marital 

conflicts (31.40%), usually related to multiple sexual practices among young couples.  

It also helps in keeping marriage vows (29.07%), reduces H.I.V spread (22.67%) as 
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well as reduces unwanted pregnancies among the unmarried youth (16.86%).  

Respondents observed that mothers apply witchcraft paraphernalia (43.56%) on their 

girls to protect them from getting involved in fornication and adultery practices which 

lead to unwanted pregnancies.   

4.4.2.2.2. Economic Factors  

The A.C.K. insists on self-reliance and hard work among the Christians. The church 

discourages members from laziness, idleness and sluggishness, which lead to economic 

dependence and want. Teachings of Apostle Paul (in the book of Act) about the 

relevance and value of work formed the basis of the church's position on hard work 

among the members.  Consequent to the church's motivation for members' economic 

and hard-work consciousness, the research established that people had economic 

disparities, which resulted in the diversity of factors that affected Christians directly or 

indirectly.   

The persistence of witchcraft, as the study found out, had a relationship with the 

economic ability and involvement of the individuals.  It was observed that some church 

member persisted in witchcraft to influence or maintain their economic status.  In 

addition, church members persisted in witchcraft to protect property (18.02%), win 

business opportunities (19.19%), attain wealth supremacy (16.86%), obtain wealth 

(20.35%) and influence good farming harvests (11.63%) and protect the land (13.95%). 

Figure 16 below showed how 172 respondents observed the economic factors which 

contributed to the persistence of fear of witchcraft among the Akamba A.C.K. 

Christians in Diocese of Makueni. 
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Figure 16: Economic factors and persistence fear of witchcraft among the A.C.K. 

Christians 

Source: (Survey data, 2021) 

The study shows that 35 out of the 172 Akamba Christians were of the opinion that the 

persistence of dismay of witchcraft resulted from feelings that people needed to protect 

their wealth. Those who engaged in witchcraft to maintain wealth viewed that the 

church did not have proper mechanisms to guarantee that their wealth and property 

were well guarded.  They alluded that the witches provided the stuff that they put in 

their businesses which scared away evil-minded people. Winning business 

opportunities, as 33 out of the 172 participants said, also contributed persistence of 

witchcraft.  Those who thrived in business were believed to possess witchcraft which 

drew customers to their premises-the church as the respondents revealed, did not have 

ways to teach business people how to attract and maintain good business opportunities.   

“Wealth supremacy and obtaining good harvest were cherished among the 

people” (IP-Q021). 

It was the belief that without witchcraft, farmers did not expect a good harvest.  The 

witches provided paraphernalia that was put around the farms to generate bountiful 

harvests (33.56%).  Those who were rich maintained their supremacy through 

witchcraft which provided assurance of maintaining the public view and respect.   
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4.4.2.2.3. Political Factors  

During the study, it was deduced that Christians were not exempted in civil politics 

(54.07%).  Respondents observed that during the political and civic electioneering 

period, the aspirants frequented church services and identified themselves with 

Christians (Chacha, 2007).  They request to be elected to their preferred positions.  The 

politicians promised members to offer God-fearing leadership, which ensured fairness, 

justice and commitment (Chacha, 2007).   

The researcher wanted to know the position on whether it was important that the church 

members got directly involved in politics as elected members. Figure 17 below shows 

the percentage of whose opinion was weighed.  

 

  

Figure 17: Akamba A.C.K. Christians and Politics 

Source: (Survey data, 2021) 

As can be inferred from Figure 4.16 above, 88% of the interviewed agreed that 

members get involved in the political affairs of the country.  Alluding to this, the 

respondents said that majority of elected Members of Parliament, Members of the 

County assembly and those working in the county government of Makueni have a close 

relationship with the A.C.K. church (54% agreed).  The priests and elderly members 
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were of the view that having elected leaders by the society for political positions helps 

the government in fair, spiritual and God-fearing leadership (41.32%) also (Chacha , 

2007).   

However, Political appointments and elections are very competitive ventures.  The 

study found out that some politicians, despite their affiliation and identification with the 

church, also got involved with witches to help them win political elections (26.4%).  

They visit the witches who give them paraphernalia, charms, amulets and other stuff, 

which they believed enabled them to successfully win political position (Luongo, 

2011).  As discovered from F.G.D. and A.T.R., descriptive analysis asserts that many 

politicians are Christians; however, they may visit witchdoctors before, during and after 

the election. 

Analysis of political factors which made witchcraft persist, members observed that 

political leadership positions (28.49%), community leadership (16.86%), winning 

political contests (22.67%) and influencing voters   (at 31.98%) were top among others. 

Figure 18 below shows the frequency of the political factors which made witchcraft 

fright to persist.  
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Figure 18: Political factors which made fear of witchcraft persist 

Source: (Survey data, 2021) 

As observed in Figure 18 above, charms and amulets provided by witches gave the 

aspiring Christians acceptance to the electorate to help them win the votes.  Luongo 

(2011) revealed that the aspirants were given magic powder, sticks, sooth or some sort 

of concoction to apply appropriately.   

About 31.98% respondents argued that witchcraft influenced voters, helped politicians 

to maintain or win political seats (28.49%). This made Christian politicians believe that 

without more powers would lose their political aspirations (Luongo, 2011). They claim    

   ―the church did not have ways of making people attain political positions as magic 

and  

    witchcraft would do” (IP-Q021).   

4.4.2.2.4. Physical Factors  

Body health is fundamental to the spiritual and intellectual, moral, spiritual and social 

competencies of a person (Dhar, Chaturvedi & Nandan, 2011).  The A.C.K. Diocese of 

Makueni has invested in human health to help its members to attain physical health and 

well-being (A.C.K. report, 2019).  The church provided services to the members, useful 

information and teachings to the public (A.C.K. report, 2019). However, More than 
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70.12% of the A.C.K. church members observed that, the church does not provide 

health credible services. 

Much as the church sponsored health institutions provided health services to the 

members, there were Akamba A.C.K. Christians who still believed that  

  “Mission Hospitals did not fully help in providing services that addressed the physical  

   well-being of the people as the cause of any ill is associated with an evil cause” ((IP-  

     Q020)).  

 

Further, 63.70% of the interviewed Akamba A.C.K. Christians observed that to protect 

life (37.79%), prevent attacks by diseases (32.56%) and preserve human fertility 

(29.65%), the practice of witchcraft was necessary. Figure 4.18 below shows the 

frequency of physical health issues which made fear of witchcraft persist in the A.C.K. 

Diocese of Makueni. 

 

Figure 19: Frequency of physical health issues which made fear of witchcraft 

persist 

Source: (Survey data, 2021) 

Figure 4.18 above shows the frequency of the physical factors which made witchcraft 

fear persistent among the Akamba A.C.K. Christians in the Diocese of Makueni.  The 
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highest number of (37.79%) viewed that the provision of witchcraft stuff from the 

witches helped people to protect their bodies from spells and charms from evil people.  

The people believed that in society, there existed evil people who affected the physical 

health of others (Luongo, 2011).   

Therefore, this made them seek alternative measures through witchcraft to protect 

themselves (37.79%). Others believed that sickness was caused by evil people 

(32.56%). To stop attacks of disease and maladies, it was necessary for the people to 

apply witchcraft to increase the chances of stopping unnecessary diseases and 

sicknesses.  Finally, (23.65%) were of the view that impotence and infertility were 

caused by evil people.  To correct infertility and impotence, the witches provided the 

stuff that helped out (Luongo, 2011).   

4.4.2.2.5. Academic and Intellectual Factors  

The A.C.K. Diocese of Makueni sponsor, own, and managed schools, both private and 

public (A.C.K. report, 2019).  The management of the church targeted the development 

of a holistic human being; heart, mind and soul.  The sponsored and own managed 

schools offer academic as well as delivery of church teachings which are meant to 

ground learners in the Christian faith (A.C.K. report, 2019).   

After independence, the country needed people to work in informal government jobs 

(Arneson, 1989).  Those who had received missionary education got advantaged - they 

got formal jobs in government (Bauer, 2017).  That is how the elderly members 

observed formal education got prominence in the region.  People discovered the value 

of education, and the community aggressively took up formal education as a necessary 

venture (Levi, 2008).   
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As years progressed, the education system got advanced, toughened and job 

opportunities got more scarce (Levi, 2008). Competition for survival became the norm.  

This was how the practice of witchcraft got into academic competition and attainment 

of jobs among those who had already got educated (Mbiti, 2015).  

“It was impossible without the use of more supernatural powers to perform well 

in national examinations as well as get good jobs” (ILL-Q071).   

 

The belief was shared by 30% of the interviewed young people who said that some 

students openly used witchcraft during examinations, although they were non-

committal that those who used witchcraft performed well in national examinations. 

Figure 20 below shows the rate of the academic factors which contributed to the 

persistence consternation of witchcraft among the A.C.K. Christians in the Diocese of 

Makueni.  

 

Figure 20: Academic factors which contributed to the persistence fear of 

witchcraft 

Source: (Survey data, 2021) 

The use of witchcraft for academic excellence received 54% of the respondents during 

the study. It was believed that the use of witchcraft enabled candidates to do well in 
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examinations (Mbiti, 2015). The charms that are given are believed to influence 

examiners in favour of the candidates as well as helped them to develop confidence and 

boosted their memory (Mbiti, 2015).  Witchcraft is also used to help job applicants 

secure their job opportunities.   

The magic stuff which is given helps the applicants influence favour of the job 

interviewers as well as helps those who got the jobs to maintain them (Mbiti, 2015). 

The charms are also used according to the respondents to secure promotions at places 

of work. The use of witchcraft to attain academic excellence (54%), make others slow 

in their career, as well as access job opportunities (46%) make dread, belief and 

practice of witchcraft persist.  

4.4.2.3. F.G.D.'s responses on the Factors for Persistence fear of Witchcraft among 

the Akamba A.C.K. Christians 

In terms of the factors that led to the persistence fear of witchcraft and why it is still a 

distinguish among Akamba A.C.K. Christians, several reasons were outlined. Among 

the widely accepted reasons were that witchcraft was a form of traditional healing that 

protects individuals against evil, purifies an individual when they are befallen with 

harm or contracted impurities, that witchcraft had the power to scare away Sorcerers 

and conjure the dead. This revelation resonates with Onyancha's (2014) findings that 

people sought witchcraft in order to counter any harm that the future may present on 

them. 

Moreover, few individuals within the F.G.D.s claimed that witchcraft was a belief in 

the past with disregard to the freely given salvation for all that is anchored in Faith. 

However, with even the doctrine of salvation through faith in the cleansing blood of 

Jesus and total surrender or reliance on Him, Akamba A.C.K. Christians were 

characterized by dual fear and allegiance to witchcraft and Church faith in that the faith 

is limited to solve economic, political, spiritual and academic challenges. This dual 
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allegiance, as also mentioned by Mbiti (1970), continues to be practised among the 

Christians. 

4.4.3.1. Effects of Witchcraft fear among Akamba Christians 

Objective three of the study examined the effects of witchcraft fear among the A.C.K. 

Christians in the Diocese of Makueni.  It was found that persistence fear of witchcraft 

had spiritual, social, economic, moral, physical and political effects as supported by 

64.53%. There were both positive and negative effects of witchcraft among the 

Christians. 

  “The church stoutly campaigned against the belief and practice of witchcraft, but 

Christians surreptitiously fear and as result practice it” (IP-Q034). 

 
Figure 21: Proportion of A.C.K. 

Source: (Survey data, 2021) 

Christians relative to effects of fear of witchcraft 
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Figure 22: Reality of fear of Witchcraft 

Source: (Survey data, 2021) 

 

Indeed many have felt the effects of witchcraft distress amongst themselves. About 

65.53% of them affirming that in reality, there exists an effect as compared to 35.47% 

of them who denied the existence of those effects amongst themselves. In fact, the 

majority of the Christians (60.47%) view witchcraft as very real as compared to it just 

being legendary. In regards to whether they have ever been bewitched, seen someone 

who has been bewitched or observed any practicing witchcraft and still goes to church. 

Table 4.16 showed the proportion of who agreed or disagreed with the parameters. In 

addition, their opinion on the practice is summarized in tabular form. 
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Table 19: Akamba A.C.K. Christians' perspective on fear of Witchcraft 

phenomenon 

 YES NO 

a) Have you ever been concerned with fear of wichcraft? 93.6% 6.4% 

b) Do you know someone who has been fearing to be bewitched? 80.2% 19.8% 

c) Do you know someone who fears and practices witchcraft and 

still goes to church? 

63.4% 36.6% 

d) Witches have come out into the open and be recognized for 

what they are. 

9.3% 90.7% 

e) Witchcraft is a religion that is significantly more current than 

the great majority of official churches? 

33.1% 66.9% 

f) Witchcraft fear cause conflict, envy, and mistrust, among other 

evils, causing people to be superstitious against each other? 

72.1% 27.9% 

g) Witchcraft fear, beliefs, accusations and imaginations have 

diverse and sometimes hazardous effects on those who 

perpetrate them? 

74.4% 25.5% 

h) Does witchcraft fear cause fear among Christians? 47.1% 52.9% 

i) Does witchcraft fear prevent investment and development? 25.6% 74.4% 

j) Does witchcraft fear affect the spirituality of members? 76.7% 23.3% 

Source: Survey data, 2021 

In table 19 above, almost all (93.6% and 80.2%) accepted having been fearing to be 

bewitched in the past or witnessed someone who had been bewitched. Similarity , 

63.4%  of them knew someone who either fear or practices witchcraft and still goes to 

church. The relevance of witchcraft in current times was still prominent as a substantial 

proportion of (33.1%) acknowledged its relevance as compared to a majority of 

established churches. On one hand, 72.1% agreed that witchcraft causes conflict, envy 

and mistrust, among other evils, causing people to be superstitious against each other. 

Further, 74.4% agreed that Witchcraft fear,beliefs, accusations and imaginations have 

diverse and sometimes hazardous effects on those who perpetrate them. On the other 

hand, more than half (52.9% and 74.4%) agreed that witchcraft causes fear among 

Christians and prevents investment and development respectively. In general, 76.7% 
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concluded that witchcraft affects the spirituality of Christians. From the various 

phenomena on effects of witchcraft Table 20 reduces the effectual factors to only two, 

which were significant at α=0.05 level of significance.  

Table 20: Component loadings on effects of witchcraft fear 

Component Loadings 
 Dimension 

1 2 

Witchcraft exists .328 -.201 

I fear witchcraft? .186 -.517 

Witchcraft  fear has affected the church growth -.472 .197 

Witchcraft fear is directly associated with misfortunes. -.019 .575 

It causes Barrenness .545 -.069 

It causes accidents .677 -.149 

It causes brake failures -.354 -.588 

 It causes sickness .234 -.057 

It causes untimely deaths -.123 -.045 

 It causes the disintegration of African families. -.261 -.432 

The suspected witches live in fear of being attacked and denied 

access to essential services like medical services. -.529 -.349 

It causes life-long stigmatization of the suspected witches. .338 -.275 

Source: Survey data, 2021 

The two effects were that witchcraft is directly associated with misfortunes and causes 

untimely death. However, there is evidence to support the notions that it affected 

church growth, caused barrenness, was responsible for accidents, brake failures, 

sickness and causes the disintegration of African families. 

4.4.3.2. F.G.D.'s responses on the effects of Witchcraft fear among Akamba 

Christians 

In terms of the effects of fear of witchcraft among the Christians, the F.G.Ds constantly 

emphasized that witchcraft has nurtured fear among the Christians, which predisposes 

them to manipulation, exploitation and money extortion by the witches on promises of 
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handling their fears through the interventions of the ancestors whose powers understand 

both the present and the future. In retrospect, the fear leads to mistrust, envy and 

conflict among close Akamba neighbours or their immediate relatives.  

Another effect was suspicion to those who were believed to be using witchcraft to harm 

others. On suspicion, the victims were usually chased or excommunicated from the 

community together with their entire family to an unknown destination. Whether the 

accusation was true or false, the excommunicated members are forced to seek refuge 

elsewhere, which means starting life all over again as their belongings are usually burnt 

down.  

The fresh start mostly led to despair, homelessness, hopelessness and poverty that may 

be accompanied by stigmatization from the new neighbours if they learn of the reason 

for the families' migration. On spiritual effects, those suspected witches, due to 

abandonment by their close friends, neighbours plus the inhumane treatment, usually 

denounce the church as they also feel secluded by the church, even in schools, medical 

centers and most communal facilities around them.  

As explained earlier by Schnoebelen (2009), Mgbako and Glenn (2011), witchcraft lead 

to the killings and ex-communication of those suspected witches, life-long 

stigmatization for those forced to confess and mini life sentences that are traumatizing 

to those suspected witches. Therefore, as such, victims occasionally commit or are 

saved from committing suicide as they find no meaning in life and living. 

4.5. Priests and Lay readers’ perspective 

The priests and lay Readers appeared to have divergent opinions on the vulnerability of 

the Diocese of Makueni to the seizure of, fera, beliefs and practices of witchcraft and 

the influence of traditional customs thereof.  
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Figure 23: Prevalence of fear of Witchcraft practices 

Source: (Survey data, 2021) 

In particular, 58.16% of them acknowledged that the Diocese is prone to fear of 

witchcraft practices, while 41.84% deny it.  
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Figure 24: Role of customs 

Source: (Survey data, 2021) 

Below average at 33.67% of the priests and lay leaders agreed that customs had a role 

in the practice of witchcraft while a majority disagreed that indeed it had an influence. 

Figure 24 illustrate the prevalence of witchcraft Makueni Anglican Diocese and the role 

of customs in influencing the persistence of witchcraft among the Akamba Christians, 

respectively. 

 

Associating the reasons why Akamba Christians  fear witchcraft, most (42.87%) of the 

Christians, according to the priests and lay leaders, adhere to cultural norms, while 

39.8% resort to witchcraft as an alternative remedy for unrealized blessing or 
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misfortune. About 17.35% of them view church leaders as role models are misdirected 

to continue believing in witchcraft. 

Table 21: Reasons for Christian involvement in fear of witchcraft 

 Role  

Total Priest Lay Leader/ 

Reader 

Main reasons for 

Akamba Christians' 

involvement in fear 

of witchcraft in 

A.C.K. Diocese of 

Makueni? 

Adherence to cultural norms 27 15 
42 

(42.87%) 

Alternative remedy for 

unrealized blessing or 

misfortune 

12 27 
39 

(39.8%) 

Some church leaders also 

practice witchcraft 
9 8 

17 

(17.35%) 

Total 48 50 98 

Source: Survey data, (2021) 

In the Priests and lay readers‘ own view, Christianity belief systems and witchcraft 

practices are conflicting with each other. Further 71.43% view the conflicting interest 

in practicing the two beliefs. In comparison, 28.57% of the Priests and lay 

leaders/readers do not see any cross interaction between the two beliefs. 

Fundamentally, they both acclaim observance of their ordinances promptly. 

 

Table 22: Christianity and Belief systems at cross purposes 

 Role Total 

Priest Lay 

leader/Rea

der 

Do you think that witchcraft and Christianity 

are belief systems working at cross purposes? 

Yes 33 37 70 

No 15 13 28 

Total 48 50 98 

Source: Survey data, (2021) 

From the study, it was found that the persistence fear of witchcraft had spiritual, social, 

economic, moral, physical and political effects. There were both positive and negative 

effects of witchcraft fear among the Christians. The church strongly crusaded against 
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the fear, belief and practice of witchcraft, but some (34.88%) Christians surreptitiously 

practised it. Figure 25 below shows the frequency of the effects of fear of witchcraft 

among the A.C.K. Christians in the Diocese of Makueni. 

 

Figure 25: Effects of witchcraft fear 

Source (Survey data, 2021) 

Figure 25 above shows that fear of witchcraft affected the spiritual life of Christians. It 

interfered with the social well-being of the people and the moral living of the people. It 

also shows that the economic life of the people was also affected in similar ways as was 

the physical and political situation of the people. Therefore, witchcraft as an indulgence 

needs to be addressed spiritually. 

4.6.1 Spiritual Effects of Witchcraft fear  

The A.C.K. Diocese of Makueni treasures the Bible as the authoritative word of God 

whose teachings are infallible and should be adhered to without question (A.C.K. 

Constitution, 2002). Witchcraft is among the practices which are condemned in the 

Bible in both the Old and New Testaments.  Belief and practice of witchcraft directly 

affected the spiritual development of the Christians (A.C.K. Constitution, 2002).  The 
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Bible, as the clergy observed from descriptive analysis, had several teachings against 

the indulgence in witchcraft.  

The people's beliefs that witchcraft protected life, influenced fertility, promoted social 

cohesion as well as influencing political affluence were condemned by clergy and lay 

readers (Luongo, 2011).  The figure below shows the percentage of the respondents 

who believed that witchcraft affected the spirituality of the people against those of the 

contrary opinion.  The respondents were asked, "Does witchcraft affect people's 

spirituality?" (IP-Q034). 

 

Figure 26: Witchcraft and people’s spirituality,  

Source (Survey data, 2021 

From the figure above, 77% of the people viewed that witchcraft affected the 

spirituality of the people. This was supported by biblical evidence that believes in 

traditional practices which antagonized scripture separated one inclination to God 

(Exodus 20.2-5).  Anxiety, belief and practice of witchcraft consequently make people 

guilty of insubordination of the authority of scripture, as indicated by 35.6%. The 

priests (100%) observed that the Bible puts clearly that once a Christian is the guilt of 

biblical teaching, the same is guilty of all.  The Bible, from FGD, as the clergy and 
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elderly members of the church further argued, had unity which resonated with the 

A.C.K. church's principles. 

4.5.1.2. The Social Effect  

Human beings are social beings. They are socially bound together by their religion, 

culture and amenities.  There is no human being who is solely independent that cannot 

depend on the being of others (Mbiti, 1969).  It is because of the social fabric that 

people share certain characteristics which are dictated by the environment, culture, 

religion, science and technology. Mbiti (1969) annotates that ―I am because we are, and 

since we are therefore I am‖.  Mbiti‘s argument is summarized by the African Ubuntu 

philosophy, which states that a person is a person because other persons exist. That 

means no human being exists alone without the being of others.  

Analysis of data revealed that the people of the A.C.K. church in the Diocese of 

Makueni shared socially. It came out clearly from the study that whenever people 

practised witchcraft in the community, their social fabric was affected. The study 

considered elements such as social tranquility, home-based visitation, working together, 

home partying, talking together and worshipping together. These elements were then 

investigated by the researcher to determine the extent to which they were affected by 

witchcraft.  The figure below shows the rate of the aforementioned social sharing and 

how they were affected by witchcraft fear.   
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Figure 27: Social factors and fear of witchcraft 

Source (Survey data, 2021) 

Figure 4.26 above shows the selected social practices which were affected by 

persistence fear of witchcraft.  Witchcraft affected social tranquility (25%) of the 

people in that people feared each other, especially those suspected of practicing 

witchcraft.  It affected the home visitations (23%), which were the church's approach to 

evangelism.  People could no longer have social parties (19%), which brought them 

together for acquaintances and socializations.  Further, working together (20%) was a 

thing of the past since it was believed that witches dismissed their stuff through talks, 

hand greetings and sharing of goods and services.  

Conclusively the researcher established that fear of witchcraft affected the social well-

being of the people in the Diocese of Makueni (supported by 52.8%).  The A.C.K. 

Diocese of Makueni promotes social harmony, togetherness and development of 

brotherly love and companionship (A.C.K. Constitution, 2002).  These values promoted 

by the church to enhance social steadfastness were undermined by the belief and 

practice of magic and witchcraft.  
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4.5.1.3 The Moral Effects  

The moral welfare of society is the backbone of all forms of development (Mbiti, 

1970). Social morality, sexual morality, economic morality and political morality were 

the main elements this study sought to investigate.  The study found out that fear of 

witchcraft contributed positively to the moral formations of the people of Makueni 

(supported by 44.6%).  It brought social order that the church would not bring 

(30.81%). Consequently, people sought moral order through the practice of witchcraft 

to protect their marriages, property and life (Mbiti, 1970).  To determine the extent to 

which the moral well-being of the people was ordered by witchcraft, the result of the 

study is represented in figure 28 below.  

 

 

Figure 28: Moral well-being of the people 

Source (Survey data, 2021) 

Sexual morality, as shown in the figure above, was the most preferred morality among 

the people of Makueni (36.05%).  It was alleged that most men and women in the 

church engaged in illicit sexual relationships, which led to family separation or 

divorces (Mbiti, 2015).  To bring social order, some people resorted to the use of 
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witchcraft which stopped extramarital affairs among the people (Luongo, 2011).  The 

respondents noted that due to that they were able to restrict their spouses from being 

involved in sexual relationships (36.05%).   

Social morality was also an element that the study investigated.  It was observed by 

30.81% that, witchcraft brought about social morality.  In this case, people kept social 

boundaries because of witchcraft.  The people who were known to believe and practice 

witchcraft were feared, and people never went to their homes without cause (Mbiti, 

2015).  People kept their distance, consequently undermining the biblical principle of 

social sharing and friendship (Levi, 2008).  This affected home visitations and family 

counseling whenever it was needed (Mbiti, 2015).  Similarly, it was also reflected in 

economic (19.19%) and political morality (13.95%).  The haves and the have-nots 

maintained distance, creating social classes among the people of the A.C.K. in the 

Diocese of Makueni.  

4.5.1.4 The Economic Effect  

Self-reliance, hard work and financial autonomy were the main emphasis of the A.C.K. 

church in the Diocese of Makueni (A.C.K. report, 2019).  Akamba A.C.K. Christians 

were encouraged to search for economic activities which supported their livelihoods.  

The clergy took the initiative to discourage Akamba A.C.K. Christians from the 

mentality of relying on financial grants from the government and other charitable 

organizations (A.C.K. report, 2019).  The clergy and elderly members of the church 

were quick to refer to Apostle Paul's counsels for the church on self-reliance and work 

(A.C.K. report, 2019).  Above 41% of the priests and lay readers who were interviewed 

indicated that self-reliance, as well as hard work (24.67%), were promoted. However, 

reliance on grants was still dominant (supported by 34.33%). 
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However, the struggle for survival makes some people seek alternative solutions to 

attracting and maintaining wealth, as shown in figure 29 below.   

 

Figure 29: Economic well-being of the people 

Source (Survey data, 2021) 

The struggle for survival makes some people seek alternative solutions to attracting and 

maintaining wealth.  From the analysis, it was found out that those who believed that 

witchcraft could give an upper hand in getting and maintaining wealth were at 60%. 

Some people visit the witches to provide them with stuff that was believed to boost 

their financial stability (Luongo, 2011).  There is a belief that those who never practised 

witchcraft beliefs that they would not make it to financial stability since they never got 

involved in witchcraft (Mbiti, 1970).   

Beliefs that witchcraft helps in economic stability makes most Christians poor and 

vulnerable (A.C.K. report, 2019).  It, for instance, makes young people and young 

couples not to venture into economic activities to support them financially (A.C.K. 

report, 2019).  Fera and Believe of the people that without witchcraft they could not 
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have a financial breakthrough made most young people poor and unproductive hence 

dependence rates among the people of Makueni is on the rise (A.C.K. report, 2019).   

4.6. Church’s Teachings and Response to witchcraft fear among the Akamba 

Christians  

4.6.1. Anglican church teachings against fear of witchcraft 

Objective four of the study investigated the teachings and response of the A.C.K. on 

fear of witchcraft among Christians in the Diocese of Makueni. The A.C.K. church 

maintains that the members of the church are not expected to believe or practice 

witchcraft (supported by 78.54%). Witchcraft in the church is believed to be an 

Akamba traditional practice that was overcome by the events and times (54.33%).  The 

church takes serious policy measures against the members who are found to practice 

witchcraft either openly or secretly (67.51%). In acknowledgement of the indulgence in 

witchcraft among the Akamba A.C.K. Christian community, the following teachings 

had been adopted in order to reduce and ultimately eliminate it. 

Table 23: Adopted Teachings 

Statement on Teachings Priests L/R Total 

It causes confusion, suspicion and hatred among relatives 

and communities. 

29 32 61(59.8%) 

It brings limitation on individuals because of fear of 

being bewitched; it retards social change and economic 

development 

12 17 29(28.43%) 

As a result of the repressive influences of witchcraft, 

some people fall into poverty. 

1 0 1(0.98%) 

It is a threat to life and a form of psychological problem  27 28 55(53.92%) 

People are not taking responsibility for their actions as 

they blame witchcraft for their problems 

18 21 39(38.24%) 

It is a barrier to spiritual growth 32 33 65(63.73%) 

It is a subtle denial of the existence and power of God on 

the whole world 

11 18 29(28.43%) 

Source (Survey data, 2021) 

Evidently, from the study, there is much to do on the teachings in order to realize 

effectiveness. 
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On whether to dismember any congregant from the church, they were against that 

approach. A.C.K. Christians in the Diocese of Makueni were reluctant to de-registering 

any member who practices witchcraft because they believe in true changing Gospel of 

Christ. The findings revealed that 57.56% did not agree, while 42.44% were for de-

registering, the members found to fear and practice witchcraft. On the other hand, those 

Christians who classified themselves as professing African traditional religion, 9 out of 

11, were not of the opinion to dismember any church member on the grounds of 

practicing witchcraft. Therefore, dismembering was not among the A.C.K. Christian 

options on disciplining a member. However proposed continued proclaiming the gospel 

of Christ.  

Table 24: Disciplinary opinion 

Statement on disciplinary Religion Total 

Christian African Traditional 

Religion (A.T.R.) 

Should the church take any 

disciplinary cases against Christians 

who fear and practice witchcraft? 

Yes 62 2 64 

No 99 9 108 

Total 161 11 172 

Source (Survey data, 2021) 
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Figure 30: The frequency of the A.C.K. teachings against witchcraft fear in the 

Diocese of Makueni 

Source (Survey data, 2021) 

Figure 30 shows the frequency of the respondent's views on the A.C.K. teachings 

against fear of witchcraft in the Diocese.  A higher number of respondents cited fear, 

belief and practice of witchcraft as unbiblical (23.26%), affected social well-being 

(18.60%), hindered development (14.53%), was unfit in the modern society (16.86%), 

isolated the Akamba (14.53%) and affected intellectual development (12.21%) were 

used by the church to discourage members from the practice of witchcraft.   

The Bible, according to the clergy and lay readers in the A.C.K. church, discourages all 

forms and manner of witchcraft.  It was argued by the clergy that witchcraft does not 

offer any solutions to any social, economic, moral and political issues of the society (as 

supported by the A.C.K Constitution, 2002).  The Bible discourages witchcraft, and 

those who practice it risk being excommunicated from the church (A.C.K. Constitution, 

2002).   
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―The practice of witchcraft made church members unspiritual, and that made 

the church lose its objective of strengthening the spiritual well-being of the 

people” (IP-Q073).   

 

Human beings are, by nature, social beings (Mbiti, 2015). The A.C.K. church promotes 

peaceful coexistence among all Christians (A.C.K. Constitution, 2002).  Witchcraft 

interrupts peaceful coexistence among Christians (Luongo, 2011).  It affects the social 

well-being of the people, therefore, making people fear associating with each other 

freely.  Those practising witchcraft therefore are feared and hardly makes friendship 

with people, a critical element in Christianity (Mbiti, 2015).   

Witchcraft fear hinders development (42.32% agreed). It is believed that witchcraft 

affects the growth of businesses, especially in regions where many people practice it.  

Church members who have businesses claim that they could be well advanced if it were 

not for witchcraft sometimes secretly applied in their business premises (Mbiti, 2015).  

Such fear has made people either to quit or fail to explore business opportunities 

(Luongo, 2011). They alleged that through witchcraft, businesses were involved in 

accidental happenings, theft, loss of customers and failure to make a profit (Luongo, 

2011).  

  The A.C.K. churches condemned fear, belief and practice of witchcraft because it 

made people continue in poverty (IP-Q073) 

The A.C.K. teachings are that trepidations believe and practice witchcraft as a 

traditional practice that does not fit in modern times.  The church has sponsored schools 

in the county whose main agenda is to bring up holistic learners.  The church holds that 

times have changed and believe and the practice of magic, witchcraft, sorcery and other 

Akamba traditional practices (A.C.K. report, 2019). The world is advancing in science 

and technology through the utilization of local people's participation in all sectors.  

Witchcraft did not have any elements which would help in any form of development.  It 
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is one of the traditional practices which do not offer any solutions to human problems. 

The church uses that fact to let the people know that persistence of witchcraft in the 

area amounts to an increase in ignorance and backwardness.  

Kenya has about 42 ethnic communities, each with diverse beliefs and practices which 

are unique (Makoloo & Ghai, 2005).  Analysis of oral data revealed that the Akamba 

are greatly feared by other ethnic communities in Kenya because of the belief that the 

Akamba practice witchcraft, which affects the social, moral and religious well-being of 

the people (Anderson, 2006). The Akamba are believed to possess witchcraft 

paraphernalia which people apply to each other to affect them negatively.  Such fear 

against the Akamba people seems to isolate the Akamba from other Kenya 

communities, consequently making them lose business opportunities and sometimes 

makes them lose or not get jobs offered to other Kenyans (Anderson, 2006).   

Witchcraft fear has negative effects on intellectual development. It makes people 

believe that for someone to excel intellectually or academically, some witchcraft must 

be involved (Mbiti, 1970).  Above 60% of the respondents were of the view that people 

who had mental sicknesses were bewitched. That makes learners in whichever level of 

learning to be either lazy or uncommitted to learning (Mbiti, 2015). This has made the 

community not have as many people in academic endeavors as it would have been if 

witchcraft was not believed and practised (Luongo, 2011).  The A.C.K. church taught 

against the fear, belief and practice of witchcraft because its effects on intellectual 

development have made the community lack experts in intellectual fields which should 

help the people utilize local people in all sectors (A.C.K. report, 2019).   

4.6.1.2. Effectiveness of the Anglican church teachings  on fear of witchcraft 

In assessing the effectiveness of the teaching on the A.C.K. Christians, the priests and 

Lay readers, were divided.  
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Table 25: Effectiveness of the A.C.K. teachings on fear of witchcraft in the Diocese 

of Makueni 

   Role  

Total Priest Lay Reader 

Has the teachings of the Anglican 

Church Diocese of Makueni against 

fear of witchcraft has been effective? 

Yes 23 28 
51 

(52.04%) 

No 25 22 
47 

(46.96%) 

Total 48 50 98 

Source (Survey data, 2021) 

More than half (52.04%) of them see those teachings to be effective, while the other 

half (46.96%) see that much still needs to be improved on the teachings offered by the 

A.C.K. Diocese of Makueni. 

4.6. 2. F.G.D.'s responses on the teachings and responses of A.C.K. on fear of 

Witchcraft 

In terms of the teachings and responses of the A.C.K. Diocese of Makueni on  fear of 

Witchcraft, the F.G.D.s were inquired on what the church was doing to sensitize 

members  on fear of witchcraft, whether the current approach and advocacy was 

enough to respond to witchcraft, what A.C.K. Diocese of Makueni should do to those 

who fear, believe and practice witchcraft and what the A.C.K. Diocese of Makueni 

could do in order to restore Akamba A.C.K. Christians from the fear, beliefs and 

practices of witchcraft. On the question of what the church was doing to sensitize 

members against witchcraft, IP-(Q073) affirmed  

  “that fear of witchcraft, as a matter of concern, is taken by the church seriously. 

However, witchcraft has a far-reaching effect on the spiritual growth of members” 

  

The area has in the past associated it to poverty due to the continuous manipulation and 

money extortion from time to time for those individuals seeking help from Witches, 

through well assorted and packaged lies that inculcate fear among the individuals if 

they were not going to abide by the conditions set forth with by witches. The A.C.K. 
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Diocese of Makueni has also sensitized its congregants on total reliance on the 

protection and providence from Almighty God. In addition, the A.C.K. Diocese of 

Makueni has advocated for the abandonment of witchcraft, which is a great step 

towards spiritual growth, and those practicing witchcraft out rightly deny the existence 

and power of God. 

As to whether the current approach and advocacy was enough to respond to witchcraft, 

all the F.G.D.s considered the endeavor as not yet attained its efficacy. Hence in order 

to control and even rid the Diocese of witchcraft indulgence, Ex-communication of 

members would not be enough, but teaching programs or sessions for Akamba A.C.K. 

Christians who have been found in fear believe and practicing witchcraft be organized 

from time to time to educate them on how to overcome witchcraft and believe in God. 

Further, on what the A.C.K. Diocese of Makueni could do in order to restore Akamba 

A.C.K. Christians from the beliefs and practices of witchcraft, the F.G.Ds suggested 

that training to Priests and Lay readers on the most effective way to handle witchcraft 

and advocate against its indulgence. The A.C.K. Diocese of Makueni, to avoid 

condemnation on purported members but instead, offer discipleship classes to them and 

the younger generations of A.C.K. church members. Lastly, if possible that Catechism 

is revised to include African Traditional Religion. 

4.7. Priests and lay readers Propositions on the approach against fear of 

witchcraft 

In mitigating the influence of witchcraft on the beliefs of the A.C.K. Christians in the 

Diocese of Makueni, the below propositions from priests and Lay leaders were 

suggested. 
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Table 26:  Priests and lay readers Propositions on the approach against fear of 

witchcraft 

Statement on Proposition Priests L/R Total 

Sound Evangelism 32 30 62(63.27%) 

Enculturation Liturgy 22 30 52(53.06%) 

The catechism to include teachings on A.T.R. 38 41 79(80.61%) 

Charismatic gifts to be encouraged 36 35 71(72.45%) 

Provide healing services   35 34 69(70.41%) 

Training of clergy to include witchcraft in the 

broader topic on A.T.R. 

35 42 77(78.57%) 

Revise Catechism presentation and its content 22 25 47(47.96%) 

Integrate Charismatic renewals 35 32 67(68.37%) 

Incorporate discipleship classes 21 23 44(44.9%) 

Adopt a new method of doing mission, not 

condemnation 

31 25 56(57.14%) 

Source: Survey data, 2021 

From their propositions, Catechism to include teachings on A.T.R. (80.61%), training 

of clergy to include witchcraft in the broader topic on A.T.R. (78.57%), encouraging 

charismatic gifts (72.45%), provision of healing services (70.41%), integration of 

Charismatic renewals (68.37%) and Sound Evangelism (63.27%) are among those 

interventions that require urgent attention and adoption in order to curb the dominance 

of witchcraft beliefs and practices. 

 

4.9. Test of Hypothesis 

Table 27: Hypothesis test using Chi-square test 

Null Hypotheses Pvalue Verdict 

i.  Foundations of Theological and biblical teachings 

against witchcraft has no effects on Akamba A.C.K. 

Christians in A.C.K. Diocese of Makueni. 

0.010 H0 Rejected  

ii. Witchcraft fear is not persistent among Akamba A.C.K. 

Christians in A.C.K. Diocese of Makueni. 

0.012 H0 Rejected 

iii. Witchcraft fear has no effect on the Akamba A.C.K. 

Christians of A.C.K. Diocese of Makueni. 

0.030 H0 Rejected 

iv. There are no teachings/responses of A.C.K. on witchcraft  

fear in the Diocese of Makueni. 

0.019 H0 Rejected 

Source :Survey data, 2021 
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From table 27 above, there was evidence against the null hypotheses since all their values 

were greater than α=0.05.  

4.9. Summary of findings 

This study incorporated the Anglican Archdeaconries of Makueni, Kibwezi and 

Mbitini, Akamba A.C.K. Christians, priests, lay readers and A.T.R.s. Most (93.61%) of 

them had resided or served the church for a longer period of time, which presumably 

allowed them to very well get acquainted with the beliefs and practices of the 

Christians in relation to witchcraft.  

The statistics on the influence of witchcraft on the Anglican Church of Kenya 

Christians, Diocese of Makueni, was presented in this chapter. Data were collected 

from the Akamba A.C.K. Christians, Akamba traditionalists, lay readers and the A.C.K. 

priests.  Persistence fear, belief and practice of witchcraft was resulting from beliefs 

that it promoted social well-being, economic affluence, physical well-being and 

academic excellence.   

Contrarily to the beliefs that fear of witchcraft had positive effects on society, data from 

the field exposed negative effects of belief and practice of witchcraft.  It was largely 

observed that fear of witchcraft affected people socially, spiritually, morally, 

economically, physically and politically. Due to its negative effects, the church 

dismissed it as unbiblical. The A.C.K. church further termed fright, belief and practice 

of witchcraft as a hindrance to social, economic and intellectual developments.  

Because of fear appended to, it was also seen to be unfit in the modern society geared 

towards innovation and science.  

4.9.1. Basis of Biblical and Theological teachings on Witchcraft fear 

Those among the least successful biblical and theological foundational teachings 

included; 



 125 

 

1. Micah 5:2-5 that When the Messiah, Israel's Prince of Peace, returns, witchcraft 

will no longer be tolerated. That hope for the destruction of witchcraft was 

assured. 

2. Acts 13:4-12 Elymas the Sorcerer turns blind for protecting the deputy of the 

Country of Cyprus from listening to the Gospel from Paul. Acts 13:6-8, witchcraft 

opposes missionary work, and in Acts 13:10 Witchcraft is a spiritual aberration 

that is deceitful, diabolical and the polar opposite of righteousness and 

3. Rev 18:23 that witchcraft which deceives nations is punishable at the end of times. 

4.9.2. Factors contributing to Persistence fear of Witchcraft 

In addition, those Akamba A.C.K. Christians who resorted to fear of witchcraft lacked 

enough faith in Christian teachings. All the various categories sampled agree that the 

Christians, fear and as a result believe and practice witchcraft. Further, among the 

reasons for their persistence in paying homage to witchcraft ordinances were as 

outlined below; 

i. Its power to Predict, 

ii. Offers protection against evil spirits, 

iii. Guarantees the belief in Protective Ceremonies, 

iv. It vanquishes deadly areas of spiritual forces, 

v. It Provides protective medicine and 

vi. Provides medicine to enhance land's fertility, livestock and people 

4.9.3. Effects of Witchcraft fear in A.C.K. Diocese of Makueni 

 

Further, the majority of Christians view fear of witchcraft as very real, having known 

someone who practises witchcraft and still goes to church. They affirmed that 

witchcraft causes conflict, envy, mistrust, causing people to be superstitious against 

each other and sometimes has hazardous effects on those who perpetrate them. 

Moreover, witchcraft causes fear among Akamba A.C.K. Christians preventing 
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investment and development and affect the spirituality of A.C.K. members. They 

believe that it is responsible for misfortunes and untimely death. 

 

4.9.4. Teachings and Response of the A.C.K. Diocese of Makueni on fear of  

Witchcraft 

 

Christian members and priests and lay readers agree that much is to be done in order to 

comprehend another level of faith on those foundational biblical beliefs. Therefore, as 

culture continues to play an influential role in witchcraft, there is an urgent need to 

revisit the Christian teachings currently being advocated for by incorporating the whole 

topic of traditional magic and witchcraft into those teaching. Dismembering alone may 

not eliminate indulgence, but such programs like provision of healing services, the 

integration of charismatic renewals and introducing a new methodology of doing 

missions that are free from condemnation. 
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CHAPTER FIVE 

SUMMARY, CONCLUSIONS AND RECOMMENDATIONS 

5.1. Introduction 

The chapter comprises a synopsis of the entire study's content. First, it presents a 

summary of the major findings; second, it gives recommendations based on the study's 

objectives. Then it proposes areas for further research concerning witchcraft on and 

beyond the Anglican Church of Kenya Christians. 

5.2: Summary of the Study 

The study sought to investigate the impact of witchcraft fear on the Anglican Church of 

Kenya, Akamba, and A.C.K. Christians in the Diocese of Makueni. It examined: the 

biblical and theological basis on witchcraft, factors influencing the persistence fear of 

witchcraft among Akamba A.C.K. Christians the effects on society and the A.C.K. 

teachings and response to witchcraft fear.  

This study sampled Akamba A.C.K. church members, priests, lay readers, and A.T.R.s 

from the archdeaconries of Makueni, Kibwezi, and Mbitini in the Diocese of Makueni. 

The sample therefore, comprised 172 Akamba A.C.K. Christians, 98 priests and lay 

readers, and 3 A.T.Rs. 

Data for the study was mainly obtained through primary and secondary sources.  The 

data collected using the aforementioned data gathering tools was categorized and 

themes were developed based on the study's main objectives. Among those that 

responded were: Akamba A.C.K. Christians, Akamba traditionalists, lay readers and 

A.C.K. priests from the sampled archdeaconries in the Diocese of Makueni. A total of 

286 respondents were taken from the 3 archdeaconries of the Diocese. 
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The study was guided by Richard Neibuhr's (1951) Christ and culture theoretical 

framework, which presents five paradigms, informed the study.  The theory centered on 

Christ and culture. The theory states that every generation of Christians must work out 

their relationship with the culture around them because Culture changes over time. 

Changes in demographics, attitudes toward moral issues and the development of new 

technologies alter the questions Christianity must answer and the concerns it must 

respond to. Niebuhr states that there are five basic ways Christians tend to interact with 

culture. Based on this theory, the A.C.K. Christians find a way of living with the 

positive effects of witchcraft, making the practice persist among the Akamba of 

Makueni Diocese.  

5.2.1. Biblical and theological basis of witchcraft fear  

Objective one investigated the biblical and theological basis of witchcraft. In assessing 

the basis of theological teachings of witchcraft, the Akamba A.C.K. Christians of the 

church identified the success in teaching that God censures witchcraft (Exodus 22:18), 

demons recognize and fear the power of God (Luke 4:31-37, 41 and Mark 1:21-28, 39) 

and miracles performed in the church were far more impacting than witchcraft (Acts 

8:9-24). However, they acknowledged that the church has milestones to achieve 

success in the following teachings: 

1. Micah 5:2–5 When the Messiah returns, Israel's Prince of Peace, witchcraft will 

come to an end. That hope for the destruction of witchcraft was assured. 

2. Acts 13:4–12 Where Elymas the Sorcerer turns blind to protect the deputy of 

the Country of Cyprus from listening to the Gospel of Paul. Acts 13:6-8: 

Witchcraft opposes missionary work and Acts 13:10 Witchcraft is deceptive, 

diabolical, the adversary of righteousness and a spiritual perversion. 

http://blog.tifwe.org/what-will-the-millennial-generation-be-known-for/
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3. Rev 18:23 says that witchcraft, which deceives nations, will be punished at the 

end of times. 

On the other hand, the church members assessed the success as still far from 

achievement. All the basis biblical and theological teachings have not yet impacted the 

Christian beliefs and practices of witchcraft. Therefore, those teachings as listed below 

should continuously be encouraged for the congregants to absorb into their beliefs 

eventually. They are: 

1. That hope for the destruction of witchcraft is assured (Micah 5:2-5). 

2. Acts 13:6-8: Witchcraft opposes missionary work and Acts 13:10: Witchcraft is 

deceptive, diabolical, the adversary of righteousness and a spiritual perversion. 

3. Rev 18:23 says that witchcraft, which deceives nations, will be punished at the 

end of times. 

Moreover, to bolster further the moderately achieved foundations of biblical teachings, 

additional effort must focus on: 

1. Genesis 7:22, where the "magicians" of Egypt and Babylon held witchcraft 

skills similar to the powers and enchantment of some witches today, 

2. It is clear from Deut 18:9-14 that the use of fire, divination, observers of times, 

enchanters or witches was forbidden such that all who do those things are 

offensive to the Lord Acts 8:9-25. 
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3. 2 Kings 9:22, 30-37, where Jezebel was condemned to death due to her 

association with witchcraft. Those who practice witchcraft are cursed, according 

to 2 Kings 9:22. 

4. 2Kings 9:34 and 9:33-35 say that witchcraft brings hatred and no peace among 

the people of God. According to Isaiah 47:9, it is not left unpunished. 

5. Acts 16:16-18 A certain damsel was possessed with a spirit of divination. That 

spirits recognize the power of God and their influence is inferior to that power, 

6. Acts 19:13–20 The Sons of Sceva, who called on Jesus and Paul to exorcise 

demons, demonstrated dual allegiance to the power of God and sorceries. At 

Ephesus, many of the Christian converts confessed to having engaged in 

magical practices and 

7. Gal 5:20, witchcraft is listed as the works of the flesh, 

This disclosure continues to place the encumbrance of entrenching beliefs on gospel 

ministers and church leadership. As was evident in the latter section, most Christians 

lacked faith in the Christian teachings and inferred that a change of tact might be 

feasible to reverse the attitude towards Christian teachings. 

5.2.2. Factors contributing to the persistence of witchcraft fear among the 

Akamba A.C.K. Christians in the Diocese of Makueni 

Objective two investigated factors contributing to the persistence of witchcraft fear 

among the Akamba A.C.K Christians in the Diocese of Makueni. It was found out that 

despite the presence of the A.C.K church in Makueni and Ukambani in general for over 

a hundred years, fear, belief and practice of witchcraft persisted. Data collected and 
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analyzed revealed several factors which contributed to the persistence of witchcraft in 

Makueni. First, it was argued positively that the practice of witchcraft upheld the social 

wellbeing of the people. Witchcraft is thought to have instilled social order among the 

people. 

Second, the study revealed that fear, belief in and practice of witchcraft promoted 

economic development and survival. Through witchcraft fear people respected other 

people's property, promoting people's investment in physical property and contributing 

to their economic wellbeing. Third, in politics witchcraft made people successfully 

defend their political seats or win against their political opponents. There was a belief 

that politicians could serve with little fear of physical, mental, or emotional harm 

through witchcraft. Fourth, the study found out that people trusted the power of 

witchcraft to bring about physical health and intellectual formations that were 

dependable. 

It is undoubtedly clear that the Christians fear, believe in and practice witchcraft in the 

Diocese of Makueni. Their persistence in observing its ordinance lies in their belief that 

i. it has the power to predict the future,  

ii. it protects oneself against evil spirits,  

iii. it wades off the deadly spiritual forces and 

iv. Offers protective medicine for humans, land and livestock.  

Furthermore, through the protective rituals conducted for the good of the community or 

a group of privileged people, the remedies and benefits are palpable. When witchcraft 

ordinances were conducted to allay the times of drought and famine, the respondents 

acknowledged that rain and an abundance of yield were realized afterwards. 
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Other minor dynamics that lead to Christians clinging to witchcraft are: 

i. Diseases among the people,  

ii. Land disputes among neighbours,  

iii. Seeking power and prosperity, 

iv. Lack of enough faith in Christian teachings, 

v. Mysterious deaths in families, 

vi. Bad omen and  

vii. Suspicion of having been bewitched and fear of unknown 

However, the Christians disregarded the power of witchcraft to harm, heal, cast spells, 

conjure the dead, and purify an individual after harm or shriveling of impurities and 

practice traditional healing. In addition, the protective expedients given by witches 

were not effective and witchcraft does not have the power to ward off sorcerers. 

Overall, most Akamba Christians' affinities to pay homage to witchcraft were due to 

their adherence to cultural norms, viewed witchcraft as an alternative remedy for 

unrealized blessings or misfortune and a small percentage got bad examples from some 

church leaders who practice witchcraft. Hence, illustrating that witchcraft and Christian 

belief systems are working at cross purposes. 

5.2.3. Effects of Witchcraft fear among Akamba Christians in the A.C.K. Diocese 

of Makueni 

Objective three of the study examined the factors contributing to persistent of fear of 

witchcraft among the Akamba A.C.K Christians in the Diocese of Makueni. It was 

deduced that witchcraft pretentious people's spiritual, social, moral, economic, physical 

and political wellbeing. It was revealed that such effects make Christianity lose its 

prime objective of being in the area. Christianity has been in Ukambani for over a 



 133 

 

decade, but its influence in the area has not been up to the expectations of the A.C.K 

church in the Diocese. Due to the fear, belief and practice of witchcraft, the research 

found that Christians seek attention from the mushrooming churches which incorporate 

the Akamba traditional practices.  

The Christians have stroked the effects of witchcraft fear amongst themselves. The 

majority of them view witchcraft as very real, as compared to just being legendary. 

Most Christians accepted having been bewitched or witnessing someone who had been 

bewitched in the past. On the contrary, the majority knew someone who practices 

witchcraft and still goes to church. The relevance of witchcraft fear in current times 

was still prominent as compared to a majority of established churches. 

In their view, witchcraft causes conflict, envy and mistrust causing people to be 

superstitious against each other and that witchcraft belief, accusations and imaginations 

have diverse and sometimes hazardous effects on those who perpetrate them. Further, 

they agreed that witchcraft causes fear among Christians and prevents investment and 

development. Nevertheless, it was generally observed that witchcraft pretentious the 

spirituality church members. The effects of fear of witchcraft are that it is directly 

concomitant with misfortunes and causes untimely death. Nevertheless, there was little 

evidence to support the philosophies that it affected church growth; caused barrenness 

was responsible for accidents, brake failures, sickness and the disintegration of African 

families. 

5.2.4. Teachings and response of the A.C.K. against witchcraft fear in the Diocese 

of Makueni. 

The fourth objective sought to examine the teachings and response of the A.C.K on 

witchcraft fear in the Diocese of Makueni. First, it was discovered that witchcraft was 
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unbiblical. It had been disheartened in the Bible, and anyone found practicing it was 

expected to be anathematized. Second, the research established that belief in and 

practice of witchcraft affected the social wellbeing of people. It was found out that 

those practicing witchcraft were greatly dreaded in the community to the extent that 

none wished to get any assistance. Therefore, in its attempt to promote the social well-

being of Christians, the church taught against witchcraft.  

Third, the church taught that fear of witchcraft hindered development in the area 

because most people feared investing since they believed that physical wealth was 

affected by witchcraft. People dreads starting projects which could help the 

community's development for fear of being bewitched. The community depended on 

government-initiated projects, some of which could have been initiated and owned by 

local people. Fourth, the study found that witchcraft is an old practice that does not fit 

into modern society. Modernization, education, science and technology do not have a 

place for witchcraft.  

The church discouraged people from fearing and practicing witchcraft since it was old, 

irrelevant and flabby in contemporary society. Fifth, the study discovered that 

witchcraft impeded with the intellectual development of the people. Witches allegedly 

interfered with learners, affecting them through sickness and mental health. They 

believed that witchcraft existed and made learners either lazy or uncommitted to 

learning. 

In acknowledging witchcraft fear among Christians, several teaching methods have 

been advanced to reduce and ultimately eliminate witchcraft. Those teachings in order 

of merit include this: 
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      i.  It is a barricade to spiritual growth. 

    ii.    It causes confusion, suspicion and hatred among relatives and communities. 

   iii.    It is a peril to life and a form of psychological terrorism. 

v.  People are not taking responsibility for their actions as they blame witchcraft 

for   

        their problems. 

vi. It puts precincts on individuals because of fear of being bewitched, it retards 

social change and economic development. 

vii. It is a subtle denial of the existence and power of God in the whole world. 

viii. As a result of the repressive influences of witchcraft, some people fall into 

poverty. 

Evidently, the teachings have not been embraced that much by the church. This 

indicates that they still have a high affinity for witchcraft ordinances, which retards the 

church's progress. However, on dismembering Christians culpable of practicing 

witchcraft, they were skeptical. More than half of them were of the opinion that other 

avenues of disciplining a member should be explored in contrast to dismembering the 

culprits. 

5.2.5. Effectiveness of the Anglican Church's teachings against witchcraft fear in 

the A.C.K. Diocese of Makueni 

Respondents approved that much needs to be done to realize another level of faith in 

those foundational biblical beliefs. The quest for a Christ-like character in all the 

Akamba A.C.K. Christians of the Diocese of Makueni is a long road that is not rosy, 
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meaning that the gospel ministers need to adopt a unique methodology towards the 

Akamba community to win their trust and obedience to God. These strategies, 

according to the priests and lay readers, include; 

i.      The catechism that is inclusive of teachings of the aspects of A.T.R., 

ii. Inclusion of the broader themes of witchcraft during the training of clergy 

iii. Boosting charismatic gifts in pastoral ministry 

iv. Endowment of guided and structured healing services 

v. The incorporation of charismatic renewals, 

vi. Adopt apostolic view of mission and evangelism. 

vii. Reconsideration of the catechism presentation and its content 

viii. Incorporate discipleship classes which yields to Christians believe in the power of 

the triune God and the inspired word of God. 

 5.3. Conclusions of the study: 

The study made the following conclusion according to the study objectives: 

5.3.1 Basis of Biblical and Theological teachings on witchcraft 

 

i. Genesis 7:22, where witchcraft powers possessed by the "magicians" of Egypt 

and Babylon were not unlike the powers and the enchanting of some witches 

today, 

ii. Deut 18:9-14 that the use of fire, divination, observers of times, Enchanters or 

Witch was forbidden. Such that all who do those things are offensive to the 

Lord. (Reference to Acts 8:9-25), 
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iii. 2 Kings 9:22, 30-37 where Jezebel was condemned to death due to her 

association with Witchcraft. Those who practice witchcraft were cursed 

according to 2 Kings 9:22, 

iv. 2Kings 9:34 and 9:33-35 that witchcraft brings hatred and no peace among the 

people of God. According to Isaiah 47:9, it is not left unpunished, 

v. Acts 16:16-18 A certain Damsel was possessed with a spirit of divination. That 

Spirits recognize the power of God, and its influence is inferior to that power, 

vi. Acts 19:13-20 The Sons of Sceva, who called on Jesus and Paul to exorcise 

demons demonstrated dual allegiance to the power of God and sorceries. Acts 

19:19, at Ephesus, many of the Christian converts confessed to having engaged 

in magical practices and  

vii. Gal 5:20, where witchcraft is listed as the works of the flesh. 

5.3.2 Factors contributing to the persistence fear of witchcraft among the Akamba 

A.C.K. Christians in the Diocese of Makueni 

1. Witchcraft fear contributed to societal order in the Economic, social political 

and   academic. 

2. The fear, belief and practice of witchcraft has depressed the spiritual levels of  

Christians. 

3. Christians believe Witchcraft provides solutions to problems facing them on 

their  daily undertakings  

4. The A.C.K. Diocese of Makueni endeavored to eradicate the Akamba 

traditional practices such as witchcraft without unearthing clear unconventional, 

consequently making people continue practicing it in secrecy. 
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5.3.3 Effects of Witchcraft fear among Akamba Christians in the A.C.K Diocese of 

Makueni 

i. Witchcraft fear affected the social well-being of the people 

ii. Witchcraft Fear affected the spiritual growth of the Christians in the A.C.K 

church Makueni Diocese. 

iii. Witchcraft fear has contributed to poverty among the A.C.K Christians in 

Makueni Diocese.  

iv. Fear, believe and practice of witchcraft among the A.C.K Akamba Christians in 

Makueni Diocese discouraged non-Christians from joining the church  

5.3.4 The A.C.K. Teachings on Witchcraft in the A.C.K Diocese of Makueni 

i. The A.C.K. has a policy that seeks to ex-communicate any member who 

practices witchcraft 

ii. The Bible does not support the belief and practice of witchcraft 

iii. Witchcraft fear undermines the social, moral, religious, economic and political 

development of the society  

iv. The church did not attempt to find out the positive aspects of witchcraft fear 

v. Belief and practice of witchcraft fear still persists among the A.C.K Akamba 

Christians in Makueni Diocese  

From the study, there is a considerable need to uplift the faith of the Akamba Christians 

from mere beliefs to a more profound and rich experience of salvation through Christ 

and the love of God for an undeserving generation of Christians. While expressing a 

personal encounter and walk of faith, these teachings should demonstrate the power of 

God to provide and protect us as feeble human beings from the works of the devil. That 

we are sinful as humans and in need of the deliverance of God from our current state. 
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Instead of hooking our faith in A.T.R. and witchcraft, there is a greater refuge above all 

others in Christ Jesus, who was human but never sinned. 

5.4. Recommendation 

5.4.1. Recommendations on the basis of Biblical and Theological teachings on 

Witchcraft fear. 

This study recommends as follows: 

5.4.1.1. Revised catechism content to be included in Sunday school curriculum, 

youth groups, fellowships, and other church cell groups 

The practice and fear of witchcraft is a fundamental expedition of man's existence in 

our times (Ashforth, 2005), and the church cannot entomb its cranium in the sand and 

assume all is glowing. She has to allude to the fear of witchcraft in all her pastoral 

drudgery, especially in the catechism and Sunday school programmes and dessert to 

expose to the people the powerlessness of witchcraft before God. This will go along 

with training the Sunday school instructors and catechists so that trained teachers and 

catechists handle the teachings. In this viewpoint catechism classes should last at least 

12 -24 months for a well-grounded Christians to emerge. It also requires well trained 

personnel with professional skills and methodology that the church should consider 

engaging full time catechists to bridge the gap of parish priest for his or her eccleastical 

duties. 

The catechism and Sunday school syllabus approach should embrace enculturation and 

present the gospel of Christ to predispose people to receive Jesus Christ in an integral 

manner, poignant on a personal, cultural, economic, social and political level to live a 

holy life in total union with God. The new approach should depict the métier of God 

over witchcraft. Undoubtedly, the devil is real. It is essential for Christians to be 

empowered to know that the powers of the devil is not beyond Christ‘s intention of 
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salvation (Romans 8.37, John 10:10). However, we are like a child before a giant. 

"Divine assistance alone restores the equilibrium." (Delaporte, 1992; Kilundo, 2011, 

p65) 

5.4.2. Recommendations on the Factors for Persistence fear of Witchcraft Among  

the Akamba A.C.K. Christians in the Diocese of Makueni  

5.4.2.1. Evangelization 

The A.C.K Diocese of Makueni to habitually utilize the homegrown ministers in her 

holistic pastoral ministry. This will help the gospel to be presented in the Akamba 

traditional slant. This is because they will be able to understand and integrate the gospel 

terrain in the context. 

Call for coordinated exigent pastoral procedures. Consternation of witchcraft is a 

pastoral challenge in the A.C.K of the Diocese of Makueni that can never be ignored 

and calls for insistent pastoral measures. Its evil powers and the denial of its existence 

is to refute the existence of evil powers and eventually the reason for the coming of 

Christ on earth and to defeat the value of the great commission in Matthew 28. 

Therefore, even those who denied the existence of witchcraft do not make it non-

existent for beings it exists even outside of one's knowledge. Therefore, the mission of 

evangelization in the A.C.K Diocese of Makueni calls for co-ordination of both clergy, 

lay readers and staunch Christians on an accurate understanding of witchcraft to make 

evangelization evocative. 

5.4.2.2. Continues Christian formation 

Incorporating compressive structured early church discipleship programmes for new 

converts. For those who have tumbled to the fear, belief and practice of witchcraft, the 

church to provide a continuous growth process, which nurtures those congregants who 
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are young and wavering in faith. When carefully controlled and cautiously managed 

these classes will progressively increasing the church's numbers and even consistency 

in their faithfulness. 

5.4.3 Recommendations on the Effects of Witchcraft fear among Akamba 

Christians in the A.C.K Diocese of Makueni. 

5.4.3.1. Worship and liturgy enculturation  

The A.C.K Diocese of Makueni pastoral system acculturates the Akamba traditional 

beliefs and practices. This will therefore allow presenting the gospel of Christ without 

ignoring the existing culture. As a result it will restore the social and moral order of the 

community. Pastoral proxies must adopt a strategy of diffusing faith in its entirety and 

wholeness. Furthermore, to infiltrate the hearts of the present man in a more precise and 

definite manner than before, to know and effect interior transformation (Paul, vi: 

1975).This can be done through a replenishment methodology and understanding of 

witchcraft in relation to God. The church should discern new trends in making her 

liturgy and worship alluring and gorgeous to the faithful, addressing the basic needs 

and daily issues that concern followers and make them turn to witchcraft. Abstract 

liturgies should be replaced due to their sterility. 

5.4.3.2. Clergy and Lay readers' training and refresher courses 

The A.C.K Diocese of Makueni to ordain the indigenous clergy and empowered them 

to identify the Akamba traditional witchcraft practices, which gainsay the Christian 

principles. Theological training should be made obligatory for all those who wish to be 

ordained to lead churches and parishes, with specific courses for specific contexts to 

address this menace. There should no priest who has not met the minimum Anglican 

training qualification whether with special duties or not. Further ACK diocese of 

Makueni should not wild out full time ministry for continues follow-up without 
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alienated eccleastical synergy. Also, training for the lay charismatic is of paramount 

importance to achieve uniformity in their approaches. The church cannot fictitious any 

longer that there is no confusion in dealing with witchcraft nervousness. Good things 

are happening through the pastoral agents and wrongdoings of untrained and wrongly 

guided pastors and intercessors. Theological colleges do not have a comprehensive 

syllabus on some key native challenges as an academic subject and unit.  

Many theological colleges train A.T.R. or in comparative religions and provide it 

diminutive knowledge on such issues. Theological colleges should train and have 

practicums on fundamental and practical ways of combating critical issues in certain 

contexts. As a result, the church must invest in training on cultural challenges not just 

witchcraft. However there should be contextual training to curb circumstantial pastoral 

challenges. 

5.4.4. Recommendations on the A.C.K. Teachings on Witchcraft fear in the A.C.K  

Diocese of Makueni 

 

5.4.4.1. Integrated charismatic rejuvenation 

Incorporation of candid and well-structured charismatic undertakings and practices, 

which are a tremendous pastoral assertion in the church.These, should be actualized 

with proper guidelines to avoid undue extremes that may jeopardize the legitimized 

A.C.K of Makueni doctrinal concerns. Deliverance and exorcism services should be 

well regulated by competent authorities to curb disorder and abuse of the Holy Spirit. 

Propose general guidelines in the Diocese to urgently curb abuse from unscrupulous 

pastors to avoid the ―Tower of Babel Pentecostalism scenarios‖, particularly for each 

pastoral minister practicing in his or her identifiable way. 
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5.4.4.2. Pastoral policies  

As it was evident in the study that on pastoral undertaking church leaders, priests and 

lay leaders experience and deal with, fear and accusations practice witchcraft, there is a 

need to have a decisive position to handle such incidences. A carefully drafted 

disciplinary protocol in the form of policies should be in place so that those church 

leaders are aware of the verdict if they slip into. However, these protocols should be 

rational in the sense that the church leadership approves of them to avoid upheaval and 

sway of innocent adherents to the church doctrines. 

5.4.4.3. Government policies  

Although the government's authority over the church's jurisdictions appears to be 

parallel, dispute resolution mechanisms may overflow to unwarranted proportions. In 

the event of such an eventuality, where the church cannot resolve disputes 

harmoniously, the government should provide a platform for their dispute resolution 

through some form of policy framework. The general guidelines will go a long way 

toward guaranteeing that disputes do not burst into proportional amounts. These 

mitigation measures ensure that pastoral policies are effective in administering verdicts 

to constrained church ministers. The government should provide clear procedural acts 

pegged in law on how to solve this challenge especially through Alternative dispute 

resolutions procedures (ADR), and use the church trained and accredited mediators. 

Therefore, the A.C.K Diocese of Makueni should invest in training their own Christian 

mediators through the mediation (court annexed) certified institutions. 

5.5. Recommendations for Further Study  

The whole phenomenon of fear of witchcraft is broad and cannot fully be exhausted by 

a single research. Future researchers could consider expanding the study to cover; 

i. Different denominations and cultures where witchcraft is still persistent. 
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ii. Influence of the Akamba traditional practices on other communities.   

iii. Enculturation of the Akamba traditional witchcraft practices into Anglican 

Worship. 

iv. The effects of fear of witchcraft on development trends. 

v. The influence of modernization on witchcraft. 

vi. The association of witchcraft to the youth culture metamorphism. 
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APPENDICES  

Appendix I: Respondents codes for Interviews 

 

Instrument 

Number 

Interviews Respondent Date conducted 

021 IP-Q021 Priest 12/12/2020 

034 IP-Q034 Lay reader 23/12/2020 

047 IP-Q047 Priest 23/12/2020 

071 ILL-Q071 Lay leader 27/12/2020 

073 IP-Q073 Priest 23/12/2020 
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Appendix II:  Informed Consent 

Mount Kenya University  

Department of Religious studies  

Cell phone 0712138651 

My name is Kimolo Benjamin, a post-graduate student at Mount Kenya University 

pursuing a Masters degree in Religious studies. As a requirement of the programme, I 

have embarked on field research investigating the IMPACT OF WITCHCRAFT ON 

THE AKAMBA CHRISTIANS IN THE ANGLICAN CHURCH DIOCESE OF 

MAKUENI. Kindly note that this study is for academic purpose to enable me to be 

awarded a Masters degree. It is going to take approximately 25 minutes of your time. 

As such, you have been selected to participate in this study because you may have 

information that will significantly enrich the outcome of this study. All responses will 

be treated with the utmost confidentiality and will not be used for the purpose(s) other 

than that stated.  

Findings of the study will be available on request at no cost. In case of any queries, feel 

free to communicate with me via my mobile phone. You are kindly expected to sign or 

thumb-print below to indicate that you have understood the purpose of the study and 

you have agreed to participate in the study. 

Signature/ thumbprint of the participant.............................    Date............................ 
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Appendix III: Questionnaire for Church Members 

The following questionnaire is designed to investigate the impact of Witchcraft fear on 

the  Akamba Anglican Church of Kenya's (A.C.K.) Christians, Diocese of Makueni. 

The information gathered through this questionnaire was kept confidential and was 

only be used for research purposes. Please give answers in the spaces provided and tick 

(√) the box that matches your response to the questions where applicable. 

Section A: Demographic Data of participants 

1. What is your gender?  

Female                                 [   ]      

Male                                     [   ]  

 2. What is your age bracket? (Tick as applicable) 

 Below 18 years                   [   ]  

18-30 years                       [   ]  

31-40 years                        [   ]  

 41-50 years                        [   ]  

Over 50 years                      [   ]  

 3. What is your highest academic and professional qualification? 

 Primary school              [   ] 

Secondary school                   [   ] 

College Diploma              [   ] 

University‘s Bachelor‘s degree [   ] 

Other        [   ] 

4. What is your marital status? 

Married                                [   ] 

Single                                [   ] 

Separated                                      [   ] 
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Divorced                                       [   ] 

Widowed                                       [   ]  

 5. Period of residing in your current place? 

 Less than 2 years                                   [   ] 

2-5 years                                         [   ] 

6-10 years                                         [   ] 

Over 10 years                                        [   ] 

 6. Indicate your Religion: 

 Christian                                                     [   ] 

ATR                                                           [   ] 

Other                                                            [   ] 

Specify ______________ 

 7. What is your Archdeaconry? 

 Makueni                                               [   ] 

Kibwezi                                                 [   ] 

Mbitini                                               [   ] 

 

 

Section B: Biblical and theological basis on whichcraft 

1. In your view, which is primarily advocated for as the biblical foundations in the 

fight against witchcraft among the following biblical contexts? 

 1. Strongly Agree; 2. Agree; 3—neutral 4. Disagree 5. Strongly Disagree  

 

Biblical contexts 1 2 3 4 5 

a) Genesis 7:22 Witchcraft powers possessed by the 

"magicians" of Egypt and Babylon were not unlike 
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the powers and the enchanting of some witches 

today. 

b) Exodus 22:18 God's attitude toward witchcraft is 

clearly stated: "You shall not suffer a Witch to 

live". 

     

c) Deut 18:9-14 Use of fire, divination, observers of 

times, Enchanters or Witch is forbidden. All who 

do these things are offensive to the Lord.  

(Reference to Acts 8:9-25) 

     

d) 2 Kings 9:22, 30-37 Jezebel is condemned to death 

due to her association with Witchcraft. Those who 

practice witchcraft are cursed according to 2 Kings 

9:22. 

     

e) 2Kings 9:34; 9:33-35 Witchcraft bring hate and 

not peace among the people of God. According to 

Isaiah 47:9, it is not left unpunished. 

     

f) Micah 5:2-5 Witchcraft will not continue 

indefinitely when the Messiah, Israel's Prince of 

Peace, returns. The hope for the destruction of 

witchcraft is assured. 

     

g) Lk 4:31-37, 41; Mk 1:21-28, 39. The Demoniac in 

the Synagogue and Jesus. Demons recognize and 

fear the power of God. 

     

h) Acts 8:9-24 Simon the Sorcerers wanted to buy off 

the gift of performing miracles, but Philip, the 

disciple, condemned it. Acts 8:13, Miracles 

performed in the church are far greater than 

witchcraft. 

     

i) Acts 13:4-12 Elymas the Sorcerer turns blind for 

protecting the deputy of the Country of Cyprus 

from listening to the Gospel from Paul. Acts 13:6-

8, Witchcraft opposes missionary work. In Acts 

13:10, witchcraft is deceiving, satanic, the opposite 
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of righteousness, and a spiritual perversion. 

j) Acts 16:16-18 Damsel possessed with a spirit of 

divination. Spirits recognize the power of God, and 

its influence is inferior to that power. 

     

k) Acts 19:13-20 The Sons of Sceva, who called on 

Jesus and Paul to exorcise demons, demonstrated 

dual allegiance to the power of God and sorceries. 

Acts 19:19, at Ephesus, many of the Christian 

converts confessed to having engaged in magical 

practices. 

     

l) Gal 5:20 Witchcraft is listed as the works of the 

flesh. 

     

m) Rev 18:23 Witchcraft which deceives nations, 

is punishable at the end of times. 

     

n) Rev 21:8; 22:15. Those who practice witchcraft 

will have no part in the New Jerusalem, for they 

will be cast into the lake of fire. 

     

 

2. Do you think the Ecclesiology below has been adhered to in dealing with 

witchcraft adopted by Christ and the disciples? 

a) Christ‘s methods: 

1. Mark 9:14-29 Jesus healing a boy possessed with an evil spirit which 

Prayers and Fasting could only remove. Prayer and fasting are 

emphasized in order to remove evil spirits. 

Yes   [   ]   No   [   ] 

2. Luke 8:26-39 Jesus‘ preference to save humans at all costs, as He casts 

Demons into pigs and they all drown. Deliverance at all costs is 

emphasized for the salvation of humanity. 

Yes   [   ]   No   [   ] 

3. Mark 1:12-28 Jesus faces temptations from the devil, overcomes it and 

condemns the evil spirits. Total self-reliance on the power of God and 

His providence is emphasized for human existence.  

  Yes   [   ]   No   [   ] 
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b) Disciples‘ methods: 

1. Acts 8:9-24 Phillip condemned the intent from Simon, a sorcerer, of 

buying the power of the Holy Spirit from the disciples for personal 

material gains. The gift of healing should be freely used to alleviate 

human suffering to the glory of God. 

Yes   [   ]   No   [   ] 

2. Acts 5:1-16 Ananias and his wife lied to Peter about the price of wealth 

sold. They grieved the Holy Spirit and were condemned to death. Many 

healing miracles from Peter brought many to salvation. Faith in God is 

demonstrated. 

Yes   [   ]   No   [   ] 

3. Acts 13:8-12 Paul firmly made Elymas a sorcerer to be blind because he 

was an obstruction to evangelism that the deputy of Cyprus eagerly 

yearned. Obstacles that hinder others from getting salvation should be 

destroyed, including witchcraft believes. 

Yes   [   ]   No   [   ] 

 

4. Acts 16:16-40 Paul and Silas cast out the evil spirit from a possessed 

woman. They are arrested, but through praying and singing, the prison is 

shaken, and the door chains break miraculously. They are later set free 

by the Roman magistrates. The power of prayers and praise to God is 

demonstrated in Paul and Silas' victory. 

Yes   [    ]   No   [    ] 

5. Acts 12 Disciples are promised the Holy Spirit to enable them to be 

witnesses to the whole world. Jesus ascends to Heaven with a promise 

that he will come again in the same manner He ascended. A promise of 

the help of the Holy Spirit and the coming back of Jesus is assured. 

Therefore witchcraft has no role in human life. 

Yes   [    ]   No   [    ] 

20. Has the Theological perspective below been dominant considering the following 

natures of Witchcraft practices? 

Nature of Witchcraft Do you agree with the nature of Witchcraft? 

YES NO 



159 

 

a) Deceitful   

b) Deteriorating and destructive   

c) Doomed   

d) Demonic   

e) Are works of the flesh   

 

 

21. Please respond to the following Theological propositions: 

 

Do you agree with the following statements on Theological 

advances? 

 

YES 

 

NO 

a) There is a need for a theological solution to deal with the fear of 

witchcraft?   

  

b) Does fear of witchcraft pose a significant danger to society?    

c) No need for the church to be involved in matters of fear of 

witchcraft?  

  

d) Do you believe the fear of witchcraft is a big problem known to 

society? 

  

e) Need all-inclusive theological training to be better equipped to 

handle the issue of fear of witchcraft? 

  

 

 

SECTION C: Persistence of  fear of Witchcraft Among the Akamba  

1. Do Christians in the A.C.K Diocese of Makueni fear, believe and practice 

witchcraft?   

Yes                     [    ]   

 No                           [    ] 

2. Have you ever witnessed cases of fear of witchcraft?    

  Yes  [    ]   
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  No  [    ] 

3. Indicate the extent to which you agree with the following on the reasons on 

Persistence fear and practice of witchcraft among Akamba  

1. Strongly Agree; 2. Agree; 3—neutral 4. Disagree 5. Strongly Disagree  

1. Power to Predict. 1 2 3 4 5 

2. Power to Harm.      

3. Belief in Protective Ceremonies.      

4. Belief in Protective Devices.      

5. Belief in Power to Ward Off Sorcerers      

6. Power to Heal      

7. Use of black magic      

8. Casting of spells      

9. Conjuring the dead      

10. Protection against evil spirits      

11. Invoking spiritual world's favour      

12. Vanquishing deadly areas of spiritual forces      

13. Purification of an individual when harm or 

impurities have been contracted 

     

14. Provision of protective medicine      

15. Medicines to enhance fertility to land, livestock 

and people 

     

16. Traditional Healing      

 

 

 

 

http://netlibrary.net/articles/kalku
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Section D:  Factors which lead to fear of Witchcraft among the Akamba 

Do you agree that these are the Impression of fear of witchcraft among the ACK 

Diocese of Makueni Akamba Christians? 

1. Strongly Agree; 2. Agree; 3—neutral 4. Disagree 5. Strongly Disagree  

 1 2 3 4 5 

1. Ritual purification protects a person or family from 

ritual impurities 

     

2. Ritual purification used to re-admit into regular 

society the cleansed person or persons 

     

3. Diseases among the people      

4. Constant family conflicts       

5. Land disputes among neighbours      

6. Childlessness and impotence       

7. Power and prosperity      

8. Acquisition of protective charms      

9. Lack of enough faith in Christian teachings      

10. Mysterious deaths in families      

11. Suspicion of having been bewitched      

12. Bad omen      

13. Cause of disease in humans and animals      

14. Fear of the unknown      

15. Protection and Defense      

Are there other factors that, in your opinion, cause the Christians to be involved in 

witchcraft practices ? 

If Yes, kindly explain.  
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______________________________________________________________________

______________________________________________________________________ 

Section E: Effects of Witchcraft fear among the Akamba Christians 

A. In your opinion, has fear of witchcraft affected the Akamba Christians? 

  Yes  [   ]    No  [  ] 

B. Indicate the extent to which you agree with the following as the effects of 

witchcraft  fear among the Akamba Christians. 

1. Strongly Agree; 2. Agree; 3—neutral 4. Disagree 5. Strongly Disagree  

 1 2 3 4 5 

1. Witchcraft exists      

2. I fear witchcraft      

3. Witchcraft has affected church growth.      

4. Witchcraft is directly associated with 

misfortunes. 

     

5. It causes Barrenness       

6. It causes accidents      

7. It causes brake failures.      

8. It causes sickness      

9. It causes untimely deaths.      

10. It causes the disintegration of African 

families. 

     

11. The suspected witches live in fear of being 

attacked and denied access to essential 

services like medical services. 

     

12. It causes life-long stigmatization of the 

suspected witches. 

     

C. Have you ever witnessed witchcraft fear and practices? 

  Yes  [   ]    No  [  ] 

D. Do you know someone who has been affected by witchcraft fear related 

matters? 
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  Yes  [   ]    No  [  ] 

E. Do you know someone who fears witchcraft and still goes to church? 

  Yes  [   ]    No  [  ] 

Do you agree with the following statements? 

F.  Fear of witchcraft is not merely legendary; it was, and is real? 

  Yes  [   ]    No  [  ] 

G. Witches have been able to come out into the open and show themselves for 

what they are? 

  Yes  [   ]    No  [  ] 

H. Witchcraft is a religion far more relevant to the times than the vast majority of 

the established churches? 

  Yes  [   ]    No  [  ] 

I. Witchcraft fear cause conflict, envy, and mistrust, among other evils, causing 

people to be superstitious against each other? 

  Yes  [   ]    No  [  ] 

J. Witchcraft fear, beliefs, accusations and imaginations have diverse and 

sometimes hazardous effects on those who perpetrate them? 

  Yes  [   ]    No  [  ] 

K. Does witchcraft cause fear among Christians? 

  Yes  [    ]    No  [   ]  

L. Does fear of witchcraft prevent investment and development? 

  Yes  [    ]    No  [   ] 

M. Does fear of witchcraft affect the spirituality of members? 

  Yes  [    ]    No  [   ]  

N. What are other effects of fear of witchcraft, in your view? 

 _______________________________________________________________ 

Section F: Church’s Teaching and response to the fear of witchcraft among the 

Akamba Christians 

Indicate the extent to which you agree with the following as the Anglican Church 

response to witchcraft practices among the Akamba Christians 
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1. Strongly Agree; 2. Agree; 3—neutral 4. Disagree 5. Strongly Disagree  

 1 2 3 4 5 

1. Physical and spiritual healing service      

2. Purification through exorcism       

3. Teaching the Bible as it is written       

4. Adopting sound methods of evangelizing      

5. Incorporating church members in different 

categories of training in church doctrine 

     

6. Ability to integrate fully to the church all 

Christians  

     

7. Contextualizing Christ in the Akamba way of life      

8. Integrating herbal healing into Christianity       

9. Letting church members make informed decisions 

without condemnation  

     

10. Expressed feelings of love from the church 

leadership 

     

Do you think the church should take any disciplinary cases against Christians who 

Involved in any witchcraft related practices? 

 Yes  [    ] No      [     ] 

Explain any other intervention that you think the church should adopt in order to 

address cases of fear of witchcraft among Christians  

______________________________________________________________________ 

END
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Appendix IV: Interview guide for Priests and Lay leaders 

The following interview guide is designed to investigate the Impact of witchcraft fear  

among the Akamba A.C.K. Christians in the Diocese of Makueni. The information 

gathered through this interview was kept confidential and was only be used for research 

purposes. 

1.  Name ___________________________________________ (optional) 

2.  Sex?  

  Male  [   ]  

Female   [   ] 

3. Name of the parish ________________________________________________ 

4. Name of the Archdeaconry 

  Kibwezi   [   ] 

 Mbitini   [   ]  

Makueni   [   ] 

5. Role?  

  Priest    [   ]  

Lay leader/Reader  [   ] 

6. For how many years have you served as a Priest or lay leader/Reader? 

  1-5 years       [   ] 

 6 – 10 years   [   ] 

11 – 15 years   [   ] 

16 years and above [   ] 

7. In your own words, how would you explain the phenomenon of fear of 

witchcraft?  

Are you aware that Akamba Christians of A.C.K. in the ACK diocese of 

Makueni fear and get involved in witchcraft practices?  Yes   [   ]

  No   [   ] 
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a. Biblical and Theological  basis on the fear of Witchcraft  

 

1. In your opinion, do you think ACK Diocese of Makueni is prone to witchcraft fear 

practices? 

 Yes   [   ]   No   [   ] 

2. a. Do you think Witchcraft and Christianity are belief systems working at cross 

purposes? 

Yes   [   ]   No   [   ] 

b. What does the Bible teach about those who fear and believe in Witchcraft? 

______________________________________________________________________

______________________________________________________________________

______________________________________________________________________

______________________________________________________________________ 

 

B. Factors Contributing to Persistence fear of Witchcraft  

 

3. What are the main reasons for Akamba Christians' fear witchcraft in A.C.K. 

Diocese of Makueni? 

 Adherence to cultural norms     [    ] 

 Alternative remedy for unrealised blessing or misfortune [    ] 

 Some church leaders also practice witchcraft   [    ] 

4. What are the factors that leads to fear and practices of witchcraft among Akamba 

Christians of Makueni Diocese? The belief that; (mark all that apply) 

a. Ritual purification protects a person or family from ritual  

    impurities      [   ] 

b. Ritual purification are used to re-admit into regular society the cleansed  

    person or persons     [   ] 

c. Prevent diseases among the people   [   ] 

d. Prevent constant family conflicts   [   ] 

e. Resolves land disputes among neighbours   [   ] 

f. Prevent childlessness and impotence  [   ] 

g. Has power over prosperity     [   ] 

h. It can cause mysterious deaths in families   [   ] 

i. Generally responsible for bad omen   [   ] 
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 j. Can result to disease in humans and animals  [   ] 

 k. It offers protection and Defense   [   ] 

 

C. Effects of fear of  Witchcraft 

5. What do you think are the major causes of fear of witchcraft practices among the 

Akamba Christians? 

 Power to harm      [   ] 

 Suspicion of having been bewitched   [   ] 

 Fear of unknown      [   ] 

 

6. What factors motivate and sustain fear of witchcraft among Christians in the 

Diocese of Makueni?(mark all that apply) 

 a. It fill in the vacuum experienced within a person.   [   ] 

 b. It protects self against predators, revenge and avenge a grievance [   ]  

 c. Provision of favour – power, job, child, prosperity.    [   ] 

 d. It perpetuates traditional religion of some ancestor or a sect   [   ] 

  e. Protect the family against curse.       [   ] 

 f. It provides solution to unending problems.      [   ] 

 

D. Teachings and Responses of ACK on fear of Witchcraft 

 

7. How has the Anglican Church of Kenya intervened to help curb fear of witchcraft 

among the Akamba in the Diocese of Makueni? (mark all that apply) 

a. Physical and spiritual healing service      [   ] 

b. Purification through exorcism      [   ] 

c. Teaching the bible as it is written      [   ] 

d. Adopting sound methods of evangelizing      [   ] 

e. Incorporating church members in different categories of training in church  

doctrine         [   ] 

f. Ability to integrate fully to the church all Christians   [   ] 

g. Contextualizing Christ in the Akamba way of life    [   ] 

h. Integrating herbal healing into Christianity    [   ] 
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i. Letting church members make informed decisions without condemnation

          

          [   ] 

j. Expressed feelings of love from the church leadership   [  ] 

 

8. What has the Anglican Church been teaching against fear of Witchcraft?  

a. It causes confusion, suspicion and hatred among relatives and communities. [   ] 

b. It brings limitation on individuals because of fear of being bewitched         [    ] 

c. It retards social change and economic development.       [   ]  

d. A certain people fall into poverty as a result of the oppressive forces of fear of 

Witchcraft.             [    

] 

e. It is a threat to life and a form of psychological terrorism.        [   

] 

f. People are not taking responsibility for their actions as they blame witchcraft for 

their problems.            [   

] 

g. It is a barrier to spiritual growth.           [   

] 

h. It is subtle denial of the existence and power of God on the whole world.         [   

] 

 

9. Do you think the teachings of the Anglican Church Diocese of Makueni against fear 

of witchcraft has been effective? 

 Yes   [   ]   No [  ] 

 

 

THE END 
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Appendix V: Oral Interview  Schedule for Cultural Leaders  

1. How does fear, beliefs and practices of witchcraft begin among the 

Akamba? 

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

2. List the types of witchcraft and practiced that causes more fear among the 

Akamba. 

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

3. What are the positive elements in the fear and practices of witchcraft? 

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

4. What is the difference between fear of witchcraft and magic? 

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

5. What are the social benefits of fearing and practicing witchcraft and magic? 

________________________________________________________________

________________________________________________________________

_____________________________________________________________ 

 

6. What are the negative effects of beliefs and practices of fear of 

witchcraft? 

___________________________________________________________

___________________________________________________________

___________________________________________________________

___ 

7. What is the community perception of people who fear and practice 

witchcraft? 

___________________________________________________________
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___________________________________________________________

___________________________________________________________ 

8. What is the Akamba traditional punishment for the people who fear and 

practicing evil magic? 

___________________________________________________________

___________________________________________________________

_________________________________________________________ 

9. What are the manifestations of fear of witchcraft among the Akamba? 

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

10. Have the Christian teachings changed people's beliefs and practices of 

fear of witchcraft among the Akamba?  

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

 

11. Is it possible to completely do away with fear, beliefs and practices of 

witchcraft among the Akamba?  

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

Explain in your own words why people resort to fear witchcraft? 

___________________________________________________________

___________________________________________________________

___________________________________________________________ 

 

 

 

12. How does society and church  view those who fear and practice witchcraft  

_______________________________________________________________

_______________________________________________________________

_______________________________________________________________I

n which ways does fear of witchcraft pose a significant danger to the church? 
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 ________________________________________________________________

 ________________________________________________________________

__ ________________________________________________________________ 

15.  Do Christians fear and practice witchcraft?  

 Yes   [ ]   No   [ ] 

 

16. Explain in your own words why Christians resort to fear of witchcraft? 

______________________________________________________________________ 

______________________________________________________________________ 

 

 

E.N.D. 
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Appendix VI: Focus Group Discussions 

 

1. What does the Bible teach about those who fear and believe in Witchcraft? 

 

 

2. Why do you think Akamba A.C.K. Christians persist in fear, beliefs and 

practices of Witchcraft? 

 

3. Why do you think members of the church still fear practice and believe in 

witchcraft?  

 

4. Why is the church against the Fear, practices and beliefs of Witchcraft? 

5. What are the effects of fear of witchcraft in the A.C.K. church Diocese of 

Makueni? 

 

6. What is the church doing to sensitize members on fear of Witchcraft? 

7. Do you think the church is doing enough to respond to the fear of witchcraft? 

8. What should A.C.K. Diocese of Makueni do to members who fear, believe and 

practice Witchcraft? 

9. In your own opinion, what should the church do to restore members disciplined 

because of Fear, beliefs and practices of Witchcraft? 

 

 

 

 

 

E.N.D. 
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Appendix VII: Introdution Letter from  

 

 

 



174 

 

Appendix X: Certificate of Ethical Crearance (ERC)  
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Appendix VII: NACOSTI Permit 
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Appendix XI: Similarity Index  
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Appendix XII: Makueni County Map 

 

 


